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The Silence of Eternity Interpreted by Love

Flato made it sufficiently clear in his day, that
4 the mind, the soul what he called the nous 1in us
which organlzes the the facts of experiences,
the data and interpretme them by means of uni-
versal and permanent formscof thougt cannot 1it-
at the same tlme be one of the factsto be experi-
encedlhe nous in us must be af a higher order.
By truth ,the mind which 1lmposes 1t's universal
and necessary forms upon all that it knows has
no counterpart in the world of process and
relativity.Unique: There 1is something in the
nature of truth which is determined not by the mm
coming and golng of factsor by the relativity of
thingsin time and space but by the nature of the
mind that does the knowing.lhat makes life in-
trinsically good and eternally worthwhile.

The world carries in itself no explanation for
it's presence.

rlotinus, "I applaud your devotion to philosophy

I rejoice to hear that your soul has set sall;
like the returning Ulysess,for is's native land-
that glorious that only real céuntry-that world m
of unseen truthThis region of truth 1s not to be :
lnvestigated as a thing external to us and so
only imperfectly known.It is within us.Conscious-
ness therefore is the only sole basis of certain#i
ity

From the thoughts set down, others are born and
the reader carrdées on the creative process 1in
his own consciousness.

1he Absolute,First,unconditioned the transcendence
it 1s unknowable,affirm it's exlstence means no
more than 1t does not fall withlin the the realm
of non*-existents.In this realm the first cause
is strictly speakinga lower principle

The Intellectual principal or universal intea&li-
gence: Spirit with this nous or divine
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‘ intellection begins multipliecity, this totality of

divine thoughts known as ideas (the) contains all
particular minds

Ihe Intellectual Principle 1s the highest
acesslble "Person" of the godheadi=x,the supreme
wlisdomimmanent within the human soul and yet in-
effaably superior to all the universe besides

Three Hypostases (persons)

Emanatlon, procession or irradation accomp-
anied by aspiration or reversion to the source
Divinity:ia graded triad

I1)The One or the first Existent
Egnivine Mind ,First thinker or thought
.2)Ihe all Soul or first and only principle
of life
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The paradox of contemplation is that God is
never really known unless he is also loved.And we _
cannot love Him unless we do His will |

. Subtle x=ology of illasion,pursuit.of our
earthly deslires a substitution for the reak joy.
Hlstronlc or theaxtrical sense,men must delude
themselves that (with the help of passion) there
ls substance to thier amusements.

(p+«22) Understanding of Xarma is nil.nor does
herealize that the world is just as real for the '
'nindu' as for himself...metaphysically, ontologicall
or any other way . -

lhe contemplation of God in Nature,a positive
recogixmkxxznition of God as he 1s Manifested in the
essences of all things,a habit of religious awareness
which endows the soul witk a kind of intuitiveper-
ception of God as he is reflected in his creation
& acquired by ascetic detachment




All contemplative life on earth implies penance as
well as prayer,because in contemplation there are al-
‘ways two aspects;the positive one by which we are
united to God 1n Love and the negative one by whic

‘we are detached and separated from everything -

18 not God.Without both thasa‘alamanta.thera is

real contemplation

attention has to be directed to the aearching An=_
terior aaceticiam of the will
ut moat of the time the silence was so complete that
if you stood still you could.almost feel it seeping
“into your blood and bones.As the sun went down, canon-
the the atark mountain with a great blaze of kkm
blood, £illing the utterly clean sky with streamers of
delicate fire and saffron interwoven with agquairemarin
it was easy to settle into the deep.recollection of
the contemplative,& let yourself be flooded ,from with
—tn—the—aecret—dupthn—of—your—own_baing—with—the'powerf
ful sweetness of the présence of God ==
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Virashaiva Phidesophy And Mysticksm
Kumaraswami ju

"lo know, be and yoasea;:zhed0vine being in
the discursive individual consclousness;

to convert the illusions of desire into
ilumination of Joy, to transform half-1lit
mental onacurityLinto an ordered intuition

to recognize freedom in a group of mechanical

"
necessitlies. ¢ «

Goa is the transident reality wnose energy lis
imménent in the universe...the stress of this
energy that shapes things, guldes events,
preordains the worla process-thils cosmlic will
equals nature, equals purpsiveanaf*fnarefore,.

determinant, but God 1s more, his supreme will
has the power of doing, unaoing, etc. Nature

is man's teacner, she teaches man touniversallze
nimself. Then to transcend the cosmic formula
she trains the unruly personal will, unfolds

her treasures to his search, unseals his eyas
illumines his mind, and purifys his heart.

The peace wnich is gained oty ldentification
with the world cannot ce final...? We should
not only detach ourselves from the worlu, there
must also be identificatdon with the will.

But we should live our own will, not the

world. A true mystic 1s so intimately



laentified with the world, has will that he _
allows all the force of the world to [low )

through him. S5till he must create out of
thelr substance a thing of his will. Has a
vortex of life's forces. He must shape and

aominate them,

Every step of our progress is a sacrifice,

a self uenlal 1s the price to be. pald for peace.
Self denlial 1s indeed the mark of a higher
nature, inalspensacle to a strong character.
Result of calm, deliverate invincablea attachmem

to the highest good;flowing forth from the
voluntary renunciation of everything.

Virashalvism concelves Shiva and Shakti
as integrally associated. The one infinite
sllence and the other imminent suplimity, the

cosmlc will has no absolute existance, it 1s in
fact the concentration of the transident,more
seeming than real. This Shaktl 1s creative,

conservative and destructive from the
epilstomolagad¢al paint of view,equal to the
suprasub ject,redemptive from theological

point or view,aestriictive from the cosmic
point of view.



apperception(kKant). This formal unity is the
\ last word in philoepphy in its analysls of
human experience'.

Kant deduces the category from the formal
unity of the consciougness. Is this thought
unity ultimate?  Does not consciousness
peesuppose that.which becomes conscious. "I"
distinquisable from 1its thinking? Does it not
presuppose the A-logicaicelement.of which
consciousness 1ls the form. The ultimate
principle wanich involvees and inclludes all

others 1s necessarily the determinant of the
entire system of principges.

Sclhiopenhauer prostested against formalistic
ldealism. He felt that in pure thought
consldered per se, there was no dynamlic
prineiple that the categories of cansciousness
even the highest of themselves dild not

constitute reality, but presupposed a matter
suv Ject of wnich they were determination. He

thought he read the riddle of the wordd when
he affirmed the alogical will to be the absolute.

The fundQmental assumption invokwed in

ortnodox transcendentalism;the "I" pecoming
aware of iiself as the knower of the Knowing.
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Ihe formal and actual moment (beginning of

reflection) =-- ¥Not only the act itself )
but its ground(James's indeterminant

pherifcry of consciousness) which 1s also its
content. What 1ls the relatéan of thls ground

to the act itselft? If the "I" which knows

is not exhausted 1in the act--1it must be

infinlite ground of that act. This ground can

not be actual, that woula mean finitude. This
I that which therefore knows and recognizes

itself as knowing or thinking which can never
become wholly object to itself, put which is
involved as necessary implication in all
objJects of comsciousness == cannot be regarded
as an act, but rather the power or potentiality
of knowgedge or thought.

Formal and apstract ldeallsm concerned about
the whatness and not its parent the thatness,

Fure intellligdbility cannot yiedd per se
any results explaining senseability.

The reallty of any object has two elements.
l. An indeterminent matter or potentiality

veing known .

2.And aeterminent form given in the actual
moment Of consciousness into which the matter

enters merely as lmplicatdéon(time must akways



Matter and energy equal divine bypolarization

analagous to metaphysical su. ject and
op ject, one and the same expressions of
aivine will. The Veuanta py allowlng a
distinction between the relative and the
8bsolute ana denying any possioke synthesls
of the two emphaslzes the unliqueness of the
absolute(?) Understands Adawaita.
The 1laeal;dlvine transformation and
spiritualization of all the forces in man
in place of liberation(moshka). Not
emancipation wnich presupposes an eternal
conflict between life's possibilities and
.8pirit's transcenaance. The seed evoives
a tree because tree 1= the inslistent idea
involved in the seed(archtype?).

The dévine willl exists in the absolute
by relation of identity.

Ihe inltial yet lmportant characteristic of
the vorderlana state which has been

experlencea cy every sensitive mystic-

is the curlous hegghtening of sense
lmpressions that takeppace when sleep 1is
approacning. If the mystic 1s to do his
worgL oi transformation he needs to have an
Open mind...



This cosmic conscloyugnegs is one and
inaivisible in Essence in manifistation

it bqcomes a complex rhythm, a scale of
harmonies and composed of inwolutive as well
other evolutive movement. In between lles the
organization of consclousness and/or the wordd.
In its own integral totality 1t 1s Mahalinga
or divine static.

Fuvlic space and time is actually an
unconscious intuition of an omnipresent
consclousness. Ou jectivity shoudd mean a
formula common to other consciousnesses.
us e

In other words, tde avstract from ourown
consclousness but not from consclousness
itself.

\Statement of Philosophical Theism or
Srthadex Lranscedentalism

"Empirical reality is the imperfect unfodding
in time through categories themselves

inadequate, otf an Eternally complete and
actual salf supslstant iaea or consciousnes
belng means simply presence in and for this

consclousness. The ultimate. expression of thils
idea 1s self consclousness, the unity of



pe potential and infinite).

For neo-transcenaallst the grouna for
inalividuation and of indepenaence -lles entlrely
in the sense lmpressions. Sense 1ls the element
in ana through which the particularization of
the"l" 1is glven=-no less than the realization
of the determinations.

(The Will itself has no form, but only

expression, and all evolution is a dlscent of
the transceaent will into dynamlic points or
force centers. 1Ihe supreme inhabits the

conaition, finite and dynamic and the uncondition,
nonsuccessional infinite world of belng, yet

transcends them. The mystlc must move from form
to the formgess, the finite to the infinite,
except that the erotlstlicness prevents 1t. The
ego 1s the limitatlon that which opposes 1tself
to the infinite. For the infinite by its
inherent self formative energy can at once

dwell in the conscliousness of multiplicity
and redativity as well as in the unity and

ldentity of consclousness.

Ihe, self consclient life and super conscilent
life are cut the twin formations of the same

N&ture. Intuition lntervenes; Knowledge to



laentity. Thought .1s not essential to

existance nor its cause, but 1t is an ;)
instrument for becoming. I become what I see

in myself, all that thought auggaatﬁ to me

what 1 can do or reveals what I can become.

Tnis shoud ve man's unshaka.le faith in himself
foomthe sub-conscious comes on}y what we have
put into it. Inspiration comes from above, the

super conscious mind.

Manlifestatlion is an attripute or aspect of the

aeep ground in our pvelng. Phenoménal

process 1s 1n some way an integral part of

the great life. Manifestation means to our
formal mina a limitatéon ana a sequence in time

ana space. Two categories or fundamental modes
by walch the universal is particudarized or

inaiviaualizeda the true starting point. The
Godhead's form equals the manifested universe,
never a bare fact, but only a recognized one
and BH18 4, uoaves a synthesis of relation in
self consclousness wnich further implys 8sub ject
and object (cognition presupposes recognition)

The mina of man 1s an organ composed of subtie

matter and is not immaterial or spiritual,
Sensatlion,perception, ¥#S¥XX¥HSX volition

1n the West consiuered sucjective and- immaterial



l. A mental process internal but not
sujective « 2. The accompaniment of
consciousness illuminating the process.

The first.is material when our muscges act
consciousness accompan}s the action, but we
can 1in thought separatethem. Perception
ghould ve ciearly distinquished from
apperception or consclousness. The act of
Enowing invokwees the fact of veing. Whatever
object the self may know it knows ltself as
the knower alongside. Self cansclousness
lmpossibgke without object conseclousness.
Nothing can enter into consciousness without
belng conditioned by 1t. Self conscilouness
ls the unlversal principle that remains
constant in the midst of the changeg of

ob Ject camsciousness.

Both the statlc ana dynamlc aspect of the

All again represents the necessary polarizatioc
Withaw 1in order to manifest.

what would consclousness be without oouject
belng with.out becoming
Bare unity without-multiplicity
Reality without appearance which
it subsumes
rerfection witnout that wnhichls o
perfected as a process

B



IT 1s imm$nent in all things for the-thing
1s never other than 1IE, yet.to the thing d)
.a8 thing, to the individual as creature

it 1s supremely btpamscendant.

There inaiviaualization no longer usurps
the 41l prevading soul and the foundation
of cause.ls 1its own vast totality arranging
in ltself indttidualized movements which

never lose the consciousness of their
integrality, and total oneness with all others.

. Multlplicity no longer prevails and aivides,
but even 1n the complexity of itsmovements
always refers vack to essential unity.

Ihe worla or organization of consciousness
is equal to Mahalinga,egual to divine statiec.

(Will in Schopanhauer is the primal reality
which objJectifys itself in the form of ideas
from the polnt of vliew of 1ife there 1s no

matter. Just a play of spirit through various
grades of expression)



Venture with Ideas K.Walker

"you must make a special effort to create self-
awareness for yourselves,but sometimes it happens
spontaneously without any effort especially in child
fiood.wWhen people ldok back on their lives many of
them recall momentswhen they seem to come out of a
| daze and to become acutely aware of themselies.

‘., At such moments they were acutely conscious of %ixe
existence,of their standing apart from all that sour-
rounded them.lhey experience that strong feeling of
"I" that consciousness always brings with it...

Also 1n moments of danger and when one is travelling
through strange and unfamiliar country.These are very

vivid moments and because of this are generally re-
membered for the whole of one's life."

An error of Freud ...he failed to recognize that
men as yet 1s not self-consclousmess

Self* remembering is not thinking, 1t is consciocus
ness awareness of oneself and of all that is happen-
ing within ana without.lhere can be thinking without
conscliousness and there 1s such a thing as conscious

ness witnout thought.

Ihe struggle is with mechanicalness and sleep

Non-ldentifyling has much in common with the non-
attachment of the Buddhist.It is an effort to stand
apart.laentifications keep us asleep

Do three things (I)Observe yourself
(2)Iry not to express negative
emotlions
(3)Iry not to identify

He the author discusses in this short volume the
teachings of Cuspensky and Gurdjleff and the influenc
that they exerted on him.More of a personal account

rather than a detalled xmxzmimx explanation of

thelir teaching (Which can be better had by read

ing for yourself the originals) At any rate cannot
ignore the wnolesome and aspirational effect xkthat
taces place by allowing the devotlonal aspect to
devour
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J.Wild Certain Basic Concepts of
Western Realism and. their Relarion
to  Oriental Thought.

R The first obkigation of philosophers is to
being as 1t really is.To Wild existence is a pec-
ulalr kind of structure which is.apprehended in

\. & non-apstractive manner,quite distinct fromxwhit

which essences or determinate essences are appre-
hended by specific and generic concepts.(There are
two possibles in the, way of interpretation (a)
apprehension. 1s of twe. kimnds,this intuition of
belng as such cannot be seperated from the others
if 1t 1s,18 it of degree or.kind.If the former not
& hecessary distinetion, Af not then the faculty in
questlon has to be made more explicit.Nonetheless
this 1s a kind of prefiguraticn on Insight or
the result of a clegve inherited from its epist-
emology.)The opposition between being and non-
,poeing 1s the most unqualified of all opposition.
lhere is no structure that can bridge ‘that gap
between the two,no concept which can embrace them
both (?) The lawxef contradiction whichZexpress
this most fundamental and ungqualified opposition
is & princlple presupposed by all other intelli
gible assertions, just -as ‘the concept of being is
presupposed by all other concepts (7)(Infinity
includes the concept of being but is not exhausted
by it,on the contrary, being presupposed infinity)
What .is it 7 The question can only be “answered or
satisfled which expresses .the relation of the thip
in question to being. Acheived in part by a real
aefination showlng the essential traite in term
of genera and species, this depends on-iiucaur:i
what kind of existence i1t has actual or potentidl
extramental or an object before the mind.wWhen
reductionisp identifies. being with some partic
ular mode or manifestation and denies any other
llke the use of the word experience meanning some
thing that 1s subject to eertain eonditiond of
human knowledge, experience whatever it may tumm
out to be is necessarily some kind of. being,but
being 1s noet necessarily some kind-of being hemce
the concepts are not equivalent.Our: cognitive
faculties can grasp the esesence of a thing by a
clear and distinct idea or a defination in so-far

&



that 1t 1s complex, these essences are fully de-
termined and it 1is. easy to grasp their difference
one from another.The existence which completes &
and actualizes the essence, is less easy for us bo
grasp since it 1s always found together with the
essence 1t actualize.Essence as such 1s merely
& posslbilty,and imperfect mode of existence
which we may call potency or capacity,when it ./
émerges from its causes and 1s realized in nature
it possess another mode of exisrence which we
may call mxkzkmmax reality.Since existence al-
Ways corresponds Lo rmxkikx essence, such exist-
ences will always be finite,this or that but
not exlstence irselfFor if there were such there
being 1t could contain no sxixkmmzs distinction
between essence and realization for it would be
the act of existence itself.If there were such
being 1t could contain no mx distinetion between
essance and realization for it would be the act
.0f existence itself hence it would exist necesse
arily itself.lThese three modes of existence or
modal categories as they have been called;the
poseible, actual and REXXEXXRAXX neccessary each
eontained within the concept of being.Afourth
mode or relational existence (noetic],certain
entities have cognitive faculties which enable
them to reach eut and become noetically identi-
fled with existents physically distinet from them
selves)(Further I can say something 1is noetically
present before my mimd which 1s not physically
present at all) The eastern thought has a pre-
domoninately integratiwme tendency as opposed to
WesSern analytical.Both principles of being, the
determinate whatness of a.4king and the exisi-
.ence which realizes and activates it has been
recognlized by both esast and west,with the East
emphasizeng the latter. ¢
Wild misses the point when searches ta

ing for the undifferentiated aesthetis continuum
he turns his atgention (instead of onitself)
to the fringe of the unconscious.But the being
an.object may have before a ncetic faéulty, is
not to be identifed with the being it has in 1t
self .And further according to Wild no experience
actual or conceivable is ineffable not even thst

- 2of the undifferentiated aesthetic continuum.
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Here again the failure to understand or
distinguish the individual from the universal
order) Northrops identification of the un-
differentiated aesthetic continuum with
Aristotle's prime matter is a prime disturbane
in hils understanding of the East.wild also
objects to the bifurication of t he brute dafum
datum of knowledge from it's structuralized
interpretation, all knowledge requires some
sort of an immediave or intuitive object,which
we then try to complete and amplify. Also
Northpop falls to relate the many anfi the one.
The undifferentiated eesthetic continuum to
the differentliated objects within the fold.
Essence 1s a distinct determinate phase of beirg
which can be readily grasped by the human mind
in terms of XMMX clear definations,abstracting
altogether from existence.when thus regarded ess
ences are readlily analyized into diseparate
logical atoms,which may then be endowed with
some speclal mode of existence.(the platonic
ideas)

Exlstentialism, the notion of man in
general 1s non-exlistent and with a keen ontologi
cal inelght than many other intellectualist
realizeg the central core of their doctrine
concerns the basic distinction between essence
& exlstence.The exyra mental existnce has been
banished from the great conceptual mxkxkmmx
schemes(Hegel) and they went to the other mx=z
extreme.All intelligible thought must involve
some determinate nature, the great danger from ap
any extreme mode of thought it may loose sight
of the clear cut essential structures which
extinguish one entity from another.In its ex
treme and reductiwme manifestations exlstential
thought may deny the exlistence of all such finie
thought and loose itself in the absolute monoiam
Ethics would no longer regard value as an ab-
stract essence but rather reali,ing of existence
the free act of human mxkxkmmam perfection



-

-

- a1 & = - W

10 bosiauslny of etnllisl edt nlans e1sH g
igetevinu ot mon) lauplvisnl =42 dalugnidsll ]
~an #dd o nolisstiiinedl egoiadIon {1ebIo
ddlw mupelinos otleddass Dsislinsasililil
snsdnudatlh anite & sl retdam salug e'sljodalih |
ocels Dlivn,dan! sud Io mnlbnsdstesny sid ad . 1
b oaduad 90 & 20 nolisoliulid ol OF aduoelde ’ 1
bezligiudoutde a'yl woyl spoolwofii 10 WAIEL
smoe aetlupes eubsiwona Lis Holdsdetqisind
fol fw Jdoeldo evigtudnl 10 cesibeanl O 10 JTOE
veldh «villeos s s3elqmod <J (3J nsad sy
B0 nid Bos yosa 908 eJalex o slisl wowAIiOw
od muunidnoo oldsrnlsse Ladsidanerellliing edl
_ +LLoY oud nlndiw sJostdo LeJalinsielllipn end
180 %0 ssasg esimnlumsien Jonllell & si eonsiedl
C Bola asmud oy yd Deeastsy ylibaeT od nas dAoliw
- poliosududs enolsnlied tasio XEMX o amisd ad
8 beslisa®l sund neii.sonedalxe motl dedfezedls
sls1seenli odnl beslivianzs ylllaet 918 a0dns
dslw Lewchbne o0 neds van dglaw.endds Llsoizol
glnodslia 943 ).voneialxe 20 sbom laloegs suos
; \asesl
‘0l nam %o noldon eds wallalinesslxd
fodno peed & A3iw bns Fnesdalxe-flon al Lfatensn
deliandssliednl 1oddc wsm nany ddslsal las
paludoodb wlerdd o evoo [s1dnes ensy Aaxllses
purenae neswisd nolJonltdald olssd s0d Amis OO
posd z&sd sondalxe [ajnem srgxs sdi.sonsdslxs D .
i rxedxdxe [suleeunros Jeeun o0 no%l Dedainsd
*XX 1e0d0 eI 07 Inew Yelr boa (fezsHjsszsioa
. evlownl femm (Jiswodd sldizliiedni llh.eselixe
E"I WOTI TeSuRL JA8T1y 54N eTuJsn sJanloiedel smou
Juzle secol vaw Il JdppOLd T2 8LOm B@RIIXS Ak
| doldw ssrudowrisa Lalineses Juo daels sag 1o
n xe sdl pl.ueddonas mogl yriloe eno dslupnlixe
L [alinsgelxe encllaiasilpan SNLIJOULST Lna sueld
Lﬁnz‘: fous Lis Yo eoneJsixe el YASD VAD JHzyuOHI
toncm sduloads o8 nl Ileadl ssvel Loa izNods
. «de ps es euisv Liagex ueznol on alwow adlogd
mensselxs 10 znl.tises zendat Jud esosuse JOsUIS -
b noldseided REMBABEXR Nssur IO Jos s81] snr’

;




Methodology and Epistemology Oriental and Westen
Northrop

Unique factor common to most Orlental Systems

91) Immediately Apprehended

(2) It 1s in itself undifferentiated

(3) It embraces the differntiateéd,which comes &
goes within it.

The facters which distinguish one oriental system

from another

(I) Different ways at arriving at this immediate
acquiantance with the undifferentiated

(2) Different ways of using the knowledge

(3) Different views asto what other knowledge

is of use
Diflereni approaches to the Undifferentiated
(I) Immediate semss apprehension, sense data

and differences are neglected
(2) Zen and non-dualistic Vedenta,concentration
and intuition
(3) Yoga practices
Inairect practices
(a)direct negation, neti, neti
(b)Dialetic of negation, nothing but the suchness
remains
(¢c) The paradoxical linguistic statemnet.
I am not I therefore I am I
It may be used to infused social relationship
such as Jengcpmpassion followed through for it
gself

Concepts by postudation,unique to western
sclence which are given meanings by postulational
technéque which are verified indirectly through
their rigoursly approaved theorms or deductive a
consequences.These postulates are by way of thet
deduced consequences.These postulates are checked
by rigously controled observations or data.

The point is that to carry through the the
deduction of the mathematical physics which in-
volve the concept of ahgle f{e) ani which makes

its predicpive power and quantitive verification
possible, the concept by intuition given with
immediacy 1s quite incapable of providing the
meanning sufficient to permit the deductive proof
of the experimentally verified theorms.
Implied in the Easterm way of thought 1s a contin

ulty and in the west a sense of discontinuity

I-hJ W .



(Ihis in spite of the fact that our science
is based on the concept of classical physics
however 1t would seriously bé interfered with
by accepting the notion of the universe as

& process,an organism)

& o i J
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Problem of Truth and Falsity...J.P.Ryan

Truth and falsity resides not 1in the things but
the intellect, the equation of thought and thing.
ihe intellect can know its own conformity to

with the intelligible thing.Not only can we
perceive objects with our own senses,but our 1n
tellect can grasp and does grasp the essentlal
nature of things.This obtains when the intellect
passes judgement .Wwhen the intedlect that a thing
really corresponde to the form signified by the m
predicate to the subject or removes it from the
subject, although the truth may exlst in sensation
and simple apprehensions as in whatever 1is true
yet it does not exist there as the thing known.
in the mind of the knower.The latter 1s what 1s p
primarily connoted by the word truth.All things
are truly what they are and are truly known for
what they are by the perfect and omniscient

mind of God.Consistency as always been taken

as & sign and consequence of truth...its effect
and not cause.One doctrinef coheres with another
because they are both true,they are not true
because they cochere.Pragmatism has taken an
effect for & cause, & consequence and manifest
ation of the truth mxxsixx and as exeggerated
into the essence and casue of truth.

The law of non-contradiction is the basle
law of thought,what is self-contradictory 1s
inconceiveable and false.In the last analysls,
any chain of reasoning must rest upon & basls
of First principles which are themselves evl
dent, and therefor not susceptible of proof.
Known thyself,tc know truly what manis prooves
now as always to be a precondition,to be thyself
There is therefore no small lle,to lie 1s the
absolute form of evil,and there are more forms
of expressions than words to wit:the arts,
institutionsp, etc.
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Intellectual cognition R.Allers

Sense impressions are the only primary sources
of knowledge.Nihil est in intellectu uisi prius
feurit in sensu...There are in inborn ideas, nor
are there any notions within the natural range

of experience infused into the mind by & divine
mind's influence.Before the intellect has re-
ceived the impressions of the sense it 1s a tab-
ulad resa.stimulation of the senses by some object
existing outside ef the organism is the necessary
condition for the start of mental life.Though sub
servient to the mind, the sense are material in-
struments of the body,hence they cam'be affected
only by material agents,the end result of this
affection must be primarily a meterial change.
Sense cognition therefore refers only té material
obJects.The sense in act also brings about psychial
mutation.lhe alteration preduced by the physical
agent 1in the sense organ is called a species sen-
sibilis, concofimittant with the alteration of the
organ there 1s & psychial immutation so that the
species sensibllisis a psychio-physical process
or the result of such a process.The species sen
8ibllis 1s described as an image or a similtudo
of the perceived object.Imaglio and similtudio have
to be taken in the sense that a curve represents
& chemical reaction(symbolic)the one thing may
stand meaningfully in some context for another.
There need not be & one to one correlation, such as
for instance the word and the concept it signifies
Every particular or singular thing which is the
proper object of sense cognition, owes its being
to lndividualizing first matter and a specific fomm
Whatever is material exist s as & particular, and
&1l particulars are necessarily material.In the
particular resides the ppecific and universal form
which 1s common to all particulars of one species.
but which has no real existence optside of the in-
dividual particulars.Anything whose existence de-
pends on matter is particular csn be known only
by an equally material facultystherefore parti-
culars can only be known by the senses.Anything ak
acting i1s capable of action, insofar as it is in
act,mere potentiality has no effacy,and cannot
cause a form to exist in another being.The objects
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of sensltive cognition accordingly affect the
sense in so far as they are actual,the sense hane
to be receptive to the influence exercised by their
objects.The senses are in potency,in regard to thér
objects, the sense is actualized by the agency of
the objJject lmpinging upon it.Reproducing some
kind of image in the adequate performance of the
internal senses,— - lmagination:retention, repro-
duction.Memory 1is equal to the function.limited to
the adding of pastnesa to the image.

.The sensus communis a synthetic sense
the data supplied by the external senses into the
perceptive ofif one object, because the external
senses as such are unrelated.The power here im-
Plied as to companed them, and to do this it must
have all of them together present and .can be con-
ceived (the simple synthetic performance) .only in
the yet undeveloped mentality of the infant.Per-
ceptiom is nsver simply a synthesis of sense data,
It 18 always due to -the cooperation ef the. twe
iaternal senses:imagimation and memory.Sensis
communis the where all the pathways connecting the
mingd with the puter world converge.

Vis aestimativa:instinct sensory act-
ivity that releases activity.Mans lower powers
are enobled by theilr closeness to the intellect-
ual faculties.Ffhantasms are presented by the imagh
inatlon to the intellect these phantasms are in
the vis cogitativa which has been elaborated on
by the sensis communds.The intellect always
and exclusively operates on a phantasm presented
by the imagination and contains all the contri
butions made by the imagination & vis cogitativa,
nor can they mingle with the precept.They are add
ed td it after the percept has been workf out by b
the sensls communis, .8
. The vis cogitativa:transmits the phantasm
of lmagination, the data of which it has become
aware namely the axiological aspect of particular
that i1s by woerking on yhe phangasms it becomes
aware of values

&
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1he universal is sald to have a threefold
manner of being:(I1)it is real in the creatlve
mind of God KEX the exemplar of all things creat
ed :ante rem (8) as the nature common to all
beings in one specles it exlst in the partic
ular or :in re (3) It is the human wind which
abstracts it from the particulars known by
means of sense cognition and so has existence
post rem
Passive or possible intellect and actilive
intellect, the intellect kRas this universal
nature as its proper object-but cannot reach 1t
until it 1s disengaged from its material aspect
with which it is bound up,freeing of the univer
sal nature bound up with the process of ab-
straction.The universal nasure dlsengaged from
the phantasm and thus made intelligible =-
species intelligible impressa,after informing u
the possibel intellect the species intellighle
or verbum mentis (element of pre-verbal thought
& spoken proposition 1s preceeded by a mentdl
one which does not belong to any language
Reflexio or redito have tc Le lLaxen in
their literal sense, the intellect is able
to bend pack on itself, its own operation
may become an object of intellectual cognl
tion.Reason is not anly aware of its object
but also of itself and 1ts acts in regard to
ite objects.Intellect depends on phantasms
for elaborgtion of the concept,the operation
of the sensitive faculties acquires a decisive
influence (that is the &ntellect can be led
to the formation of a wrong concept*)

The intellect is immaterial in its natuee,
and operations yet it needs the material sup
plied by the senses.The active intellect
which 1s always in act gets hold of the
phantasms, abstracts the universal and trans-
mits it to the possible intellect which 1s
in potency and becomes actualized by the
species intelligible impressa.The intelligible
being, the universal does not exist 1t has be
come real as & verbum mentis in the possible
intellect and possible intedlect is not act-
ualized befor the concept i1s form the reasofl
for two distinct performances, the abstract-
ion of the concept by the active intellect
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and the final formatiom of it by the possibke
intellect is not within the: ;prorlnu of em~
pirical psychology.
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The Ontological Roots of Thomism...Carpenter

It is significant thet the word theor
1ze denoting in the original Greek form the
most inclslve effort of the human intellect
to penetrate into the basic tkuths of all cd
lfective reality and is npw almost used ex-

c¢lusively in the totally opposite sense of
moving away from reality towards fantasy.
We know athing only when we know its
principle or causes ...the aim of -the mind is
to penetrate the outward shell and to abstmct
the underlying reality :that which makes them
to be what they are and ultimately that which
makes them to BE ar all...their bol%gnoss
Material being or the contact wi gemses
Quantative aspect of material being,the philo
sophy of maghematics .
Belngness of all things

That which 1s rather than the fact of 1ts exist
ence we attain the notion of res ,ens 1s taken
from the act of existence whereas the former mx
expresses the quiddity or essence of which act
ual existence 1s the complete realization.Every
Akxmxkxxanas being is individual in itself
having and intrineic unity, the notion of se~-
parateness of each being from all others emerges
alquid .These three res,unum,&alquid are intim
ately connected and esta sh the complete idaa
of transcendental unity.In the scale of being
the degree of unity-indivisibilty and therefore
indissolubllity of wach thing is determined by
its participation in being;perfect unity beirg
found only in the perfect being.Being in the
strictist sense connotes actual existence and
thus unity 1s to be found only in what can

most truly "be'" the supoostum,a substance act
ually existing,each thing 1s in so far as it is
one,and what 1s not really one is not really a
beling.

Belng in general can said to be divisibie

.n 80 far that 1is realized variously in different
essences, though this division 1s based on anology
the different essences or kinds of being canm
therefor be sald to constitute a plurality,

but not a plurality based upon the relation

between the thingd measured and the measure



for there is.mo homogenity in the things whibhh
constitute the plurallty, nor yet a plurality
based upon potentlial dividion of a common sub-
stratum , for the multiplicity that derives fram
matter does not result in new kinds of being.
None of the essences which divide being inecludes
the notion either of unity or multiplicity in
the absolute sense this is to be found only

in their individual realization, though the unity
of the individual -ls based upon the individuality
of the essence.Now truth .ls a relation or
adequatlion between the intedlect and the objett
ive realltyso that while :truth is an effect of
intelligence 1t 1a .rooted in the object.It is
not because you think truly you are white you
are white but because you are,we who say this
have the truth.The measure of being is the truth
in anything.It depends rather on some objective
stabilty of the thing known, resident in its very
being.Truth 1is in the intellect according as it
conforms to the thing known ,the thing known may
be called true in so far that it has a cert_in
order of intelligence which -1s twofold:

(I) essential

(2) accidental with respect to that "intelligene
whereby the thing known 1s knowable.

Iranscendental truth consist primarily
in the perfect conformity of every natural thag
in the completeness of its being with the idea
in the mind that creted it -the need of an ex
emplar in the mind of the maker of anything is
an acocepted fact .The first cause, intelligence
par excellence and must have an idea of the ef
fects produced by it.Those things that have a

cause of being have also a cause of their truth
because the being of a t: ing is &he cause of bhe
the true conception of the thing in our minds

A potential and actual element whose interactéon
determines the unending variety of modes of
being without doing violence to the unity and
simplicity of being as such. .



Esse*exis .ence and perfectioh, cpm-
plete actuality if a perfection is actual
and existent 1s & mode of essence denotes
and is the degree of its actual perfection
"Every excellence of anything whatsoever is
ascribed to it in respect of 1its esse, for
no excellence would accrue to a man for his
wisdom unless by means of it he were wise,
and so with other qualities.

From actual and obj)ective particular
perfection we can argue with metaphysical
perfection by means of the principle of
causlility to the actual and objective realisy
of absolute perfection,which 18 Gog.Our pre-
mises represent something in the real order.
The universal may be regarded as somethling
potency to Z§ be actualized in the individ-
ual esse must be regarded as an unqualified
actuality to be limited in the individuals.
In all other beings the the limlitation of esse
is an essentlal element of their reality;
perfection in genergl to this fZmmxkx to this
particular sort of perfection.If esse must
be limlted to all things except God there ma
must be a principle of limitation and if
esse represents actuality, the only thing that
limit 1ts potentiality.Not merely the princi
ple of becoming but remained as the actual
constituents of things that have come to be
and even pf things which cannot have come to
be (angels) Statlec as well as dynamic,being
actually coustitutive of all exlstent things
that are not pare actuality/. In its role of
the principle of limitation the potency does
remaln and 1s to be regarded ae & sbatlc con
stitutent of actually existing things.

The individual essence 1is normally
takem t0 megn the sum of all actual and nece
ssary perfections pertaining to the individ
ual it i1s rather the capacity for these
perfectiond it 1s the real potency making
these paxxikim perfections possiblle but not
actual.In the realm of abstract thought ess
ence 1s represented as an actuality in the
order of objective reality it represents a
potency.The distinction of esse 1s due to ta



fact that they have adverse essences or
natures whereby they acquire or receive esse
diversly.Esse l1ls limited by the essence which
recelves it and thelir relationship is that of
act and potency.(Esse the principle. of actual-
ity or manifestation )

In material beings there are two modes
of composition (I)matter ani form constitute
essence, specific or individualbut not the
actuality of that essence (2) that of esse
and essence ls in all created things.The
essence of God denotes the totality of divine
perfection,God has not an essence which is
not his esse



’. Philosophical Essays .
' Das Gupta, S - University of Calcutta ¥94I

For If there 1s no permanent reality anywhere
and everything were mere Phenomena, ucne of these
would be defineable or explainable except in
% merely relative manner and this is what is
called Sunyavada.

‘According to Vijnanavada, idealism of
Vasubandhu, all appemrances are but transformatins
of the principle of consciousness by it's in-
herent movement and none of our cognitions are
produced by any external objects,which to us
seem to be existing outside us and generating
our ldeas.All that we know as subjective or
objectlve is mere ideationand there 1s no sub=
stantive reality or entities corresponding to
them, but that filces not mean that pure non-con-
ceptual thought which the saints realize is also
false,There 1s no denial of pure knowledge,

¢om. by Sthiramatl,this idealism is more clear
ly explained.It is said that both the soul and

. all thyt it knows, are but transformation of pure
intelligence(vijnana-parinama).The transformatinn
(parinama) of pure intelligence means the pro-
duction of an effect different from that of the
causal moment, simaltaneously at the time off the
cessatlion of the causal moment.There is nether
externality nor subjectivity in sure intelligence
but still these are imposed on it.All erroneocus
impositions imply that there must be some entity
which 1s mistaken as something else.There cannot
be erroneous lmpositions on mere vacyultyecee
Both repudiate the extreme idealism of others
that 1s the reality of pure intelligence on the
grounds of interggpendence or relativity,

They hold that pure consciousness
1s the ultimate reality.The latter a permanent
entity which by it's inherent power (sgkti)
undergoes threefold transformation as the inher-
hernt lndeterminate inner changes (vipaka) which
%éain produce the two other kinds of transforma
Oon as the inner Psychosis of mental

i
In the Trim&ika of Vasubandhu and the i



operations(Manana)and asthe perception of thef
s0 called externalf sensibiles.The apprehension
of all appearances (dharma) as the cognized ob
Jects and that of selves 1s due to the threefdldl
Liwussiormations xEXEEREsxXpERzapkiEnx vipaka,
manana, visaya-vijnapati,the ultimate consciloms
ness wnlcl osuifers all these modifications is
called alaya-vli)nana in its modified transform -
atlons,because it is the repository of all ex
poliences.

When & saint's mind becomes fixed
(Pratisthita) in this pure consciousnessfvijna-
Ptimatra) the tendency of dual iLlought ceases
and there dawns the pure indeterminate(nirvi-
kalpa) and transcendent consciousness(Lokk ttara)
That is 1t runs back from it's own transforma
dons and rests in it self.It is unthinkable &
undemostratable because it is on one hand pure
self consc, mmixtixx (pratyatma vedya*) & omni
sclence as 1t 1s divested of all limitations
and 1t 1s unique in itself,It 1is also called the
contalyner of the seed. of all and when its f#
first indeterminate and indefineable trans-
formdtions rouse the psgcho-transformations &

- @lso the transformations as the sense percepté
lons these mutually act and re-act against
one another and thus the different derieg rise
agaln and again & mutually determine one another.
In this view(vijnana)thought and its transform
atlons are also rrgarded as real

Vasabandhu does not hold that our aware
ness of blue 1s only a modification of the aware
ness but he thinks that an awareness has alwaps
two relations ;with the knower: and with the ob
Ject that 1s known.Blue as an object is emsent
ial for making an awareness of the blue possihe
for the awareness 1s not blue, but we have an a
awarenss of blue.But this psychological mecess
1ty 15" due to a prejection of objectivity as a
necessary function of determinate thought andt
does not at all follow that thilis implies that
there are real external ohjects etc., Psycholo
glcal objectivity does not imply ontological
objlectivity.

Chapter 8



a ~nf the atro:a of a maglans wand 15
fnto toe supreme judge of tne world.

Egotism is 1lnaeed the most coldly ca
latin‘ foundation for morality whnich this
qun offers.

ressimism can only exist where there
ofism, wounued serhapss but unabated.

And Jjust as karma not only susplies th?
link with the next exlistence pbut at the same time
itself constitutes the next exlstence, so also
it it not only supplies the link with the next
becomding moment bup ls itself the latter

Karma 1s the efficient cause of this
contlnual reconstruction of personality.Our
senses recreate in unbroken stream the .rising
and passing away.This contact can only be dis
olved naturally through the dissoclution of my de
slres,my will.As the system starts out with the
lde. of sorrow so it finas its natural issuein
the ldea of sorrowlessness.is sorrow in order that
it may be of anythlng of utility must not only

be experienced but comprenended;so also sorrow
.essness to be efficaaciousmust cveb understood
as well as experienced.As sorrow experienced is
paln but sorrow understood is change, so sorrow-
lessness experlenced is bliss,but sOrrowiccs uess
unaerstood 1s that unshakeable deliverance, that
unalierable equanimity which bears init self the
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Das Gusta ., Philosophical Tss&; .

ror liueallst, lacas are not mere adamissions

of the mind but they have a determinative
functlon,a potential activity which ultin
alely guide and determine the person in

hls actlve capacity.Being in reference to an
ideal cénstitutes one's very perscuality

which can be aefined only as & ssontaneous
evolution,a transformation of all objectivity
into subjectlve demands for reaching a goal
seemingly outside 1tself.lhe sense of value
and value itself may also be regarded as
laentical in nature only with the qualificatory
srovision that the sense of values 1s a cog
nitlive abstraction from value itself.Kant made
no efforts to show the intrinsic relation
EXXxEing subsisting between the empirical ego
and the transcendental law and as given no rea
son as to why the empirical ego snould obey the
demands of the so-callea transcendental ego..
Further ldeal even 1n ite popular sense has
meaning only in relation to a srogressive
movement ana 1s in itself only an abstraction
from the very nature of movement.Intuition
would fail to grasp it in its totality.
Accoraing to Bergson;things are but abstract-
lons when taken agart from the all engulfing
flow.It 1s thi:s unintermitted flow that 1is the
nature of the Rxmw reglity and we can know it
through intuition of our own person with which
the reality of the world is coterminous.For
intuition reveals the fact that we have nothing
but flowing -a flowdng auration which extends
through all ana everything without any braek
anda tnis want of break is duration.Bergson
says that we can reglize the nature of this
reality by intuition and not by abstraction

a8 in the case with all intellectualism.Intuit
ion aght to mean & concrete vision akin to per
ceptlion at least 1f it 1is to be differentiated
from intellectual abstractlion.bBy & peculalr
confuslon of thought, cergson thinks that this
flowing aspect 1s glwen to us by our intuitive
vislon as a fundamental reallty & consequently
lead to belleve the statle aspects are mere

apstraction .
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Ihe flow thus has no reality in it self, apart

from all that flows.The flow the pure act, the

movement is transcendental in the sense that
it cannot be intuited by any knowh meams of
cognitlon as a basic reality that stands alone
by 1tself.If the mere movement the passing a
way was the most impressive and characgeristic
of our experience and if there were nothing to
hold them together, then there would be no real
ity, there would be only the passing phenomena
like imagee in Banquo's glass, specific priority
would be the only defination of causation and
since nothing exlsted as the permanent pivot of
the world, the ultimate truth would be one of
nihilism.It is for this reason that the Lanka
describes our experiences as tne only realities
and alscards the objectivity and materialityas
exlisting outside ,anda regards the experience as
belng generated by the spontanecusd activity
of the spirit of the Mind(ultimately undefined)
By the very nature of the Buddhist hypothesis
nothing but movement could be regarded as as fabt
Thus the passage from the tranquil trgnscend-
ental to the process of ceaseless creation thus
reua%ps unexplained _
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Hindu view of religione...as soom as the
sorrow Lakes the artistic form 1t ceases to be
personaljor rather it becomes personal to all,
And therefore universal.Thus the unlversality of
art 1s ne abstract universality.It slgnifies
the presfence of a conerete spiritual reality

in all to whom the appeal of art is made.The
internal logic of artietic activity 1s thus
transcendental or mystical.The inner controller
that weaves the functions of the mind, but the
mind does not know it.Thus artistie form conceals
within 1tself the 1life of the inner spirit.
Religion is art in the deepest and widest
sense of the term, it is an activity of the spirit
in it's self expression through the whole of
our personality.In some forms of religion there
18 an emphasis on the metaphysleal principle,
and in others on the determinate controlling of
the willand in still others the outflowing of
spontaneous love.
Das Gupta claimsamong others that Fitz-
gerald's version of Omar Khyyam is not only
misleading but positively false in the
meaning that toe author intended.
It 1:s said that the apprehension and the
awakening of moral tendencies are grounded in
the excitation of the sattva guna e
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Notes on Jesus' "cry of desolation"

The 4th Evangelist relates not the "cry of desol-
~ation found in Mark 15:34 and Matthew 27346, pp.
986-987, footnote Lamsa.

p. 1010 Lamsa The Holy Bible, translated by George.
M. Lamsa, A. J. Holman Co., Philadelphia, 1957.

There is also a separate book and another The New
Testament all translated Ly Lamsa. See also my Romano
notes re. this.

Lamsa's Church is known as "The Ancient Apostolic
and Catholic Church of the EBast.™

There are Aramaic (Syrian) texts, originals dated
550 A4.D. in Pierpont Morgan Library - (inspect them - PB)

Hebrew as used in the Bible is close to Aramaic, like
American and British English.

John 116332, Jesus said "I am not alone, because the

_ is with me." This
~his alleged statement .....

l. Aramaic was the common language of the Near and
Middle east, spoken and written, including the Jews
who also used Hebrew. Jesus knew Hebrew but mostly
spoke and preached in Aramaic.

2. Modern scholars say the 4 Gospels were written
in Greek, but this is disputed by the Eastern Church.
Syrian was the literary dialect of Aramaic and was
used to carry Christian texts to India, China, Syria,
and Iraq. Thus the Bible used by the 3 million South
India Christians contains ....

It is this text which offers the opposing text of
Jesus' last words. It says "My God, my God, for this
—~I was spared!" ("Arimathea" in Western versions).
(Eli Eli lemana shabakthan) - these are Aramaic words.
The Byzantine Church did not accept this earlier
version.
Neither Jesus nor his disciples spoke Greek.
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o world. B, Reflection in philesophical encuiry 15 the
M of yoga,which means the concemtration in oneself, 'ﬂhy-.l
l

o

are two d.i.ffarent opposing methods, lgﬂlﬂ’ﬂﬂw has its root

in the thirst for knowledge and it is wﬁnntdsmma

in India &s in Greece when it begins to be

_rm for the pains of life. 5.Sankara £ :
| on the Upanisads but in doing this & @ifficulty arose:for

, - wm in his "m arﬂ ‘m reyealtion, _-;q_l."_"_‘l
tain not only pure ﬁmumofrajmuilﬁtwm bs ]

nudiﬂ#atim such as pantheism,cosmogonism and theism, In ﬂ

—J.ng this difficulty Senkars exhibits greut mnaaa.

inguishes throughout en esoteric system (pe Jmm
-iagaﬂ:lhaphihlamm“mtammﬂamﬁsu)
-uung\uﬂnrth wide mantle of a theologics araaﬁallﬁm

; -mmmsmmmem-#w&mm
';?ﬁmlida&liam. The es

Bighest stendpoint neiﬂieas' creat

‘hin who has awakened to the beatific consocd
' 8, The exoteric system gives a full scow :
icreation and resbsorption of world and vuft-i__ e circle of tr ___.
_!umtinn. 7. Thus Vedanta is a system satisfying not only 1
thepaupla but also the demands orumme
knowl - in its purm form ;







Little tricks of breathing that will help you

m a number of surprising ways

seATHE

tAGIER

Condensed JSrom The American Mercury

'l "HE NEXT TIME you have some-
thing heavy to lift — whether
it be a large pot of soup, a type-
writer or a suitcase — try taking a
full, deep breath and holding the
breath while you lift. Much of the
weight oddly disappears. The effect
is like picking up a box expecting
it to be full, only to find it empty.
Those who have played the game
of levitation (and who hasn’t?) have
found that a person or a table can
be hoisted by the mere finger action
of a group if all present breathe
deeply and simultancously as they
lift. This illustrates the mysterious
aid that comes from conscious and
calculated use of breathing.

By some attention to breath con-
trol, if at first only as a stunt or a
parlor game, we get a glimpse of
how helpful proper breathing can be

e e

In Worto Warl, W. P, Knowles served with
the Manchester Regiment, won the Military
“ross. He was invalided out of the army and,

lowing several years in business, founded the
Institute of Breathing, 40 Gerrard St., London
Wi.
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Capt. W. P. Knowles

in daily living. Because breathing is
unconscious and automatic, we as-
sume that we do it properly and
can leave it to nature, No assump-
tion ‘could be more subtly removed
from the facts.

Normally we do breathe without
apparent effort — 16 times a min-
ute, g6o times an hour, 2 3,040 times
a day. But circumstances affect the
way we breathe. A sudden shock,
a flash of panic or a finger touched
to a hot stove — any of these will
change the rhythm of our breathing
sharply, make us gasp or for an
instant leave off breathing alto-
gether. By the same token, a thought-
ful management and husbanding of
breath can be of practical daily aid,
can tone us up and contribute visibly
to our health and vitality.

The truth of this I learned from
bitter experience. When 1 was 20
a doctor told me I was threatened
with tuberculosis, “You need more
oxygen,” he said. “Your posture
prevents your breathing properly.
I'll show you how to correct this.”

The American Mercury (Auguss, "sq), copyright 1954 by The American

Mercery, Inc., 11 E. 36 St., New York 18, N. Y.
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manufacturers more than anything
else is the significance of the new
additives for the cars of the future.
The engines they want to build will
require a high-octane gasoline. Yet
octane resources are not unlimited;
it becomes harder and harder, through
refining processes alone, to squeeze
out additional octane numbers at a
practical cost.

Some premium gasolines are now
up to about g5 octane. Some of the
more optimistic refiners-foresee mo-
tor fuel of 98 octane within the next
few years. That could do the job ex-
cept for one thing: in high-compres-
sion engines the higher octane num-
bers are frequently required only to
overcome the noise of pre-ignition,
and in that case they do not con-
tribute to the production of power.
If pre-ignition can be licked by addi-
tives or other means, however, then
all 98 octanes can be translated into
the kind of efficient and economical

THE STORY BEHIND THE GASOLINE ADS 57

engine designers now dream of.
When g8-octane, ignition-controlled
gasoline is widely available, Detroi’
1s ready to introduce its 10-to-1 en-
gines — with a marked saving in
fuel consumption.

In Detroit I rode in General Mo-
tors’ 19XX car —a Cadillac with
an experimental 12-to-1 motor built
by the General Motors Research
Division. Smaller and lighter than
present motors, it develops 220
horsepower, runs on r1oo-plus-oc-
tane gasoline and gives close to 30
miles to the gallon at 30 miles an
hour. All it needs, to make it prac-
tical, is widespread availability of
the fuel to run it,

If the new chemical additives,
combined with higher usable octane
numbers, can make such engines
commercially practical, they may
indeed represent, as their discoverers
have claimed, the greatest gasoline
development since tetracthyl lead.

Top Secret
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KNOWLES : BREATHE EASIER (Continued)
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Exercise to Overcome Heat:Place backiide-
teeth together--dont grind them--and
hiss out breath thru the “teeth.,Afterars

a dozen breaths a cooling sensation
will spread all over the body,

aeer
<ing
the

(2)Exercise to Remove Thirst:Place

upper teeth out beyond lower teeth.
Draw in a full breath thru teeth
but exhale thru open mouth,

few times.
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BREATHE EASIER 59

The prospect bored me, for who
has not suffered from the endeavors
of well-meaning persons who seck
to correct posture? These endeavors
usually begin (and end) with the
injunction that we hold our shoul-
ders up and throw out our chests.

But I discovered that the effect
of good posture could be achieved
without painful contortions. The
average person goes around with his
shoulder blades wide apart. By
drawing the shoulder blades close
together he accomplishes the inci-
dental result of squaring his shoul-
ders. But he also accomplishes far
more: he frees the whole abdominal
region of unnecessary weight and
pressure and sets up arrangements
for proper movement of the dia-
phragm. One is relieved immedi-
ately of some of the burden of
breathing, for ordinarily we use
part of our breath intake to lift the
weight of our ribs and chest. Pulling
the shoulder blades close together
gives us a feeling of lightness in the
abdominal region and prompts us
to breathe deeply.

Knowing the trick proved helpful
to me during the First World War,
At the battle of the Somme in 1916
I was gassed and had my right hand
shot off. The shock deprived me of
my speech.

I remembered the first principles
of breathing 1 had learned a couple
of years before. Even on a hospital
cot it was possible for me to press
the shoulder blades together and
ease the pressure on my lungs, leav-
ing them free for their job, which

had now become all the more vital.

After months of slow recovery I
was released from the hospital and
the army. I weighed 82 pounds. Re-
cently, at 61, I had an elaborate
medical scrutiny. When it was over
the doctor said, “If everybody were
in as good health as you, we doctors
would be out of work.”

Once you grasp the idea of correct
breathing you will find rewards in
a dozen different ways. Even in"a
day of escalators and elevators there
are still stairs to climb — usually
by puffing and panting. But try
this: As you climb the first two
steps, keeping the shoulder blades
in position, breathe in. On the next
two, breathe out. With a rhythm
of two in and two out, two in and
two out, you can glide up flights of
stairs and arrive at the top without
gasping for breath.

What happens is this: by quicken-
ing the breath rhythmically as we
climb we expel a greater amount of
carbon dioxide and take in a greater
supply of oxygen.

The principle can be illustrated
and confirmed further if we shorten
our rhythm when we walk up a hill
or long slope. In this case, breathe
in while you take three paces and
breathe out as you take the next
three — three in, three out, keep-
ing the shoulder blades in paosition.
A hill that otherwise would leave
you clutching for breath can be
easily accomplished by this simple
change in breathing tempo.

If some strenuous exertion with-
out the right alteration in your
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breathing leaves you “out of breath,”
there is a simple way to get your
breath back. Breathe faster. Pant
like a dog for a few seconds. Then
take a couple of full, easy breaths.
Again pant and follow with a few
full breaths. This will quiet your
breathing much more rapidly than
the forced effort to breathe nat-
urally.

When a runner gets what we call
his second wind it means that, at a
certain point, he has unconsciously
assessed his increased needs and
countered the faster accumulation
of carbon dioxide by a deeper and
steadier intake of oxygen.

Proper control of breathing re-
duces the need for exercise. The
main reason for exercise 1s that it
makes us change our rhythm of
breathing and thereby get more
oxygen into our lungs to pass along
to the blood. If we breathe shrewdly,
exercise becomes incidental.

During World War II, I was asked
to suggest a series of exercises for
early-morning use by the Royal Air
Force. Hangars and mess hall were
cold; fuel was short. The best thing
was to warm up the men. I pre-
scribed the following routine: the
men were to inhale and exhale
through the nostrils, rapidly at first,
then slowly: quick, short breathing
for 30 seconds, then slow and full
breathing for 30 seconds. Repeated
several times, the exercise makes
the body glow with warmth.

What the unfortunate majority of

us need these days is a breathing pro-
gram that can help us at our desks or
stoves or machines. Tenseness and
even depression may be overcome
by the following exercise: Place the
shoulder blades as nearly together
as you can without strain, then
breathe out gently and fully. Pause,
then inhale with a deep, slow, gentle
breath until the lungs are comfort-
ably filled. Breathe out slowly
through the nose with a long sigh
and without altering the position
of the shoulder blades. Do this a
dozen times and your depression
should disappear. Why? Because you
have stimulated and inspired your
brain and eased the nerve tension
with a fuller supply of life-giving
oxygen.

In what is known as stage fright
a person often scems to suffer from
a mild form of suffocation. Actors
and experienced public speakers
know the benefits of breath control.
Any of us can profit from the
actor’s practice of stopping in the
wings and fortifying himself with
several full breaths before entering
a scene.

In the strained circumstances of
modern life automatic breathing is
not sufficient for our needs. Seden-
tary or monotonous work habits
call for new and consciously con-
trolled rhythms. It will pay to test
daily some of the suggestions offered
here. Experience will demonstrate
the constructive use we can make of
a power we now overlook.

N Y e
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_Reply By Shri Kumarsswamiji to Dr.Bruntom.. (1)

The Veerashdiva Weltanschauung is philoso-
phic in its view whereas "Nisus in Veerashavism®
ie religious in its outlook, Philosophy is an
jntellectual grasp of the nature of the Divine
snd religion, en attempt to trsnslate it into
practice. The nature of the Divine as envisaged
by the Veerschaiva is Shekti-Visishta-dwaita i.e.,
the integral association of Shiva and Shakti,
of Sat and Chit, of Truth and Will, of Conscious-
nese and Force. The Divine as pure existence or
Sat ie the omnipresent Reality which indeed. trzns-
cende a1l our relstive knowledge and experience,
yet-it. 4878 stérncfaét because of thesa priori
grounds =nd omtological dpproach. The Sat or
Shive is the plenum, the source and support of
211 menifestetion; it.is the Continent by the
inherent force or Chit-Shakti of which all con-
tents are supported and sustained, Hence an
Tnfinite conscious force pervades the world,
pours itself into every name and form and the
minersl, the plant, the enimal, the man are in
their phenominal existence, more or less effi=-
cient receptacles or Adharas of this Force. Each
receptacle may be likened to = dynamo into which
weves of that Infinite conscious force have been
generated and stored and are being perpetually
conzerved, used up and replenished. The same
force which moves in the ster and the planet
moves in us and all our powers and faculties are
merely its play and borm of the complexity of
its functionings. But thie Force is not incon-
scient as the meterialist is won't to suppose,
rather it is super-conscient in as much as it is
endowed with surprising faculties and is capable
of much surer actéon and experience because of
the wice and unerring plan of the profound Goemic



(2)

Self. The continual improvement of the human sys-
tem as 8 readily receptive and swiftly sensitive
receptacle and increase in quantity and complexi-
ty of action of this Informing Enerzy is the whole
aim of evolution. When that Energy is the high-
est in kind and the fullest in amount of which

the humen Adharacis capable and the Adhara it-
self is so trained as to bear the inrush and play
of the Divine Power then is a man Siddha, the
perfect man, his evolution is over and he has
completed in bthe individual that utmost deve-
lopment towards which humanity is labouring
through the ages.

If this philosophic view or theory be cor-
rect, %he energy =t the basie of the intellec-
tual operation must be in ourselves and it must
belcapablelof greater expansionnend richer use
to’dn extentopractically unlimited! It is~true
that Infinite conscious feorce is invisible and
intengible; because of its all pervasive nature
it has its points of contact with the physical
body since it is the alpha or the starting point
for practical discipline. It is on the strength
of this argument that the Agamic and Tantric
lore speaks of the Force-centres in the human
body, It conceives of seven such centres of which
first, fourth and seventh are the three most im-
portant ones. The first is Adhara Chakra or the
Root circle which is the home of the Serpent Fire
or Kundalini of deep red colour, Bereft of its
occult imegery Kundelini or the coiled up energy
mesns horme which means a vital impulse or urge
to 2ction, We are directly aware of that horme
in our conscious activities as an element of
"Drive" or "Urge" or felt tendency towards an end.
Psychologists call it conation and give the name
conative process to any train of conscious acti-

: ity which 4s dominsted by such a drive, But cona-

—



NISUS IN VIRASHAIVISM

Shri Kumara Swamiji, B. A., Dharwar

Virashaivism offers us the most complete synthesis
of the-spiritio psychological discipline. As philosophy, it
presents a synthesis of thoughts, as spiritual discipline, it
presents a harmonisation of spiritual cultures. Iis out-lock
is therefore synthetical, its basic discipline is harmony.
Ancient psychology accepted the scul and was chiefly
concerned to distinguish the various functions of the soul
o as to assign them seats in the various paris of the body.
In this, it only anticipated, however dimly, the truth of the
modern experimental psycholegy which observes that
there are some telepathic peints in cur body. Professor
Callegaris, a famous Italian specialist of experimental
psychology, says that thought waves will be the means of
enabling persons thousands of miles apart to communicate
with one another, He believes that there are three ‘com-
municating disks' in the human body and one of which
he places behind the index finger of the right hand. This
statement confidently proves that there is a law of corres-
pondence between body and soul, and between body and
soul linking them -together is mind with which modem
psychology is chiefly concerned. In all we have a trinity
body, mind and soul which the Sharana or the Lingayat
mystic calls them respectively by the names of Zanx
Mana and Dhkana or Bhave (93, 89 and 99 or 919 ),  And
each one of the trinity has a triple aspect; soul is Sacke#i-
ditnandatmake (Fa-f1 ARga%), that is, it is at once a Divine
Presence, power and peace, mind is Kriya, Juana, Ichehit-
maka ( FFm-ma-zvzraE), that is, mental activity is a cyclic
process of cognition, conation and affection; body is
Shira Ura Karatmaka (f@-3-%0%), that is corresponding
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to these triple activity of mind and soul there are three
points in bodily organism namely the head, the heart and
the hand.

Cogitating upon the fact that the 'Law of Corres-
pondence ’ holds good with respect to body, mind and
soul the first question with which rational psychology
begins is the question of the seat of the soul in beody.
Hence it is germane to rational psycho!ogy to concern
itselt with a discussion of the part or parts of the body
with which the soul comes more directly into contact.
Professor James says, " In some manner our consciousness
is present to everything with which it is in relation. 1 am
cognitively present to Orian whenever I perceive that
constellation, but I am not dynamically present there; |
work no effects. To my brain, however, I am dynamically
present in as much as my thoughts and feelings seem to
react upon the processes thereof. If then by the seat of
the soul is meant nothing more than the locality with
which it stands in immediate dynamic relations, we are
certain to be right in saying that its seat is somewhere in
the cortex of the brain," Descartes imagined that the seat
of the soul was the pineal gland, while Lotze maintained
that the soul must be located somewhere in the ' struc-
tureless matrix of the anatomical brain elements, at which
point, all nerve currents may cross and combine.' Aristotle
observed that the seat of the soul was in the heart and he
arrived at this conclusion by noticing that the digeases of
the heart are the most rapidly and certainly fatal, that
psychical affections, such as fear, sorrow and joy cause an
immediate disturbance of the heart and that the heart is
the part which is the first to be formed in the embryo.
Add to these the psychological experiments of Professor
Callegaris who has discovered thres communicating disks
in the human body and one of which he has posited in
the hand. It will be seen then, that the head, the heart and.
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the hand of the body shall be considered by western
thinkers as the most direct points with which the soul
comes into contact thus corresponding with Shira-sthala,
Ura-sthale and Kara-sthale (Rwere-swaw-steae) of vira.
shaivism.

The culture of the head, the culture of the heart, the
culture of the hand ! These thres types of culture have
been cribbed, cabined and caged respectively in the
Upanishads, in the Bhagawata and in the Agamas, the
hoary scriptures of Hinduism. The guest of the Upanishads
is truth, the final and fundamental truth; but this quest is
more through intellect than through life. The main effort
of the Vedanta is therefore not the psychological opening
but fine understanding which enables us to transcend the
limitations of the formal mind. Hence the Vedanta rejects
any other approach than the intellectual, which in the
end rears up fine intellectual intuition culminating in the
consciousness of pure God-head, one without a second
( #H7f3A7 9m) as the sole reality. In the undifferentiated
Godhead of the Upanishads we see the mind's attempt to
conceive that Reality as unchanging yet changer of all,
as the unconditicned Absolute in which all is resolved,
as the only substance that survives, " In philosophy, subs-
tance is that which underlies or is the permanent subject
or cause of all phenomena, whether material or spiritual;
the subject which we imagine to underlie the attributes or
qualities by which alone we are conscious of existence,
that which exits independently and unchangeably in
contra-distinction to accident, which denotes any of the
changes of changeable phencmena in substance, whether
these phenomena are necessasy or causal, in which latter
case they are called accidents in a narrower sense, subs-
tance is with respect to the mind, a merely logical distine-
tion from its attributes. We can never imagine it, but we
are compelled to assume it.We cannot conceive substance
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shorn of its aitributes, because those atiributes are the sole
staple of our conceptions; but we must assume that subs-
tance is something different from its atiributes. * We can
not conceive substance but we are compelled to assume
it; yes, conception is psychological, assumption is logical,
Since Vedinta rejects any other approach than the logical
it naturally leads to the cultivation of the cognitive facul-
ties culminating in the cusp and apex of iniellectual intui-
tionism which is really the culture of the head.

The Bhagavata School represents a definite tendency
of thought with an emphasis more upon eoncrete spirituality
than upon the transcendent wisdom of the Upanishads.
The speciality of the Bhiagavata lies then in laying stress
upon the concretencss of the Divine. But this concreteness
reaches its fullness in the conception of Bhagavin where
the devotional spirituality reveals its full nature and finds
its free play. The Divine is essentially concrete; because
of its concreteness it exhibits its essence as a supra-person
embracing as well as trancendiny finite souls. For amongst
the souls themselves there is a dynamic identification or
an internal relation or to be precise a prehension in the
words of White head. A prehension is a grasping or taking
hold of one thing by another, but this grasping includes
an element of activily an arctive taking into velation instead
of a passive being iu relation which differentiates it from
Hegels. Hence the finite souls which are also concrete are
taken up into their proper relations by the Divine who is
the highest concrete Reality since He integrates in Himself
the total existence. The use of the word comerete in this
connection needs explanation. A thing's concreteness is
proportional to the mass and richness of the ingridients
it contains, to the numbar of the elements that go to make
it what it is. Thus the idea of concreteness introduces the
conception of degrees of reality, according to which one
whole is representad as baing more real than ancther in
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proportien as it gathers into itself and comprehends more
slemants. Final and fundamental reality is to be found
only in the whole which contains all other wholes as of its
parts, thereby achieving a degree of concreteness by com-
parison with which all other wholes are seen to be abs-
tract. They are abstract only in so far as they are abstracted
from the whole of wholes to which they belong and in
which alone their real nature is revealed. Now such abstra-
ction is a falsification of the real nature; therefore the
separate being or the finite soul which appears to exist in
its own right is not really real bnt relatively real. The only
being who is entirely real is the whole of wholes, who is
the Bhagavan or the Absolute.

The Absolute is self-conscious: Self-consciousness is
fundamental in all knowledge. All conscicusness is self-
consciousness, since we cannot know a thing without
being aware of the fact that we know it. Thus self-con-
sciousness is a whole within which all other forms of
consciousness fall. For this reason, it achieves a greater
concreteness, because a greater inclusiveness. than any
other whole of knowledge., It is this concreteness that
compelled the Bhagavata to conceive of a mysterious
union-m-separateness between God and soul which concep
tion flowered into the play of Love. This play of Love is
unceasing, for in this play there is a consiant tendency to
identification and a contrary tendesncy to separation. The
centric urge in the finite soul touches and enjoys the
Divine, but this tendency is succeeded by a contrary eccen-
tric urge. These two tendencies make the life a constant
play in bliss, in which the Divine and the human are
simultaniously on the point of union and separation. This
union in love to a Bhagavaia is so rich a spiritual promise
that the possession of powers falls into shade before it.
The constant flowering of the Divine Life through the
ardent yearning of the aspirant way stop with the psychic
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powers in the cosmic play and the soul may rest content
with these possibilities and formations. Indeed these are
great privileges, for they make ore acquainted with the
life of power through nature in its creative formation; but
unless the aspiration be still finer the rich harvest of the
life in Love cannot be reaped. This life in Love has illu-
mined Ananda. The Bhigavata lays more emphasis upon
the bliss aspect of the Divine since it has the greatest
attraction for the finite souls, But this bliss is not to be
identified with the crude feeling of pleasure; but it can
well be associated with all finely expressive activity and it
is this finely expressive activity thatis Beauty. What is
beauty ? Beauty is essentially expression and the express-
ion which is conscious must of necessity be rhythmical
and harmonious. Beauty is the Divine on the point of
expression; and the soul of beauty lies in bliss. Bliss
consists in serene, tranquil and unlimited expression
and ineffable delight. This delight is expressed in radiant
feeling and transparent joyousness through the refined
emotions of the heart.

The spirit in its self-expression, according to the
Bhagavata is love, beauty and bliss. It is love, for it is ever
aitractive to the soul; it is beauty, for it is finely thythmical
in its expression; it is bliss, for delight is its being. He has
divorced power from spirit in its inward being, for majesty
and power are to him conceptions relative to cosmic
regulation, not to the inner self-expression of spirit to
itself. Power may not exhibit the finest in the Divine but
power is necessary for cosmic adjustment. Love alone can
never attract the. earth towards heaven and integrate
humanity and divinity in indissoluble union. The spiritual
kingdom on earth can only be established when the forces
are responsive to the finest urges of the Divine life; when
the Time-spirit is ripe, the Divine in its beauty and fove,
with all its wealth of power can intervene in the cosmic
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regulation. The truth is that at the back of every cycle of
civilisation works unseen the power which controls and
destroys the dark forces and the Love that cements huma-
nity into a divine federation on earth. Tt is this power,
Stakti, the transcendent will that forms the theme of the
Agamas.

The Agamas lay stress upon the dynamic pringiple,
Shakti, which is integrally associated with Shiva the Static.
Shakti is immanent in Shiva, it is the force of projection in
creation and the force of withdrawal in liberation. It is the
creative energy of all possibilities —spiritual, psychic, vital,
cosmic as well as individual. Hence it is the trancenden:
will which is not only a principle of active force and
knowledge and creatrix of the worlds but also is an inter-
mediary power and state of being between that self-
possession of the One and this flux of the Many. It has the
knowledge of the one but is able to draw out of the one
its hidden multitudes; it creates the many but does not
lose itself in their differentiations. It possesses the power
of development, of evolution, of making explicit and that
power carries with it the other power of involution,of envo-
lopment of making implicit. “ This Divine Nature or Shakti
has, therefore a double power, a spontaneous self-formula-
tion and self-arrangement which wells naturally out of the
essence of the thing manifested and expresses its original
truth, and a self-force of light inherent in the thing itself
and the source of its spontaneous and inevetable self.
arrangement."

In the Vedanta this Shakti has been thrust into the
background but in the Agamanta it has been kept in the
foreground. Herein lies the great difference betwsen the
Vedanta and the Agamanta; for the former lays stress on
transcendent spirituality while the latter emphasises
dynamic spirituality. But we must note this important
divergenca of opinion and obsarve that the two opposing
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views carry with them important conseguences, practical
as well as theoretical. On the first view which lays stress
on the absolute transcendence of God, there will be a
disposition to despair of the world and of human progress,
and to seek the Kingdom of God wholly in the unseen;
on the second view, which lays emphasis on the divine
immanence, there will follow naturally a religion which
has affinities with humanism and seeks the Kingdom of
God partly through the promotion of human progress.
Hence it is argued by those who take this view that
creativeness is an essential characteristic of the Divine
Nature : that creation is not an illusion but an act of will.
In practice, as in thecry, Vedanta and Agamanta widely
differ. As a method of discipline Vedanta is more
intellectual. It anchors on discrimination and philosophi-
cal reflection which ultimately presents the firuth of
identity. [t presupposes complete freedom from the
working and the functioning of the lower triple— physicals
vital and mental. Its practice teaches us, in one word, the
final and total withdrawal of our being from all the aspects
of life to enjoy the peise in luminous silence.

Agamanta, on the other hand presupposes close
touch with the informant Silence, but it implies more. It
saturates our being with the movements of the dynamic
Divine in its cosmic and supra-cosmic expression. Dynamic
spirituality reveals to us the secrets of the Divine ‘in iis
irresistible power, in its absorbing beauties in its joyfuI
movement and in its ever fresh and ever creative life.’
Nay, it allows us the privilege of enjoying not as a remocte
obgerver, but as an intimate partaker of these spiritual -
privileges and genial currents of the soul. In the method
of discipline, the Agamanta differs from the Vedanta in
insisting on the psychological opening of our whole being.
For the sake of the psychological opening of our whole
nature, the Agamas recognise the importance of the
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transcendent will,impersonal and super-conscient and seek
an affiliation of our will te it ~ With this affiliation
individual will is redeemed from its inertia and imper-
fection and can feel its identification with the divine will.
This identification makes the individual a swiftly sensitive
and readily responsive receptacle of the inflowing divine
Energy with the result that the individual becomes an
effective and poweriul agent of the Divine Life and
expression. The Tantras and the Agamas do not regard
prakriti as a barrier to the expression of the Divine Life;
matter can be made a fine instrument of the supra-mental
expression. The truth of this stalement shall be cléar
when we consider the theory of evolution as propounded
by the Agamas.

Of the facts about evolution, and obviously one of
the most important facts, is that it tends to prodice values.
The most reasonable hypothesis then is that values are
not accidental by-products but integral to the process of
evolution. But this tendency to produce values needs an
explanation. The theory of ‘emergent evolution * sponsored
by Professor S. Alexander and Professor C. Lloyd Morgan
is meant to satisfy this guery as well as intended to meet
the diificulties which the older theories of evolution encoun-
tared in connection with the facts of the coming into
existence of specially new qualities and values. This new
theory holds that life, mind and consciousness are not the
mere resultants of prior conditicns, but ' emerge' all of a
sudden, unforeseen by any human eye in the course of
evolution. This theory of emergent evolution may be wel-
comed more as a descriptive formula than as a definite
principle. It is to the credit of the Tantras and Agamas that
they have satisfactorily explained the theory of evolution.
They differ from the Emergent Evolutionists in proceeding
from the subtle to the gross, from the finer to the course.
The finer cannot emerge from the gross rather the crude
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ig the finer restrained in its complete expression. Evolution
is really a descent, it is dowrf-ward movement. It is not
that life, mind and comscicusness emerge or evolve out of
matter, but it is the Spiritual Force that in its downward
movement exhibits these different grades of energy emerg-
ing in the course of evolution. Life and mind are the finer
manifestation of the creative Energy or Shakti, but not of
crude matter, for matter indeed is the arrested Energy and
suspension of its creative flow, because of the dominance
of inertia. If by the principle of redsstribution the whole
setting of life is changed and the crudeness and the inertia
which hinder the free expression of life and delight be
overcome, then life may show emergence into finer
expressions into the luminous expression of Satrza and
the delightful vibration of Rsjas, together with the calm
equilibrium of Zamas,

Under the ingression of the Divine Shakti fine inte.
grations are formed through life in society, but the higher
and the finer emergence of life through family, society and
humanity has not as yet attained complete spirituality. For
life in this stage has to overcome the restraint and obstru_
ction of unconscious matter and therefore, cannot reveal
tull spiritual spontaneity and freedom. But the transcend-
ent and the super-conscient will, if allowed to have its
free and full play with an affiliation of the individual will
is powerful enough to ccunteract successtully the resist-
ance offered by unconscious matter. Matter is indeed
energy checked in its creative flow because of the domi.
nance of Zamas; if humanity succeeds in removing this
check through the inflow of the Divine Shakti the emer-
gence of the supramental life through nature shall not
be utopian. But the emergence of this supernal Life
implies an infinite labour on the part of humanity whose
hand by dint of supreme activity and stupendous sacrifice
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has to break through the stony obstacles of unconscious
matter till it disappears into radiation.

Virashaivism which is a phase of Agamant is at
once a faith and a philosophy. As a faith it inculcates the
adoration of the Absolute in the form of Linga which is
really the symbol of Infinite Truth. Hence the name of
Lingayatism. In this faith, the Lingayat blends’ harmoni-
ously the spiritual devotion of the Bhagavata with its
emphasis on the concreteness of the Divine with the
iranscendent wisdom of the Upanishads with its stress on
the Divine abstractness. He agrees with the Upanishadic
seer when he says that the Linga conceived as Infinite
Truth in its abstractness is atyatisthal-aashangula (Fafaga
Zui®) 1. e. the Linga is the super-cosmic Infinite and he
concedes to the truth of the Bhagavata Bhakta. when he
declares that the Linga, conceived as the symbol of the
ultimate Reality with its form oval and colour blue-black
having glazing splendour, is made captive in the ten
fingers of its votary. For at the time of worship, the
Linga is placed at the palm of the left-hand with a canopy
formed by the right-hand so that it appears to be a captive
in tne hands of its votary because of his sincere surrender
and intuitive faith. If the cultures of the head and the heart
respectively bzslong to the Upanishadic and Puranic
literature, the culture of the hand is a distinctive feature
of the Lingayat literature, Since creation springs from
Eternal Hand and since it (creation) is an act of the Divine
will Veerashaivism essays to transform the hand into
Prospero's magic wand, by transferring the seat of the
soul from head and heart to the hand. Those who hesitate
to accept the truth of this statement need only look to
the experiments of Prof. Callegaris who has discovered
three communicating disks in the human body and one of
which he has placed in the hand. Or to return to occult.
ism which forms the sanctuary of the Ancient Wisdom :
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occultism maintains that the Divine Aura encompasses all
living beings and flows freely and spontanecusly through
the finger tips of the human hands.

Now it remains for Virashaivism as a spiritual disci-
pline to found a synthesis of the Infinite, the universal and
the individual Divine respectively revealed by the
transcendent spirituality of the Upanishads, the concrete
spirituality of the Tantras and the dynamic spirituality
of the Agamais. Since these three centres of divinity
have their corresponding points in  body, Vira-
shaivism with its bold and penetrating insight heas
ascertained three definite localities in body which go by
the name of Shirasthala, Urasthiale, Karasthala— the head-
station, the heart-station and the hand-station. The infinite
Divine has a locus in the head and is termed BZiava-linga
(wfsn); the universal Divine is situated in the heart and is
called Prana-linge(;mfén);the individual Divine has its seat
in the hand and is therefore addressed as Zsta-linga (gzfe).
Istalinga is the individual Divine, extending itseli in the
realm of eventualities, It fulfills what is contasined in
the truth, what works out in the possibilities reflec-
ted by the mind, what appears to us as the fact
objectively realised. Pranalinga is the universal Divine
which takes its stand in the possibilities. It has behind
it the freedom of the infinite and brings it in us as a
background for the determination of the finite. Therefore
every action in the world seems to emerge from a balane-
ing and clashing of various possibilities. Bhava-linga is the
infinite Divine which sees the truth in itself, the truth in its
becoming, in its essence. It contains all that is in the Zdea
comprehensively, not piece-meal. This Bhavalinga is Sa¢
(6d) the divine presence which is the transcendent and
luminous silence that resides in the heart of all things.
The divine presence is therefore necessarily the divine
peace characteristic of the divine Life, Pranalinga. But
neither of them can survive in the earth-consciousness
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unless they are securely founded upon the divine power
which is best illustrated by Istalinga. /sfa means the
desired cobject or the cherished-for ideal;and for a Lingayat
the ideal is not only to realise but also to manifest the
divine in the world.

If a divine work has to be done in this physical
world, if it has to remain not as an influence merely but
as a fixed thing in the physical world the culture of the
hand(Karasthala)comes to be recognised as the foundation
stone upon which the super-siruciure of the cultures of the
head and the heart is to be built. Virashaiva is a profound
exponent of this culture of the hand. Then what doss it
imply ? It implies (a) the truth of the physical world and
its importance (b) the necessity of the earth-life and the
human endeavour, its evolutionary meaning (¢) the truth
and importance of the Individual, the liberation of the
individual soul consequent upon the realisation of the
Divine kere and now: "The liberation of the individual
soul is therefore the keynote of the definitive divine action:
it is the primary divine necessity and the pivot on which
all else turns. It is the point of Light at which the intended
complete self-manifestation in the many begins to emerge.
But the liberated soul extends its perception of unity
horizontally as well as vertically. Iis unity with the trans-
cendent Oneis incomplete withoutits unity with the cosmic
Many. And that lateral unity translates itself by a multipli-
cation, a reproduction of its own liberated state at other
points in the Muliiplicity. The divine self reproduces
itself in similar liberated souls as the animal reproduces
itself in similar bodies. Therefore, whenever even a single
soul is liberated, there is a tendency to an extension and
even to an outburst of the same divine self-consciousness
in other individual souls of our terrestrial humanity and,—
who knows?— perhaps even beyond the terrestrial
consciousness.”



14 Journal of the Literary Committee

The liberated individual soul is therefore a divine
‘seer-will ' who belongs to the supra-mental region ‘where
to will is to create,to think is o see.'In that region will and
seeing are one. Therefore when he has the sight and lives
in the truth consciousness, his will becomes the spontane-
ous law of the truth; in his acts also he becomes one with
all beings and his life grows into a representation of
oneness, truth and divine joy and no longer proceeds on
the crooked path of egoism full of division, error and
stumbling. Since will and sight are combined and no
longer as in the human mind separated from each other
he strives to see unity in the Divine trinity and compre-
hends the divine movement as a whole, and knows in its
large lines the divine intention and goal in it without
seeking to fix arbitrarily its details. He will try to sound
the depth of the cosmos to understand what the Divine in
it is seeking to realise, not only at the present, not only in
the next generation, but beyond, and for that he will speak,
strive, if need be battle, even while all the while he knows
that there is more yet beyond beside which, the truth he
has seized will seem erroneous and limited. Therefore he
will act without presumption and egoism, knowing that
his own errors and those which he combats are alike
necessary forces in that labour and movement of human
life towards the growing Truth and Good by which there
increases shadowily the figure of a far off divine Ideal. In
a2 word he becomes the divine Hero who has that sublime
trust in the Supreme Power that guides the universe who
has that high audacity of the human soul to wrestle with
the Infinite and to realise the impossible,who has that wise
and warrior confidence in its ultimate destiny which marks
the great innovators and renovators., To create such a
race of divine heroes is the one end and aim of Virashaiv-
ism; it has created many & hero in the past, and we hope
that it will create many more in the future. In this lies its
speciality and signiticance, its appeal and importance.





