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" Sir Jemes Jeans and others are doubtful as to whether
there is a world where there is no observer. But the very
thought os such a world will bring the thinker as the ncc-
W ocsary observer., besides, such umknown world must have
some spoce-~bime divigion, But space-~time are relative and
require some observer as they are not part of the objects.
4 relative world has existence only when kmowm, There is
nothing that is unknown in & dream, Even the self is wrong-
1y lmown. The condition of my Imowledge is the condition of
my world in dreax as well as the walking state.
There are not many dreams, Other persons in the wal-
~~ ing state are in my day-dream, Self-lmowledge does not
allow the existence of many individusls, The origin of
ignorance lies in the mind of the men who puts the question
&hm this mﬂtw.
(2) Wiar GUARLNTLE kadlwis THAT YOUR ULILAIE of.TE IS
HOT ALSO 4 onELaTIVE UNEY
"The u timate state does not exclude anything. The infin-—
ite does not exclude the finite yet, there is mo conceive-
~ gble relation between the two. There are no relations ex-
cept between things finite, There can be no relation be-
~~ tween the sbsolute and its appearances.
(3) ARE YOU NUT TOU OPRiwloilC ApOUR THE VALUE OF SCLki-
TIFIC DISCOVERL:S HELPING THE WORLD Galll s MOHE MulAPHY-—
S1Cal UNUERSL ANDING OF REALITY?
nOpdinary observer's knowledge,is a kind of ignorance. I¥
I put uy lmowledge in the right condition, it is not nec-
essary to think of others although that knowledge will have
a wide-spread effect.
One American writer Mr., Ushenko writes in his "Philos=-
__ ophy of relativity” that Socizlity is compatible with
~ physicel independence of different attitudes towards ome:s-
gself precisely because the Social Agent takes sll of them
except his own in imagination, ke does not, actuslly dis-
integrate into a multiple Jdocmg being because the imagin-—
ative attitudes are only supplementary asppendices to the
~ ~— gingle physicel attitude connected with the state of his
body. But an event which is physically split into several
perspective agencies is a group and not s single event,
Furthermore, it is not a unified group but a sheer multi-
plicity of appearances.
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B. Russell is of the Saile Opindone He siys thit (Ao abe
reasons which led %o the rejection of substance lead also %
to the rejection oi things and persons as ultimately valia
concepus,

rodinger also says that conseicusness is never
experienced in the plurel-Urdinery consciousness is con-
nected with the body and as we have acqumed meny apparent

~ bodies since childhood, the one consciousness appears to

pe plural and that consciousness sees plurality outside
also, What seems to be a plurality is merely a serics of
different aspects of owr consciousness. This means that
when one is thinking too much about others or is living
in such atmosphere his consciousness is apparently in a
false position, This is proved not only by the highest
Indian wisdom but also by the new science.
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Viss DORIS BAILEY, {imieefmim—to==y—in lettersto N
S p B, on her mystic experiences)

(2)
(1944)

"The Wisdom of the Overself" answered the
problem which has absorbed me for some time-=
- the seeming duality of mind and matter,
# which I had felt to be one but which I had
geemed unable to unify logically. You see,
several months ago I experienced what the Budd-
hists call "Nirvana", Refore that time, I had
ingisted, despite the testimony of the mysties,
that the basis of everything is mind and that
the Infinite is composed of an unlimited succes-
ion of organisms to which the earth and sun are
as the fraction of a cell to a man's body. The
more highly developed the organism, I believed,
the greater the capacity for thought, for pain
and delight, Only in the Absolute, the final
limitless Being, would there be freedom from
guffering, since suffering is the result of limi-
tation, However, even in the Absolute, I would
not accept the possibility of a non-considering
<~ mind., And to desire, after a fusion with
non-perceptive being, was to me unthinkable.
I did, however, desire the merging of self with
a unit of greater thought, Then one night when
the problem entirely occupied my mind, I felt
myself carried out of the body. This was quite
different from the ordinary feeling of separa-
tion., It was quite terrifying, but I accepted it
and prayed only that I might know., I think that
my absorption in the experience, rather than in
~~he mind observing the experience, was what car-
_ied it to dits final conclugion, I can say of
it, after awareness of time and space had vanish-
ed, that it was identical with the "Nothing" of
the Hindus. Consciousness of a sort continued
because I felt the self become smaller until I
had become stripped to a seed, and later, I
think, or possibly at the height, before the
returning, there was a sense of terrible
power, like that of an infinite engine, call it
energy, if you will., Then slowly consciousness
of specific thoughts returned and I felt myself
returning to the body. There wae at this time a
great doubt as to whether T was alive and return-
ing to the body, or dead and during the Dreaming
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Back imacining myself to be alive, I should aE%%
mention that, as I returned, I was conscious of
preathing deeply and of a change in the gquality
of the air. It seemed infinitely purer, But it
is impossible to describe the change., I imagine
that the air, itself, was the same but that a
#. ghange had occurred in the human organism
enabling it to perceive that to which it was
ordinarily impervious. The spinal column throb-
ved all that night and throushout the following
day, The experience was most terrifying, It
left me with & conviction of absolute law and
justice. There was also a realization of "the
~terrible 2lonenegs of 211 living things and a
.errible pity for them. TForm and so-called
material objects seemed illusory, as did Time,
It seemed that if I should live for fifty years,
even so the day of my death was almost immediate,
The problem presented was this: If I had 2
choice of merging with the Absolute or of being
subjected to endless incarnations, which ghould
T choose? T believed the choice to be mine, In
the Wirvena which I experienced, there was
noe mind form manifest. To lose the pleasure
of diseerning, of comparing, was almost un=
thinkable since, in the final analysis, that is
what I desire most in life. On the other hand,
to be reborn, not to remember the present self
(in itself a death of the I); to be subjected to
the infinite hazards of experience which, God
nows, can cause the self to degenerate, was no
more acceptable., Understanding that nothing is
static, that the mind and personal ity are con-
“~inuously changing, although memories persist; a
sbove all, in considering the tremendous possi-
bilities for evil in my own nature, I felt that
such an alternative was no alternative at all,
I must tell you, for the sake of honesty, my
tentative decision: If in the Void there is only
. consciousness stripped of thought, I pre-
ferred the hazards of life, trusting the
power of my subconscious mind to earry into
angther incarnation what I have understood and
valued in this one, This letter will be terribly
confused because one thought suggests another,
but let me say here that my own experience has
been somewhat a proof of the power of the subcon-
gscious in retaining ideas from one incarnation to

F am
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another, When I was about five years old, I used
to 1lie in my erid and worry endlessly about eter-
nity, trying to picture something without begin-
ning and without end. WMy own shoe laces were the
concrete image and, extend them as I would, there
was always a beginning and always an end, This

necessary inability to conceive the infinite

has remained a constant challenge, At this
time, too, the concept of the oneness of
human life appeared--rather humorously. My
Mother had bought a box of candy to bring to
friends 2and I remember standing over the box and
wishing I could eat it all myself, Then suddenly
with exactly the same overwhelming insight which
/~ have experienced at later times, I saw that it
+idn't make any difference whether I ate the
candy or others ate it, We were all one, Return-
ing to the experience of the Void-~the following
nicht I felt an infinitely pure, cold breath on
my face and the beginning flight of the night be-
fore, However, consciously or unconecsciously, I
did not accept the experience and it did not
reach its final form, On several other ocecasions,
~~. when the Void has been very close,I have felt
the breath on my face, but I have experienced

Nirvana only once. I have tried to kmow it
many times, I think that, in willing it, the
mind too actively observes the accompanying phe-
nomena and defeats its own purpose. Then, too,
when the experience is very close, there is fear
of the terrible aloneness, of self stripped of
illusion. At such times there is a strange eclick
of consciousness and when the shift occurs, one

_aeems to look with open eyes (the eyes are shut)
ato infinite space. There is the consciousness
of purer air and of the spinal cord throbbing.
However, personal awareness is present,

Yow, returning again to the original concept
of mind and matter, Before the experience I have
deseribed, I conceived of the Absolute as an
~~  organism, uncreated, eternal, in which good

and evil were perfectly balanced, the orga=-
nism helpless in the laws of its own necessity,
But the organism was self-conscious and discern-
ing., After the experience, I conceived of
reality as being energy, the Brahm, the elan
vital, ¢a2ll it what you will, but essentially
unthinking, undiscerning, In this basic stuff,
however, I conceived a kind of blind will toward
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form, a will which created from itgelf the matter
which, when sufficiently developed, received the
Brahm and differentiated it into a pattern of
thought, When the flesh pattern had van ished,
the thought pattern continued for a time af ter
death, its duration depending upon the strength of
#. the thought processes and the vitality incar-

nated in another body, If the life urge had

become exhausted, the self returned to the
undifferentiated energy,

You see that, basically, this concept was
pretty much the same asg your own in "The Wisdom
of the Overgelf." The bagic energy, moved by

lind need, ereated form, The distinction is that
called the substance energy moved by blind law,
rather than thought evolving by its own Xarma. I
had never thought of form ag a larger thought
image, Now I can understand that man (his bodily
form) is the dreamed, his mind that portion of the
dreamer (or world mind) which has become condi-
tioned by contact with other mind forms, while the
Overself is unconditioned Dreamer. The World Nind
creates the original substance--men, trees,
+ flowers--as its own thouzht forms, Man, work-
ing upon these, creates new forms as expressed
in his art,

I wonder whether the power of the symbol is
not the power of group minds, or even of an indi-
vidual mind, focussed strongly upon a sinzle
object and thereby infusing it with active power,
You might be interested in a few of the phenomens,
which T have encountered when in a state of concen-
tration, TFor guite some time T concentrated upon
~white triangle, purely as mental discipline,

-thing very interesting happened, except of
course that the slichtest sound was painful, How-
ever, when I am writing or even thinking somewhat
casually, I find the same thing happening, I also
notice--during the day--that when T'm concentra-

ting, objects are surrounded by a nimbus of

intense white licht, while a wave of intenge

blue rolls forward along the carpet, This,
however, may be purely visnal illusion althoush it
has happened only within the past year, and T con-
centrated no less intensely in the past than I do
now,

. One night, however, I concentrated upon a par-
ticular imace of the Buddha, which geemed superior
as art to anything produced by the West. The aim

— —_ —— —_—— — ———
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of the Expressionists is to reveal the essence
rather than the natural form, 1In this statue,
man seems no longer a thing of flesh and blood,
but of spirit withdrawn into the Absolute, As
I thought of this, there flashed an imace of a
man sitting before a great expanse of windows and,
o, although I did not see the mountains, he
seemed to be at a great height., The image
changed to a flash of light. The following
night, I concentrated upon the same image--the
statue of the Buddha. Again there was a flash of
light, but more intense., Since then there have
been lesser streaks of light, but never the same
blinding flash. You might be interested in the
ollowing symbolism: Before sleep, I saw a road
winding endlessly and on either side countless
great stones, Suddenly the road seemed to stop
at a beach and I gsaw a small stream, I ecould not
see the stream flowing into the sea, but the sym-
bolism implies that it should, I have several
times experienced the foretaste of death, which
you mentioned--the numbness of arms a2nd legs and
then of the whole body., At such times I breathed
+#= very deeply and the air had the same pure,
unearthly quality,

When I was twenty-one, I awoke, my heart
poundig, from what was, I suppose, & form of
dream, I seemed to be at a tremendous height in
space and a voice said very clearly, "Wone has
ever feared enouzh.,"™ Shortly after that, I con-
ceived of the universge asgs an organic whole, This
is a phenomenon which I find interesting, At any
time when I am in a dark room, I can see tiny

~tines of light like the lines of force pictured
n 2 science book, TFrequently, too, the roomiis
full of darting lights. I mizght think this
imagination were it not that twice there has been
a burst of light, a feeling of great heat, and I
have been filled with a forece outside myself,
Often, when concentrating intensely, there is a
knock on the wall. The problem is this: Was
the voice "None has ever feared enough" the
voice of the Overself, or of some hisher power?
In view of the later phenomena, T am inclined to
think it was a force outside the gself, I am not
even sure I agree with you that the Oversgelf is
a diseriminatine, observing entity at all., I
suspect that it may be that portion of the Abso-
i~ lute, which is necesgsary if thinkinz is to take

A g e e e S —
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(7)
place at all and to which the conscious mind re-
turns when it experiences the Void, I wish that
I might agree with you, but I can find no posi-
tive basis for doing so,

The chapter, in which you diseussed intuition,

interested me since, quite recently, an actual

» 7voice has made itself heard. It is very small,

almost like myself thinking, but it is not my

conscious self certainly, The words were,
"This is your last chance if you want to--" and
another time, "Don't think any more about it be-
gause--," The sentences have been fragmentary,
but the meaning elear, The other night I heard,
fﬂf--prepared for the dangers ahead." The voice
ikes itself heard only at night before I o to
sleep, A phenomenon, which has certain philo-
sophic implications, is that of the clock, On
several occasions, I saw a square darker than the
carpet and placed on the carpet moving toward me,
I was rather puzzled until I saw that there were
figures on the square and two straight lines, the
hands of a cloek, By looking at the image on the
carpet, I could tell exactly what time it was,
#= Later, however, instead of moving towards me ,
the image swimg in a pendulum motion. And it
was this swinging which I found significant, I
imagine that the cloek image could be explained
on an optical basis, but the pendulum movement
scemed to indicate a concept of time which
éxpressed itself symbolically, I then tried fixe
ing my attention on my hand and seeing whether it
could be reproduced on the carpet., T could, but
not until I had managed to think of "hand" as
~etached from self, as a kind of impersonal pat-
g N
In some respects, William Butler YVeats' des-
cription of life after death in his book "A
Vision" corresponds with your own. So far as his
great eyele of reincarnations is concerned, I am

sceptical, I doubt whether any personal conscious-

ness remains discarnate after death for the

tremendous period of time necessary to follow
the successive incarnations of others and thereby
determine whether the individual passes through
the prescribed stages from objective toward sub-.
Jective until he is at last set free from the

Wheel, HHHAA A A AL S A 1946
I have found that it is possible to cleéf"%ﬁg“

'




o) S
= wow brim pirotospoe odf doifw od bns [Is 7 esolfiqg
“3eds deiw T .BioV add seopeaitegwes ti netw smeud
-IB8od O bnt? meo T Jod- vovy-fdiiw asthe tooim T
: «08 nrlob fo0% glasd evid
‘nnlixuani beerupaib noy dokbrw ni ,wajqﬁﬁq ad?
_“ feutos me vidnsosT oliep (oonia am bsteevedmie
Pdlme yrev ai 31  ,bysed Yleatt sham sad sstev
| yo don ei Fi dud  pobinidd tlesvm ot Faomls
3 L 91OW abzow-sﬂﬁ laisdtens YLise euvolsecon
b Y -=of }Inow oy 1L sonads Fasl Tuoy el widP"
-od Tt dwods evom vas Amidl F'nol" SMiF xaiiFomrs
JTEEd ranueTY ooed. evart ssonadnee off M,.-08U80
b*aﬂd T defnbn Yerlto s “a8als npnipaam sHy Fud &
Qalﬂ* 4T U, hsesis sTonash effd Yot besrageirgewst
: of or F ®roYsed irfdpin ¥& vimo bymad YTresdi sl
= ~olidq miedxee end dsidw  monesionstda A .geela
n0  sloofe add %o iatd =i ,eﬂokdsarxumt aidaoa
ot nedd woixsh esTeups S weas I .emeiesopo faTovae
C o3 prewod nufvom Fegrsen odi no besosla bes Feaxso
atow oxsrd Ferfd wea I fidmu bolnmcug wenisy asw I
ofi} (2onil $rfoiesde owd bns eranpa ot mo BoTUniY
afft no spsmi ewdd T8 gnidNool yf - Ldpels & To shos
«28% 41 emis Fedw vitosxe ffed blvoo L (Fogses
o mbrgwed smivom Yo Bgstemt Toveword medsd
#i b .moitom mulubrog & nb Roume-—-emsmdoedd .~
T dmesl¥innie baro? T Heldw pnipmiwe eidd ssw
heniefoxs od bIuos opsmi oolo erd Fedd enminemi
tnemsven mulvbneg odt Fvd  sised Isoitge ne oo
dalde amid To Fosenop & =s8sibni of Herees
=i bekat nodt ¥ ,yglfsstfodarve TIsedik bamsorgxs
3t tedisdy maisss bae busd ym no polinaids yn ond
f  #vd blros I ¥squsp 8 wo Bacuborqsy sd Biirce
] - 88 "Bnsd® o dmidi‘od begpsmem bad Y Iifar donm
=isq Isnopzoqrii Yo bulY s 28 (TI%a moxY badosysis
+ SITT
-89h tetess¥ xolipf mailllW-,aioeqaeT émos Ol - =
AV Nood aif nt dFSeh :g&ta o%til Teo moldgh o
eid ap 8% of .o TuoyvMiw sbnogsextTon "noielV
ms I . benIsomos 3i encitenisomiex Yo afoyo d8eTE -
-gBifoiognon IsnogIeqg yos Todderw Fdueb I .Iﬂs&&g&ﬂ
b add To rtesh totris otsuxsgsib aiiemsT egeem <
wofloT of vrszgessn omii Te boireq swvobnatioxd
yderodd bHns exsdsio To enoitemrsoni eviemeseus ol
HavoTH asessg Isubivibnl ofd weorderw snimraleb
-vﬂwa breawod osvidootdo morT mepsde badiTomsxy ot
ooy 83 -meTY 9o%Y Soe Fesl #a at sl Ik#nﬂ'avtieﬁt

b e — e
E%i asls ot oldissey er 3: 33&3 bnnat avnﬁ T
: _ : 5

-

'I-'T_u T A

.




; (¢
mind of almogt everything except an awarene;%)of
an observer, At first, the observer appears
slightly above ordinary consciousness, Then it
appears and moves higher and changes to spatial
awareness., Finally, it becomes an observer from
absolute space--not space as measured, but a

. changed consciousness of gspace,

However, although this faet is startling at

first, it seems to have no appliecation to
oneself as an acting being. It, in no way,
chanses those qualities which make one capable
of terror and hate, for example., However, I
found that, at first for short periods and later

~intermittently throughout the day, I was able to

~ jove the thinking self into a hizher area of the
brain, Then, when one looks at an objeect, the
object is seen in a different relationship to
space, Space is more greatly extended, the
higher one can push the self, Breathing, at
first, is quick and very unpleasant., Later, it
becomes much deeper than normal,., However, this
discipline upset my stomach and I did not go on
with it, (I felt very different as a person, I

~= lost all my childishness, but also my sense

of humor,) I did net go on with it, I
gshould have done so, but I felt that, if the
thing required constant effort, I had betier
change myself so that it would become a neces-
sity rather than a conscious effort. I believe
that the emotions of hate, fear and self-
adulation create a kind of ceiling in the mind
and that only by living over the experiences of
the past and isolating the emotions can one free

~~negelf from one's present working level of con-
sciousness,

Have yvou ever considered the possibility
that Nirvana is simply mind unaecting and un-
touched by emotion” Also, that the Hindu Siva
is the absolute purity into which things pass

when they have worked themselves out to a

gstate of rest? And yet it, Siva, is also

the concept of time and space. This is
complicated,) Thus, that purity is its ultimate
Degtroyer? That Vishnu could be congidered as
Mind? That, when Mind awakens after a long
veriod of inactivity, it conceives various
qualities, that whatever is conceived by the
Absolute Mind (of zood or its opposite) has

S - = —
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wform the basis of & fine poem.

R
(9)
absolute existence until it has exhausted 2ll
qualities through action? That Hrishna is creat=-
ivity? That the three form the basis of all thing
but that Vishnu first conceived the other two and,
at the momeit of coneeption, the other two became
separate veings? The above, of ecourse, is speec-
ulation in its most faneiful form, but it would

CYRIL BENTON--EDITOR AMERTICAN PHILOSOPHER:
Once = person has opened eny of their psychic cen-

ters through foolish tempering, it is most difficult to
close them. I note you saythat one case produces extreme
heat ahd the other the inebility to sleep. If these are
caused by foolish exercises under the terms of Yoga whilst
still living the profane life, then my advice to you would
be to advise them to become strict vegetarians, abstaining
from all fish, flesh or fowl, alcohol and smoking. Remem-
ber, no one can help another who has forced open his psy-
chic centers out of turn and before time. Such 2 person's
only chence of normality is through the Austerities I have
just mentioned, plus &« mind control that they must some-

_how gather from within grgf2éif. Exterior Hypnotism on

such people would only be like pouring oil on fire. All
control must come from within oneself. I am afraid there
is very little you can do sbout it. I myself have been
sble to help a few people here and there as I came in con-
tact with them between here and the Orient but not before
I studied them very deeply. Cases of extreme heat and in-
ability to sleep are mild compared to some of the awful
insane cases I have had to deal with here on the Bast Coast
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ALVIN B, KUHN, PH.D.: (10)
(1)In my experience(Il am not married now)I,too, rather felt
a debilitating after—-effect from indulgence.At occasicnal
times,however,it left an afflatus or exhilaration and appar-
cent physical benefit.I sucpose it depends om general bodily
" conditions,and perhaps(in the.light of astrology)it may be
affected by lunar positicns.Sex(when childrenm are not consid-
ered or.a result)should be indulged in in the’spirit of &
"ritual" of great beasuty and meaning.
(E)Perhaps that spiritm will sanctify and enhance the good
effects.It is a confused nréblem.I think we make too nhich of
it or overmagnify the moral issues we link with it.
(3)I know Brunton's. books have ‘faken popular hold and outsolt
| -G mine.But I wonder if he has done more than just populari-
" ze  the great systems of the plst.Haﬁ he really brought out
the true and: live meaning” ;
(4)It will go to the root of the :hola mﬁtter of sex,and dee
-1 with it from an entirely new “angle ,getting down to the
basic- import of . it in. its forn.of phalliciem(phallism) in

y

religion. " B -7
(5)It hes been so "smeared“ w1th low human, (or enimal) resc—
tions that it badly needs treatment in the pure light of
cosmic ghilosophy. :

~ (6)I have revolted strongly against the calibany attitudes
and alleged - "soiritual” philosephies that support them as
I see them expressed by devotees of many of the so-called
HSﬁlfitUEl" cults in our day.l just do not find myself ablé
to sympathize or agree with the celibacy regime.l can not
‘ think it possible(and can find no evidence for it)that indul
gence in the gre=t act of creation(unless of .course done
with -immoderation)in eny way can be injurious to the true
spiritual welfare of humans.Folks have in 2 number of instan
ces come to me personally and told me of the wreckage of

“ their homes and their love-life,by the insistence of one of
the parties on celibacy,total abstinence.The Christian Scien
tists and some others,influenced by them,are notably strong-
on the gide of restraint.In fact I know it is almost a card-
inal doctrine in Christian Science."Father Divine"( £?) in-
culcates the idea in the minds of his women devotees,--1
know as a fact.The idea that it is permissible only for chil-

~dren is not a sound argumeht,for the simple reason thst no |

parents ever can lnow WHEN their act will beget 2 child !1!
It was 2 years before my wife and I could bring the first
child.Would it be logical to characterize &s "impure" the
relations that were meant to bring a child,but did not?And
if so,then any indulgence would run the risk of being "imou-
re“.It would only be redeemed from evil status by the conse-
quent birth of a child.You see this reduces the theory to °
near sbsurdity at onee.The "sex" in the Bible--as I will




‘show in the 'book—is all allegorical or cjrmbohcal,——i e. of
the great universal law of sex,which is éxemplified everywh-
ere in Nature'in the polarity oi‘ the two opposits forces,sp-
irit(male) and matter(female) If sex was absent in the univ-
erse,life would cease ! Paul seems to be set against all "con-
cupiscence” and "the lusts of the flesh".I am not sure at all
that these words refer distinctly to human hysical sex.They
are references,I feel sure,to the soulls general desire for .
material and physical exparience in the body,--just the ot
gsoul's desire to be in the body and 'c.o enjoy its sense of et
life !¥You see,that is different !

(7)The sex act,if performed at sll,can and should be-made the
most ssered of all rituals 11!

(8)Whether children ars desired or not,it should be entered
into as a ritual or sacrament,as the type of divine creation __
AT OUR LEVEL,but even at that,still analogous to the divine
act of the gods in creation.The very fact that it CAN'be done
without' any damage or loss by peonle(in moderation,of course)

is sufficient proof that Nature does not condemn it .From the
point of view of an "occultist",the motive and "goirit™ of 'k
the aect wopld have mch to do with its Bgood" or Mevill char-
actar.No occultist would think of indulgence for the sake of
sheer physical enjoyment,i.e. with no thought of ai:ythiag
higher in it than merely sensual delight,but i% can also be
raised to high spiritusl status,if its symbolical besuty can
‘be felt in every part of it.1 feel it is oossible for the ~
act to be lifted to a very rite ‘of near-divine worship,if-
the intrinsic beauty cén be felt thru its analogy with the
ereative act of the gods. ! !
(9)We may freely indulge in sex relations,if we can elevate it
to the level of a high cosmic and sniritual ritusl.Tt should
be done in the spirit of being an act imitating the divina cre—
ation of all the universe.
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. DECAMPRELL [42)
< I believe thst each indivicusl who consciously a2spires
to change worla conditions for the better can be and is a
definite hels to such accomplishment, while our small efforte
EEem =0 insignificant~—they &re of some force z2nd value if
they are sincere for the resson thet such effort.
is backed by the greatest power in the universe. In £
it is that power scting through us which causes us to t..e
guch & vosition
It looks as though "the beast! is how loose and many
things may happen. I have been &dvised to draw the pro~
tecting influence Closely sround end to be continuously _u
guard to resiet and repel any attempted ingress. Onie of
our strongsst protections is to hold to purity of thoughts
actions and motives with the realization that such & posi-
tion once taken, places one &s an ally of the strongest
force of crestion.
It is & blessing to be alive during these trying
times. To be able to hold & straight course now: to be
to develop the stemgth and to overide and conguer in the
face of such opposition is s great opportunity. The
greatest aid is = deey pealization of our .status
- at-ongwmasl
Those who are sensitive to the higher influences '}‘f
cantiot help but Intuitively feel the strife and tarmoil
that now surrounds us on 81l sides.




FATHER WATTS: (12)
(1) "You must keep a definite distinction between things s
mystical and things scientific or "occult". Almost all
that has to do with the latent powers of body and soul
should strictly come under the heading of science. In this
field results are reached by experiment, by passing through
—~ various stages of development and discipline, involving pro-
- ,gress through a period of time."
(2) "On the other hand, mystical insight has to do with the
eternal, and action taken in or through time does not lead
to eternity. Walking around the circumference does not lead
you to the center. However, it is true that going round the
circumference does lead you to the discovery, when you have
walked fer enough, that this is not the way to the center.
“™ The center, the eternal, is immediately accessible to every
point of the circle of time. Access lies in the tolal acc-
eptance of the point-in-time where you are Now. For every
point on the circle "manifests" the center, just as the seed
manifests the nature of a pleant as much as the flower or
fruit."
(3) When you look for apiritual attainment in future time
you will see, if you are clearly aware of your motives,that
your real desire is not for God but for your own security.
~ This leads to egoism, even if highly refined epoism. Every-
thing you do to get knowledge of God implies a future goal
and ego-centric motive, even if it be a course of studied
and deliberate inaction! Don't take this to be true on my
authority; look into yourself and see whether it is ¥ue.
(4) When you discover for yourself that everything that
you do (or want to do) to Get God only increases the power
of the ego you will stop doing it.
(5) "In my opinion Lhristianity will eventually include

the Eastern teachings."
lﬂ-\
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ShpeCo _l_ (of merricge followed by divorcES

"I think one of the most attractive X later mﬁst-dis-gl )
illusioning —-;aspects offhat raléfian;EEE}EaSithat the
young lady in question was also & reader &I aspirant on ”
the quest-which has. brought us all, generslly, such needed

p=lp. The;natural harmony betweem ﬁs'based_primar%%y on our
mutual interest rather than-on our mutual compgbility
becsame en alluring trap. DUesire rushed in where reason and
common sense should have kept me from treading, I wa: able
to learn from superior counsel from PB, from friendly admonis
ment from Dan and finally (forgetful of both) from painful,
~—~uest-time wasting experience, thst guest friends are not '~
Jecessarily, by reason of their common pursuit, ¢andidates
for marrisge.  In fact, except for very rare insteances, the

... strains and stresses. placed on the individual in juest situa-
tions ‘tend to bring the persenality traits, particularily the

| -less desirable ones, guickly and .sharply to .the surface.’ The
changes of success look guite rosy at first; énly later do

the thorns appear; The importent thing for us. is,however,
that this is just as true of quest msrriages as of any others

Hence while you may have no définite plars in mind, still
fond hopes cause them to blossom unexpectedly. The recoil

=¥ ‘from your previous merriage may even add strength to the

thought of better prospects with one whose life aim tallies
with yours. Should your imagination have turned already in
~this direction, PB has set a waiting period of eight months
as one in which it will be possible to think metters over
carefully. Had I been willing to follow his wgiting policy
to the end, I could have avolded mach suffering for my part-
ner and for myself. It turned out to be a re-wording of a
~ell-known phrase: "Marry in haste and repent at once."
scause of my contact with him and because karmic forces get
into action much more rapidly on those who are joined with
him by fate, within a fortnight of the marriage ceremony, I
knew my decision was not only hasty but open to revision. It
was nine months later that the revision was made.

1 do not write with théfintent to preseribe any course of
thought or action for you. I do not know to what extent you
—may be thinking in these terms. But I do want tdgase on

_Jjust & word regarding the reverse of the medallion whose
face you mzy be contemplating. I am not even saying that twe

people whose hearts are on the guest as well as on each
other should decide negetively on this point in every case
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N HYAM TQ P.B. The prlblem to me is not that(zw;
5 frecw versus fate (the latter in &ffect being
but the freewill of Deity of whom we are but aspectsd
but of Freewill (including Fate) on the one hand and
peterminism on the other. It is relevant in this
onnection for me to say that my own thinking has

“leveloped via fatalism;- or rather, I was convine-

~d that events were fixed, unalterable and predict
able, without having stopped to consider or having
appreciated the distinction between predeterminism
(KEarma) and predestination (Kismet) and its signifi-
cance, Side by side with this indefinite outlook,

was highly sensitive to a sense of Jjustice.

flection caused me to realise the inconsistency in
these two aspects of my outlook, until I saw the dis
tinetion and significance of Determinism as opposed
to Fatalism. At no stage in my development was I
a Determinist in the Materialist sense, for as soon
as I became aware of the distinetion between Leter-
minism and Fatalism and its significance, I saw that
Determinism - which incidentally was consistent also
with my conviction in relation tp predictabllity -
~ could only conform to a sense of justice, if with

it went immortality (including reincarnation),

wnich was its logical development;- in this way also
securing pre-eminence for mind. Besides, my accept-
ance of Psychic Phenomena generally, also came &s &a
logical development of my thinking, and not, as 1is
usually the case, through my seeking to justify
immortality and the supremacy of mind in consequence
of psychic experiences. Thus it has been very proper
ly observed by somecne that "Immortality is the pro-
7ecy of reason",

Again, 1t is significant that I did not degenerate
into Fatalism as does the materialist on the one
?and (who professes Determinism) - through not carry

ng Determinim to its logical conclusion -; or on th
other hand as does mystical philosophy (which accepts
immortality with reincarnation)- through trying to
— find a place for freewill in the operation of

Karma. On the contrary, + have been elevated from

Fatalism to VYeterminbm, which thus kept me clear of

the pitfalls of both the materialistic and the mys-

tic. At present, practically all people instructive

think in terms of Determinism only in relation to
. scientific development (in the materialistic sphere)
%&_and in their privete capacity are either uphol ersj/
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. of individual freewill or behave as 1f there were (29)
(chiefly in the West), or are fatalists (chiefly &n
the East), without realising the inconsistency involw
ed in each case.

1 am personally conscious 1n the development and
p;&pd of my own life of the operation of spiritual
; determiném, but this cannot be equatee with free-

will. In this connection it is significant that
the major change and éevelopment in my own outlock
followed closely on a 22 day fast, exclusively on
plain water, which I undertook for health reasons.
Moreover, spiritual determihism, automatically has a
place in my thinking, and has in effect been stressed

my book.

I also recognize my own perscnal responsibility
for much of my thinking and doing. This on each occa-
sion involving a choice based on a preference - the
preference being explained in terms of the point in
evolutionary development reached by the immortal
mind, arising out of its entire past, involving seve-
ral reincarnations, ete. The spiritual determinism
operating side by side in accordance with one's
~—.deserts.

_ Thus, w Llst it may be true that no one can say
exactly how much or how little each of these two
actors represents - partly because the world at lar-
ge as it is, does not take spirituzl determinism
into consideration in its calculations (besides the
fact that one shades intc the other) - the fact re-
mains that the total effect of the operation of
these two forées is predetermined, and is predictabl:
through palmistry and astrology. fherefore, any ele-

nt of mystery that may still remain in relation to
wae exact proportion of each that makes up thls
total (due to imperfect knowledge,- granted even tha
the limitations of the human intellect may redder
this impossible), does not involve the consideration
of an allowance for freewill to account for 1it. In
fact, as 1 see it, palmists and astrologers are im

-effect interpreters of ovverruling justice.

Even the concept of Faith, such, for example, as
I have in my outlock or that any Scientist has in
his hypothesis, which is often ahead of the full
case for its justification, is not connected with
any element ol freewill, but, as with genius, repre-
sents the carry forwafd in the immortal mind &
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Asron Hyam to P.B. (29)

experience from previous incarnations, which mug
find conscicus realisation and expression through
a different physical embodiment, in a different
period, in altered circumstances.
It is significaht to note also, in connection
~with the guestion of freewill, that its very 4
consideration itself requires resort to deter-
minism, without which it cculd not even be discussed;
and the whole field of logic, which examines reason |
as the instrument of knowledge, must assume deter-
minism 'a priorl', without which it cannot operate.
~ Julian Huxley says "Certain it 1is that the free-
© 1 0of the will is in a way paradoxical, for the
more disciplineé and efficient the mind, and the
more clearly and fully the alternatives are envisagec
the quicker and more effortless the choice,- and
yet,the greater is the sense of freedom and sponta-
neity in the choice. It may well be that the contro-
versy will turn out to an unreal one, based on a
false logic in the definition of freedom, and that =
what we call freedom consists essentially in & power
»~of envisaging alternatives, while mere arbitrari-
' sness and non-determinist choosing which is often
- thought to be the sssence of freewill, is something
that cannot exlst and can indeed not really be
thought &t all." The loglcal fallacy that Huxley
points to is that which equates freedom with free-
will, to which I have drawn attention in my last
letter to you,- and which, igeidentally, I regard
as the central misecnception and error of the libe-
ral movement.”
1 do not agree that TO cover the poseibility of the
.4 Iintroductionfcalls for "flexibility" (if even
rezotely suggestive of free will) in spiritual de-
terminism, because such "flexibility" would strike
at the very roots of spiritual determinism. For, if
spiritual determinism were "flexible" 1t would no
. longer be determinism and we would be faced with
‘e spiritual fatalism. But fatallsm strikes at
the very heart of the dignity of the spiritual.
After all, as you yourself maintalin in your
writings, grace 1ls but a manifestation in the 1indi-
vidual 1life of the inherent power in the Universe
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(beyond the purely individual capaelty) which may
become available to the individual who sultably con-
ducte and prepares himself for its recelption. Thus
its manifestation in the individual is conditional
to his rendering himself worthy to recelve 1t and
therefore cannot be said to be "uncaused". Moreover,
~ grace being itself the "powerhouse" of the Uni-

~ Verse, it 1is mosti peculiarly fitted to be equated
with the "essence" of God which is in faect the
source o0f and provides sustenance for our individual
being, and with which we are continuous. Now God
ecannot function in contradiction to Karma, since
Karma is the fundamental law of His own being. And

nce good is of the "essence" of God, there 18 no
oice for Him but to function according to the

good, for "God's will is God" and the "characteris-
tic of perfect freedom 1s that it excludes choice".
Thus it 1s true also that grace cannot be withheld
by God where it is merited, nc less than that 1t I8
necessary to its manifestation that the individual
suitably conducts-and prepares hlmself.

Now in relavicon to the individual, perfect
freedom consiste in an exact conformity of Will to
A< Truth or Reality (i.e., to the "essence" of God).

At this point we witness an exact correspondence
between preference and desire. In this consists
genuine understanding or awareness, with its reward
that "the truth shall make you free" (not in the
sense of being invested with free will, but in the
sense of providng freedom). It is then that the
individual concerned is asutomatically in the posi-
tion wherein he is constantly and continuously able
to draw upon grace, and this 1s what Jesus signified
~—~en he said "Seek ye first the Kingdom of Heaven
_.d all things shall be added unto you".

In reality, whatever flexibility 1is to be
accounted for, - though not in the sense of leaving
room for free will, but rather in the sense in which
a metal rod may be flexible though its flexibility

\ ig determined - must be sought for in the extent

| 7 of the manifestation of grace (and hence 1in the
flexibility of the individual character) and not

in spiritual determinism. Flexibility 1im thils

sensge, applied to the problem of grici, iar gggm

deprivi determinism of its essentlal chara T,

EE%?EENE%e more firmly to establish it, as we shall

see presently.
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Grace is not of s0 foreign a character thgtlét
can manifest only in the lives of "advanced" indivi-
duals and not in the lives of others. But rather
does it manifest in varying degree in the lives of
different persons (and in the same individuzl at
different stages of his development) according as the
they, in their conduct, show greater or less
evlidence of genuine awareness and the faith de-
rived from such awareness which urges them toc follow
the true good. Again, the apparent suddenness and
the profound manner in which grace may scmetimes
manifest in the lives of some persons, no more justi-
fles an allowance for "flexibility" (in the sense of
free will) in spiritual detéerminiem, than does the
& Narent suddenness and the profound manner in which
genlus sometimes manifests in the lives of others.
For both represent a background of development in
the individuals concerned, whether consciously
recognized or not. Morecver, there is present in
zenlus an element of grace, as I think you yourself
recognize, - insofar as genius thru development of
capacity is tuned in to the "power-house" of the
Universe, much the same as the individual thru con-
»~duet may be. Nevertheless, the manifestation of
. grace 1ls not excluded from the lives of ordinary
persons (as distinct from advanced persons) who con-
duct thelr lives honestly, in the simple and sincere
faith - without necessarily attalning to awareness -
that the Power in the Universe operates for good.
Thueg, the manifestation of grace in a pronounced form
represents a difference in degree but not in kind
when compared with its manifestation in a less pro-
nounced form, - in the lives of many others.

— On the other hand, we cannot expect grace, in
t accepted sense, to wmanifest in the lives of say,
such persons as Hitler, whe conduct thelir lives and
activities in direct opposition to Truth (or Reality)
But instead we must expect to witness in their case,
"disgrace", until, in due course, the immortal minds
of such individuals are "instructed by the sad con-
~~ sequences of their errors".

Thus we see, that it 1s not necessary that
"flexibility" (in the sense of free willy} be intro-
duced into spiritual determinism to provide for the
manifestation of grace. But rather 1s 1t true that
spiritual determinism itself provides the invariable
standard by which we can measure flexibility (in my

—

-
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sense of the term), as evidenced in the extent(of the
manifestation of grace. Hence, the extent of the
manifestation of grace is in direct and exact con-
formity with the operation of spiritual determinism,
which is at one with overruling justice. . And in the
final analysis, it is because the conception of Jjus-

-tice 1s 1ltself inseparable from Truth (or Reality)

#— that we are able conclusively to establish the
truth (or reality) of Overruling Justice. Con-
sequently, not only is the reality of grace consis-
tent with a spiritual determinism that will not admit
of "flexibility", but in fact necessitates it and
positively demands it.

Your reference to the "Gurukula" in relation to
A#~rology appears to be intended to provide evidence
t. ¢ the possible advent of grace renders prediction
impossible in relation to 1it, since, in your view the
manifestation of grace is not consistent with a spiri-
tual determinism which is not "flexible". However,

I may be pardoned for saying that this c¢laim will not
stand criticdl examination. Now, you acknowledge that
this sign does not appear in the horoscopes of ordin-
ary persons. But as shownabove, grace does in fact

manifest in varying measure in the lives of many

\ ordinary persoms, and I think Jyou would not deny
this. MNoreover, that the "Gurukula" does in fact
appear as & sign in the horoscopes of advaneed persons
is evidence that the approaching manifestation of
grace le determined and predictable. And, if astro-
logers cannot tell exactly when and in what manner the
manifestation of grace as indicated by the "Gurukula
will change the character of the picture presented by
the horoscopes in question, this would simply repre-
sent to that extent the iucompetence of the particu-
1 astrologer or the degree of ignorance or imper-
fextion prevalling in the science in question.

' In principle, the appearance of thies sign (the
"Gurukula") would be no different from the markinge ir
the palm that would herald the "sudden" manifestation
of genius in certain persons (and we have previously

~~noted that there is present in genius, an element
of grace). Such markings would similarly provide
a distinctive measure for assessing the pleture pre-
sented by the line markingse of the hands in question.
Moreover, as you are no doubt aware, amongst signs of
rare occurrence and of specilal signif%cance in palm-
istry (corresponding to the "Gurukula" in astrology)l,
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|' in relation to masters and adepts and to mystic%m%%d
ocecultists (with whom grace is usually most pecullar-
.~ ly associated) are the "Ring ofwSolomon" and the
"Croix Mystique". And these signs serve as a measure
for assessing the polints of central significance in
, the lives of the persons in question. It is impor-
tant to note also, that the exact significance of
7 these markings varies with their particular
. powsition, ete., in the palm. On the other hand, the
- "sguare", a well known protective sign, which alseo
. carries a distinetive significance (in relation to
finance, health, life, etec.,) according to ite par-
ticular position in the palm, is actually quite
common, and appears in the hands of many ordinary
r” 'sons, and yet it is quite properly a sign of the
m.uifestation of grace.

As a matter of fact, if free will (as distinct
from freedom) or "flexiblility" of any kind bordering
- on the notion of free will exlisted at all, then, the

ever-present possibility of its operating, whether
in the form of individual free will or fatalism would
render all attempts at prediction meaningless. This
view, which is found readlly acceptable in relation
to—-individual free will, 1s in direct contradietion
to the common and instinctlvely accepted bellefl
that predlction (especially in relation to human
livas§ is posslible only because events are fated.
Moreover, the "line of fate" of the palmist and the
"lucky star" of the astrologer encourage a fatalistic
attitude; and fatalists notoriously fail to see the
Justice of life, as also the possibllities afforded
for initliating progress by virtue of the ability to
" predict. But 1t is of significance in this connec-
tiqn, that outstanding palmists like Cheiro and as-
t logers llke Nostradamus were typlcal occultists as
well; and we know that the "vital centres" of occul-
tism are karma and reincarnation. Thue it is, that
in relation to prediction we trace the prevailing
attitude of fatalism - which in effect allows "flexi-
bility" (in the form of free will) to Deity - to the
~.existi Tallure to distinguish between Deter-
‘minismn%or Karma) and Fatalism, which are in
fact direct opposites. In thesame way, the attempt
is made to justify an element of free will - elither
in man or Deity - as being o nsistent with the as~
surance of immortality (and reincarnation), whereas
it is the denial (even if partial) of determinism

which removes this guarantee.
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o 34)

In reality, the line markings in the hands of
each individual (as also individual horoscopes) are
but sectional maps of a larger unity, the parts of
which unity are continuously interacting upon and
influencing one another by virtue of spiritual de-
terminism. And, in the final analysis, it is to the
unfailing constancy in the operation of spiritual
de~erminism that these "sectional maps" owe the

arrangement of thelr delineations and the relia-

bility of thelr significance (1f correctly interpre-
ted). It is therefore no accident that (as pointed
out by Cheiro) we find in the Book of Job (Original
Hebrew Version) a passage which reads, "God caused
gigns or seals on the hands of men that the sons of
meR might know their works".

h . AARD J. LORTZ: "The problem of free will versus unalterable
fate is a question scientists and philosophers have spent their
lives investigating. William James, always rather beautifully
generous in his reasongng, was inclined towsrd free will, but
admitted in most cases the failure of two desires to neutralize
each other, and the obvious determination of one. Spinogza, of
course, chose unalterable fate, and suggested an infinity of
causes. In your paragraph on page 122 "Quest of the Overself,"

~—~you say the dilemma is meaningless. But if "the will and

fate of man proceed out of the same region of the Overself"

ien't that unalterable fate? Maybe I'm being terrible dull,
but I simply fail to understand how this "dilemma is self-
created and does not exist in Nature."

AARON HYAU: "An acceptance of the law of Karma is inconsistent
with freewill (in the indeterminist sense, ie, as distinet from
choice), and cannot adiit of even an infinitesimal element of
freewill in its operation. And it is in its attempt to find a
place for freewill in the operation of the law of Karme--thru
i~= confusion of Karma with Kismet--that mystical philosophy

( .ich recognises-the immortal mind¥ also degenerates into fa-
talism - in the same way as, at the opposite end of the scale
(as pointed out in my previous letter), the Determinism of the
Materialist (which rejects the immortal mind) degenerates into
fatalism. What you regard as the "x2 element in man, is to me
but a measure of our ignorance. Besides, we must not confuse
“freedom" with "freewill". Thus, when India will attain its
(waich in itelf will be determined), it will not thereby be
invested with freewill. All that will happen will be that the
nature of the choice that the nation will be called upon to
make at each turn thereafter, will be made in relation to a
poeition of independence, as against a former position of sub-
jection. Again, your reference to the spontaneous and unexpec-
ted operation of freedom through Grace, if T mey be pardoned

\‘tfor saying so, tends to confuse the issue. For the apparent
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AARON HYAM: (35 o
spontaneity is again a measure of ignorance of the forces at L -
rk (all of which are determined) that have preceded the manifes—
tation of this freedom. And as you yourself would be the first
to acknowledge, such background may cover several previous inca-
rnations. Besides, what is "unexpected" must not be taken to be
"undetermined", and to a first-rate astrologer or palmist, such
development would not even be unexpected. Moreover, the invisi-
~~5le forces at work that play a part in bringing about the
_#®miracle of grace" themselves work in strict conformity with
Karma, for as yourself maintain, Grace must be deserved to be
earned, and the invisible powers would only be induced to choose
to work for its manifestation in the particular individual, when
he has deserved it, If we permit even the slightest intrusion
of freewill, Crace may be bestowed where it is not deserved, and
tpls is directly opposed to a sense of justice, and would amount
i i aribteary interference with the operation of the law of
. Karma. Even the human notion of so-called mercy, as I see it,
is but an acknowledgement of the imperfect conception of justice
as represented by human institutions, which beside being based
on incorrect appreciation of fundamental realities, are designed
"en masse" and do not provide for individual differences and
individual circumstances. Thus the concept of mercy is but an
attemtp (albeit an unconecious attempt} to reach a closer appr-
oximation to owerruling justice, and this the genius of Shakes-
speare instinctivély recognised when he said: "And earthly
power doth then show likest God When mercy seasons justice."
(b)"The prevalent criticism that mystical philosphy must lead to
inertia and lethargy, arise through the fdilure - on the part of
- both mystics and materialists - to distinguish between karma
(Determinism) and Kismet (Fatalism), which, in reference to the
individual translates itself into an equally grave error, in the
failure to distinguish between chaéice and freewill. 4nd in the
final analysis prediction which is the foundation of all whole-
some progress is possible only b virtue of the fact that every
v is dictated by choice, which is ultimately based on prefer-
ence; the preference im a given situation being determined by th
nature, &tent and stage in evolutionary development reached by
the individual immortal mind; the naturs £m of the given situa-
" tion at the particular time, being itself similarly determined.
Morecover the nature of the fundamental beliefs of the igdividual
~— (which are themselves determined) influence the individual
. preferences and therefore the choice yade. Furthsrmorasd?t
should be noted, the predicition itself in each case (including
the decision to predict or to seek prediction) and the use %o
which it may be put are themselves determined, and in furn b:co—
es an intimate and active part of the process th?t determines 3
; N h. Finally, the failure to predic
the future into which we reaci. o o (e
"correctly and consequent disappointment, disaster ant for
result in turn of not making proper oOT adequate provision fo

N —




f&é&g@%},.is-praportianata only to the extent of ingorance,- \
which represents the degree of unperfection of a science. Thus
it is that any element of freewill (however slight - whether in
man of Deity of whom we are but aspects), destroys continuity and
justice, and the very foundations of science and progress. And

it is because the materialist sE¥sme does not accept continuity
(of the individual immortal mind - and in consequence of which
also the materialist fails to recognise and allow for the opera-
tion of invisible @nfluences to which such continuity subje ts
us) that Materialism is incompatible with Determinism. As &
result, paradoxical though it would appear, the materialist with-
out realizing it, tends to degenerate into the fatalist. But
there is no such inconsistency involved in uniting determinism
with the immortal mind. :

JOHN CORDON VERNON : I am not a professional prophet but
I will venture on a prophecy. it is this: "You wi:
find you way leading back again to pure contemplation®
Your fascinating book "Beyond Yoga" is wrongly enti-

v tled; it records a movement "this side" of the veil

‘and not to the "beyond". For thie reason—so long as

- we actively look and egeek in the outerworld we create
what we find as we go along, much as the lower myestice

. of different religions find in their trances Christ in
glory or Buddha in Samadhl or the Prophet's Paradise
as they EXPECT. We live in an expanding univeree,
so the physicists declare, and we ghall always find
infinity expanding before us, forever furnished by

" something seemingly new but actually created by the
seeker. And so forever and ever and ever, world with-
out end, amen! So I predict that your search for an
ultimate reality will lead you again to pure contem-

. plation—for only the SEER (as distinet from the gee-
ker) im the absolute non-attachment of highest Sama-
dhi (Buddhist Enlightenment leading to Nirvana) can
apprehend the final meaning whiech is imminent and —>t
imposed from without by external law. <

As we both share the wish to discover truth and to
diffuse it so far as we may, I am tempted to make a
few observations, which, if they eeem to you ery fool-
i1sh, can easlly be popped into the wastebasket; while
if any should be of value, you are welcome to it—m
for you are in a position to present the truth to .

& wider circle of people than I am. And in such mat-
ters I cannot but agree with Sheeley, that to divide
is not to take away, because:
"If you divide pleasure and love and thought,
Each part exceeds the whole; and we know not
How much, while any vet remaines unghared, -
Of pleasure may be gained, or sorrow spared!

| — - 4
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. (37) 1t is certainly a fact that "The ways to the One
are ag many a8 the lives of men', and that each diff-
erent past lays down a future path, unigue for every-
one. Even our finger-printes are unique; how much
more, then, our approach to the Ultimate Reality. For
this reason there seems to me deep truth in the con-
tentian of Mahayana Suddhism (whatever may be the his—
lcal postlon of Mahayana in relation to Pali Bud—
m) that the Buddhas always use "skillful means"
th t 15, presenting a number of seemingly dif”erent
"ways", each adapted to the temperament of those who
happen to be listenlng, but all leading to the same
goal, Aldous Huxley expressed a eimilar idea when he
gaye that whenever we use the phrase "Nothing but..."
. we are almost certainly in error. One may get to Pic-
eadilly Circus just as well by walking up the Haymar-
k ae by coming down Regent Street; elther way one
reaches the fountain! Methods which are different- and
seem to be contradictorv from the relative point of
view (even such ideals aé goodness, truth and beauty),
may all be convergent avenues of approach to the Eter-
nal.

It seems to me, from my readings and meditations,
that amonget this infinity of paths, two maln approa-
~~ ches stand out—a great north Road and a great sou-

#h Road, as 1t were. They are the way of Self-de-
velopment, and the way of Diecipleship. The Buddha is"
the typical representative of the one way, and Jesus
of the other. "Be ye lamps unto yourselves! Work out
your own ealvation with diligencel"” is the way the
S5uddha points out. The other 1s the remlssion of sins
thru faith in a vicarious sacrifice: or to put it an-
other way, that one who has exhausted his own karma
and realised the truth (called a son of God) may vo-
luntarily take upon himself the karma of others and
¥ bearing it obliterate it. Thlis seond method is
meve difficult to understand intellectually, but it
is not illogical really, and in one form or another
is always cropping up. It ie, of course, found in In-
dia; and 1ls very much in evidence in Mahayana Buddhien
, where it can probsbly best be studied. I wonder if
~~ you know B.L. Suzuki's "Mahayana Buddhism", publie-
hod by the Buddhist Lodge, London? It is an excellent
brief exposticn of a complex subject. And the Magha-
yana doctrine of "turning over merit" {as practiced
by the Boddhisatvas) for alleviating individual or
world karma is well expressed. The relation between
that practice, and the I-dian hellief In what a Sad-
guru or God-realized Masier performs for hils disciples
| and the Christian teaching of the "remission of sins"
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(38) is not brought out (because the author is a Bua-"
dhist), but it 1s so evident, and €o illuminating
when once recognized, that no unblased reader can
| miss It. = .

- That these two paths are equally wvalid, and, tho
different, not contradicotry, sesms to me highly im-
" portant. For it is precisely on thie issue that the

deepeet cleavages and antagonlems between religioga
- have taken place. If the harmony between them s

were generally realized, much bitter controversy =
would disappear, and a real Tellowship of faiths and
philosophies would become possible, FEach would fol-
low the road which his temperament compells; but all
pilgrims would recognize that they were brothers in

. one quest, and understand and reverence the roads of
others. ~

(2




(392)
L *1’& : 7 & "THE MOTHER" Pondicherry
o

Three Conceptions of the World.

# l. (Buddhist and Shankara)

The World is an illusion, a field of
ignorance and suffering due to ignorance. The
one thing to do is to get out of it as moon as
possible and to disappear into the original
Non-Existence or Non-Manifestation,

2. (The Vedantlc as very commonly understood).

The World is essentlally divine, for the
Divine 1s omnipresent there-But its exterior
expression 1s distorted, obscure, ignorant,
perverted. The one thing to do is to become
conscious of the innér Divine and remain fixed
in that inner consciousness without troubling
about the world; for the external world cannot
change and will always be in its natural state
of unconsciousness and lgnorance.

3. The world as it 1s, 1s not the divine
creatlon it is meant to be, but an obscure
and perverted expression-it is not the
expression of the divine Consclousness and Will-
but that is what it is meant to become; it has
been created to develop into a perfect
menifestation of the Divine under all His

~~ forms and aspects-Light and knowledge, Power,
Love, Beauty,

This is our conception of it and the
aim we foldow,

SWAMI RAMDAS: "Your heart is aflame with divine fervour.
May you always enjoy the inner peace and bliss. Man is e
veriteble embodiment of Divinity, for the matter of that all

7~ creation is."

SIR CHARLES F. HIGHAM: "I would like to see the article
before you put it in because, in a year, one often gets some
new ideas (if onedoes'nt, one should) I amy be able to add
to your article.

B T e
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Clifford Potter.

| By the way I got talking the other day to two habitues

in the Orzone Restaurznt and one of them has resd "Secret

, Indie" and another of your works and the other hzs read all of
¥ them., One of them is Liversedge, a well known music cri=-

) ~tic., Both are members of ithe Buddhist Lodge., One of

. them wes inclined to deplore your journalistic artificiality¥

' but hed no end of praise £or you when you adopted a free natu-

| ral etyle, Probably rezlise that you alternate between
| the two. cpecific cavec of faulty wr. (*P.T.0)

|

]

. = My first feeling was naturally to cryfoff, but then I
r mbered that I h=d heard this criticiem/from z number of
t myself; I thought

peoples and 21lgo0 that I had at times made
it only fair, therefore, at the rizk of Qosing your frieundship,
L_tﬁ endeavour. to comply with your requestyd You can probably
guese the book I started with. But allow me first to make.a
* gquotation from "The Secret Path," "Land where etrange flowers
 grow, and grow forever;j where the sky's light is mever less;
i and where all thinge cing an unmistakesble music thst has not
| cessed since time began." I think that's perfectly lovely;
! po I came upon it by chence, If this passage is enslysed,
T - % the tona]l quslities will be seen to be rhythmically irre-
gular, s prose should bej there is no regularity of metre us
{ in versej brosdly speaking, this pessage has an air of guality
and I think the s=me might be eaid of almost the whole of

"The Secret Path," in greater or less degree. The same might

also be ssid of most of "The Quezt of the Overself™, but in

th=t book, there are serious lapses: In "Secret India," there
are pccasional lapses, but these are sllowable in a trevel-
pagk, The ssme applies to "Secret Egypt." _
" You have probably guesesed that 1 started on Arunzchala.
I opened the book by chznce, snd my eyes fell straight uponm
the following paec=ce = with a force approaching concuasionf
"Thet which,somes out of the tip of one's nib must flow of its
own accord,"etc. You really must excuse me for ?ccsnting it.
As prose it"is of cource excusable, if you refrein from doing
=< #t more than once in ten pages, But:

/"The pointed ssllies of the cynics," lowerlduwn on the
game page, and "Trample down =11 other truths,” lower still,
and." to resd refined trash” lower yet. You should have been
= péat. "The ?ﬁinted,“ etc., is pure Tennyson,but bad prose.
"Trimple,” etc., would make a good 1line for a hymm, while the

1acst is » mesterpiece of euphuism, =n form of compoaltlm’i which

Ea‘antirely out of Pashion %odav, thank Ged. You will note

= i Ly
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TRey overdo alliterailon. = .
tha Letters undsilinedq{ You have missed your vocation; ygﬁl)
should be compesing crosswords. But seriously, it is not the
effect of such passages in isolation with which people can
find fault it is rether their freguent occurrence, in some
portions of your work. Curiously, they only occur in spasms.
= Now let us attack "The Juest." Un page 38 1 found the
following: "The superb pesks and deep Travines." Them
is nothing sctuslly wrémg with that, butalliteration spoils it)
I =m pled thet you take my strictures on style so kindly
se you do. You muat remember that these criticisms are not
pacessarily my own since I would hesitate to pass judgment
your work., I was merely trying to pass opinion on what _
other people have indicnted to me. You say that "nysterious
gilence of menacing jungles" gave a sense of living quality.
To me the s1literation of the letters "m" and "e" mckes the
phrese slightly artificial and so destroy the effect of which
you are on the verge, Probably the alteration of & single
word would meke this phrase right for me, but gtillt that is
just a2 matter of persomal feeling and taste, I agree it is
possible that yuur works might be criticicsed from the point
of syntex end grammar but I myself would hesitate to do this,
“~~ T think that your idea that the criticiems are "ebulitioms
of your represced poetry complexes" is very likely cor-
rect, The guestdon is, is one correct in allowing any repres-
omplexes to come to the surface? Now what I feel is that
t%is 4s = more recent phenomemon in your style. "The Secret
Path" appears to be practically free from this seot of thing,
the style is cool, clear and carefully rexsoned.
1 found myself = little critical of "The lnner Reality”.
Sipnce it ie in the form of lectures given separately at diffe-
nt times and published together in book form you frequently
repeat yourself, you must also repeat the matter which you
heve gone over previcusly in osther books, The chapters on
the Beautitudes are quite up to the high standard which you
generally =ttain. All that 1 have said above is not intended
in any way to be carping but helpful criticism, as I am most
desirous of your success whether literary or financial, Iddo
— feel that a sparkling travel book is long over due from
\your pen, Everybody agrees you have outstanding ability
to write such books and while "The juest of the Uverself"
shows that you have the z2bility to master a profound subject
Tenever feel that you are really happy in deep waters, It is
not a case of your lecking the grounding but rather ome of
temperament, nnd perconally I would much rather see you
successful in & worldly sense than a profound philosophical

— 2
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t thing new and interssting,

e | —— — — —  ———

enigma with = limited following. Koreover, you will préﬁg%zy
‘realise that you have a very large number of enemies in this
country who whilst they =ccept your writings, and indeed read
them with gusto while you write travel, ss soon as you endea=-
Your to write serious books they decry your efforts, I have
indieed been estonished by the number of people 1 have met who
.have justifisbly criticised your work. However, if you
continue to write philosophieal works 1 will continue to
support you within my power, but persomally I think you would
be wise to descend to the purely mundsne since after =ll you
began your success in that way. I do not underesiimate your
M4rst book however. I reglise thatethere was something much
_eper then the merely woldly in it and it wes juetl that which
made it populer., If you could recapture the magic of that
book nzedin I am sure the success of your new work would far
exceed your expectations. You will gather that I am rather
digsappointdd in "The Inner Rermlity." I will be be quite
frank with you mnd sey that I am and I sincerely cannot help
feeling that others will be disappointed amnd that you may
even lose & certain number of your followers, —
"The Juest of Overself" is an excellent book except for
the introductory part which I 4o not care for. However, you
" are one of theee writers who have great extremes which 1
guppose {2 just es well snd far better than being o medio-
erity.
Your booktet "Indisn Philosophy and kiodern Culturs"
seems }o be one of the best written of your works.

Hidden Teaching Beyond Yoga" is & book which should go
down to posterity., It is a book which people value and
tressure."

—_ I think "HTBY" dis by far the best you have produced,
i I must esy that I am astonished that you have been able
to produce it in so short a space of time.
My own view is thet a book of the nature of "Hidden
Teaching” demande time to write ff it is to be done well.
It seemed to me when I read your article in the "Modern
Mystic" that perhaps you were throwing away your talent on
this journal. They have 2 very small circulation and + am

,—~ ¢ture it would have peid you better to have amplified

-

your theme e#nd put it in the form of s small book.
"Hidden Tesching Beyond Yoga" strikes me as exceedingly
well written =and is making a great impression over here. The
Soles Manager read it perconelly, and he is of the opinion it
js a far more sslemble book than your other recent books. He
says it reeches the man in the street and gives him some-

>
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Here are other examples of your excessSively,

and therefore objectionable, style. "So refiste
from a railroaded world." "Such are the works
which have passed out of the pointed tip of my
nib," You have used that simile several times.

7 "Knowledge lies hid in holy India and mystic

Egypt." Apart from the alliteration,the poetic
as distinguished from the purely prose rythm of
this sentence makes 1t slightly cheap. Now, that
may be the criticism of these too freguent exotic
excessess, Whilst, therefore, it is Besifabile
that you should liven your discourse on
philosophy with passages such as I guoted from
the "Secret Path," it is far from desirable that
you should asséclate anything concerning which
the word cheap may be vaguely used with the
splendid philosophy which in an otherwise
splendid way you are expounding. "The Inner
Reality," probably has as much as any of your
books of this sort of thing, particularly at the
beginning. One cannot but suspect that you were

~~mnot yourself when you wrote it; you must still

—

-nave been suffering from the effects of your
“complaint, Take page 8, "Litter the shelves of
little known libraries." A "Daily Herald" copy-
writer might have written that sentence. "In the
end, fate set my feet," "Obscurity of vanished
epochs some secrets,”" "Mysterlous silence of
menacing jungles," Now let me emphasise that

most of your work is free from this kind of
blemlish; occasionally, however, it seems t
break out like a rash. — Clffrd Potler ( fimnie)
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44)
FRANK B. ROBINSON'S PSYCHIANA TECHNIQUE (44)
(1) Breathe slowly and deeply. Close your eves and
repeat many times, slowly and quietly, "I believe in
the power of. the living God." Then get on your feet
and, standing erect, say the same sentence loud.
Whenever you have uncccupied moments, repeat this
sentence as many times as you can. (2) Tap the God
. power and things begin to happen. (3) Each

— 4 morning say, with closed eyes, "Spirit of the .
Living God, I begin this day recognizing your pre-
sence in me. I am going to let you guide my movemente
thruout this day." (4) Before you retire to sleep
think of a few names of these you seek to influence
or help. (5) If hard battles have to be fought in
}=e world, they will be won if you 1earﬁ;ﬁhe lesson:
. 8till and know that I am God, for the Power comes
from God. (6) Stand on the Power, The Spirit of
God says: "Come, take, use." Trust it by taking
aggressive action. (7) The God-energy is best
found in quiet. [8) You must pray and speak to God
aloud. Whenever Jesus needed the God-Power, He made
hls request audible. That is a great secret. The
Power of God only operates when called upon. It al-
ways takes the spoken word. ©Speak that Word of
. = Power into existence. Think of Jesus in terms
of the "Word" and you will better understand the
Power of Jesus.

——
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P UNITY TECHNIQUE—— (1) Establish a healing con-

| Belousness thru constant repéetition of the affirma-
tion: "I am a child of God and, therefore, I do not
inherit X (Here name the siclmess) Sit in
gilence for 15 minutes concentrating on this positive
affirmation, often speaking it alourd in prayer-1like
repetition.

. PARASIMIER, TANTRIE YOGI OF IMQEMI' / ;
%Hhen pure awareness is made needle-pointed,
it becomes creative power on the mentgl plane.|

* (b)Compress the navel and constrict the anus.at
at start. This arouses Kundalini, then drawd
breath noisily up to Sahara in top of head. °®
This gives occult powers and especially
hypnotic power. If practised daily brings

. results in two to three weeks. (d)Imagine
A to B a hollow tube, Sit straight. Expand l
throat and @iraw cool brezth and current up °

| from A B with sound of "Awh". Then pause a

| 1ittle and throw warm current with sound of -
#Ee" over vertebrae. This mekes one pramayam,

' This must be practised three hours after mesls or any time befor

' -¢ mezls.’ Then throw breath--feel God as everY-new peace of
meditation. (Pnd. method.) fM@wmsit in straight armless =
chair over a blanket facing East. This should be done S
during whole practice.’

- N
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Whitehead.

The Pamphlet- "The Next Three Years", With
the Philosophy embodied in it I am in con-
siderable agreement, but I think such
phllosophy needs no organization for the
spreading of it, that indeed much harm is
done by such methods, and that they only way
for Truth to spread is by contact with Truth-
Livers. One cannot achieve Truth by buying
a book or joining a society, or subscribing
to a cause, One must first find in oneself a
desire for Truth which 1s as it were "a
consuming fird" driving one to action and that
action should be and ultimately must be to
find a living Teacher, That Teacher will not
be of the kind that takes a fee, asks for a
subscription or seeks to make a proflt by
selling a book to the Aspirant,
You will be going away very soon I expect., I
would like to send to you this copy of a Note
I made when I read that Chinese Book of Life
"The Secret of the Golden Flower,"
I know it runs counter to much you will meet
with in your Pilgrimages. Perhaps it will
serve upon some occasion to help you to attain
that Balance to which the Upanishad refers:
Equllibrium, that is Yoge. At any rate, here
it 1s, with my sincere good will.

Observe the Religlons and all their Sects

forever seeking to attain a state of soul,

lifting them high above all the miseries

of life.

The Buddhist cries: I take refuge in Buddah

The Hindu: Harih Aum Tat Sat,-Deliver me from

the Pairs of Opposites 0 Thou who
are true.
The Christian wails: What shall I do to be
saved?

How much wiser, nobler and ultimately how much
richer, the soul which seeks no escape, but
accepts the conditions of the moment, plus
the strength and capacity of the moment, as
the Will-of=God~for-the-Moment, and makes that
will it's own will, showing itself in glad

-""k—--— e —i




(85
Eé .bsﬁdnﬁ;dw

’ H3IW MewseY sexdT Ixe¥ odT" -Feldqmusd edT
cw -nos nl ms I 31 ol belbodme yrhgosollnd edd
dowe Anldd I Jud ,Jnemeexss eldaweble

arid <ol molissifagio on esbesa yrdqozolldg

el wrad doum beebnt deddd 3! 1o aaibsetqe

~ - yaw vine yerd dsdd bis ,ebordem fopre yd emob
o =fluxT dilw Jostnoo yd el bserge oF diusl %ol
. 3alyud yd ddurT eveldos Jomeso em0 ,awevid
i antditoeduse w0 ,yielsos B malmlot To dlood 8
8 Yissetio b bal?l fexl? Feum efd .s2ums 8 odf
8" evow 3t pa el doldw fguaT w0l extash

- dadd bas notdse oF emo nalvlab
.. o3 od Jeum yledemldly bne ed biwods-mgliss
 don I[ilw qérdoesT $sdT .wedoseT zaivii s bald

vd 3i%oxq £ siem oF adese 1o moliglacedue
- : «dasriqal edd o dood 8 antifer
- L ,dceqxe I foos yuev. Ysws znltoy sd [[iw woY
. 8Jod 8 10 Yqoo &ldd wov ot base od el Hluow
- elid %o jcoH eamenldd dadi bges T resdw ebem T
: ) ".1eowol¥ nebfod edd o Feroel wdl"
dgem LIlw goy dowm od Tednuoo amrr 4i worsl I
Iiiw 2! eqadred .eegsmbagilq wwoy ol ddtw
~ aledde oF woy gled ot molensoo emoe Joqu evies
= sa1elsq badeloegll eifd doldw ol eqnﬁ%ﬁﬁ.iﬁﬁﬁ
oted (o387 vas A ,s3oY sl Fedd  mudadllilup®
' iliw boogy eveanis ym d¥tw el 3i
Fr _edoel aledd [ls bSnue anolpllefl odd eviezdO
' lvoca o edsie 5 niside oF aniisee Tevetol
- selasalm edd fIs evods dgld medd matdxil
R ' 9221 o
- debbul nl sautew exed I imelus HeldbbuH edT
monl em tovliied-, ds8 #aT swA divsH ubaiH -edT
odw podT O geileoqql %o exlad erd
' +8IrTd 18
ed 03 ob I Iisds JadW :ellsw mgetdeladd edT
- : thovae .
- fdoumr word yletemldlu Bas wefldon  x8eiw doum woH
dud ,egsoze on gleee dotdw [woz edf ,wedslxy
euflg ,Joemom edd Yo emoldibaco edd edgesss
. &a Joemom orfd To yflosaqss bns dinmetdas and
~ deri¢ sedam boe doemol-edd-101-bod~lo-LIIW odd
boly nt 1leedl anfwods  [[lw awo e'3i [[iw

=

"BriY moatmreanoo

8 w01 gies ,eeY 8 geovMed Fedd Dali sdi To ed




acceptance of the Challenge of Circumstance
and the Unknown,

That will give a little time longer for us to
develop our acquaintance, which, I think is
destined to be of some value~which=Icannot
foresee,-except, you are going to carry away
something-Iknow not whate-for some-one, not
yourself, far,far away-who awaits it,

All of which sound vague and very mysterious,

and I do not love the mysteriousness of

mysteries, For me a mystery 1s but a plain

thing badly seen: they cause me to chafe a

little at the poorness of my spiritual vision

and to look about me for the spiritual spec-
tacles I have mislaid. Yet such is the secret
but proper nature of a mystery, the hiding of
something in order to induce & search,

Mysteries are not super natural: they all 1lie

in the realms of the phenomenal, phenomena nd

rightly comprehended,

I wonder, Did you ever meditate upon this series

of asseverations?

1. There is nought but God:"In Him all Things

live and move and have thelr being. All things

"seen and 'not-seen". ; -

. God 1s. M an gxists. (Latin“exioutisisterl

——— s
— to make, to s{and)

3. God is, and against the Background of God
man and allthings living and dead stand forth
in the Great game and Spectacle of Creation,
Exlstence-an appearance-within-or-against;
the background of Being.

I suppose you have, as I have, very often,

I like the idea of your rushing out a book in

this wild Pashion, I tshould at least show

_slgns of vivid forces. I trust a force for

the plercing of armour=-joints and the slaying

of false Gods.

You will remember that you gave my name to Mrs.
Alice Anne Bailey and she sent me a pamphlet
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called "The next three years." Well, sometime
8go, when I was confined to bed with a capr-
buncle awkwardly place, but otherwise not at al.
on the sick 1list, there came another epistle
from her wherein she announced s scheme for
inter-communication between all the mystics

of the world, herself and her little group

the centre thereof, which scheme was golng to
do wonders in this poor world of ours. Appar=-
ently she did not know that it 1s of the nature
of the mystic to be hidden - in a bushel of
meal, or in the good earth, or lost in the
crowd, that rarely, very rarely, do two such
people meet, and that it is of no benefit for
their mysticism to make such contacts., This
work of hers was to do wonders In this poor
old House of God we call the World, Oh These
good housewifes let loose upon the World! How
they pant for a Spring Cleaning and long to
"polish up the Knocker of the big front doo»i"
Well, well, I wrote to the good lady- the
pamphlet having invited one to do so- and I
ecriticised the scheme of things in simple
English and finished by asking them to remove
my name from their list of correspondents,

I recelved a reply from Haversham by way of
New York, but have gone no further in that
matter., I though I ought to make confession
to you In thils affair as it is quite possible
you may hear of it again.,

The number of ladies, detached and semi-
detached emgaged in world shattering but
lucrative schemes for the reformation of
mankingtis amazing. I suppose it 1s, that
when they can make nothing of a husband, they
take the world to their bosom. There would be
" perhaps no reason for complaint in that, were
1t not that having in general lost financial
Support or lacking it, they have not hesitated
to make profit for this world by dealings

with the next-"in Futures", shall we sai?
So the study of the Occult’Worl sy and the
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researches of the Splrituallists are vitiated
with the vulgar mortal hunger for pence and
power.
More than once in recent days in the innNer
Council of the Spiritualist Socletles it has
been declared that if all mediums were to be
truly tested, full 75% of them would be
found to be fraudulent., Ofcourse the state-
ment is made hypothetically, but this serious
fact remained-not a single word was spoken
by any member of the Councll in criticism or
contraventure of this statement,
It is likely to be true. Only trained pecple
are able to distinguish between fantasy and
fact, and only sternly self-disciplined
people can distinguish between the worlds inwlid.
-1f they be psychics-they may function,
Herein-as I judge=lles the futlility of most
of the work done in this generation in
psychics and occultics, It may be honest, but
it is not true; honest in intent but
scientifically inaccurate, and therefore
disastrous to the Cause we might wilsely call
"Life more sbundant."
Obsessed by the desire for galn or fame, how
can any man expect to speak truth even in
common every-day affairs., In business, in
journalism, in polities success comes by
clothing the fact with fantasy. Is 1t not so?
So busliness men, journalists, politiclans
assess values by shrewd discrimination of
relative proportions between false and true.
But in this matter of "Life more abundant"
these methods will not serve, The affair is
too serious, We must have Truth and we must
pursue it ane ensue 1t with allthe rigour,
the scientist uses Iln his search for reallty,
Nevertheless our methods are not those of
the sclentists of today. He deals with the
material expounding all things in terms of
the material world. He denies the spiritual

as a rule and does so because he does not p
possess in his material world a yard stick to
measure it by,
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Spiritualists ( Iuse the word widely to cover
occultists also, though they be a sort of
frozen or crystallising spiritualists), We
- Spiritualists cannot work by the materialists
methods: we cannot use his yard-sticks and
what 1s more, we cannot use his mental
processes of argument by logic.
Neither logic nor matter belong to the spiritual
With us is insig%t, including clairvoyance,
Clairaudience and inspiration. We can record
what we have seen, at least in the earlier
stages of development of insight, though not
very well in the later and higher; for in the
lower grades forms stillpersist and are of the
nature of the material world but in the higher
degrees forms tend to formlessness and the
lack of form is replaced, most gloriously
(Thank Heaven,) by significance.
One can understand a beglnner in Phychics, a
person still form-bound, expounding the "Life
more abundant" in terms of the material world,
and an experienced person, 1ln psychics, can
"assess valuse by shrewd discrimination
between false and true", but an advanced
Psychic would find such exposition too
untruthful for use. Now just as there is in
these later days a movement call "Truth in ad-
vertising" so there might be a movement called
"Truth in Jounalism" and another "Truth in
Polltics" but far more important for the
world's development would be "Truth in Psychics"
for that would clarify all world, religious
teaching and make the human race alive with
the Spirit, God-conscious, possessed of the
"Life more abundant."
And to do this what is necessary?
Just this! To speak and write Truth in such

© terms aswill result in the hearer or reader

perceiving the truth as it 1s in us; and to
be very particular that in ourselves there
shall be no confusion of "the planes," so
that we do not lead the percipient to imagine
that what is a true statement of fact on a
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psychie plane is a true statement on any
other plane; for the laws and principles of
the planes are not the same in all planes but
each plane has its own principles and these
must never be confounded, neither in thought,
nor speech, nor written word.

I have written this because I have been so
much upset by your assertion in terms of

this physical plane , of things which you

had perceived psychically. The reader would
in most cases be misled and we must avoid this,
If we sell aanded-sugar; let us call it
sanded-sugar; if we "on honey-dew have fed
and drunk the milk of Paradise" let us make
it quite clear that this took place in PFaerey
or some other human realm of Fantasy.

Iv hope you will not mind the direct method
of this letter. Our last converstation
stirred me profoundly, I have had no option
but to unburden my soul.

THE LADDER OF SOULS.

Jacob dreamed a dream, and behold

a ladder was set up on earth and the top
tereof reached into heaven; and lo! the
angels of God ascending and descending upon
it, And he said. Surely the Lord is in

thls place; this is none other than the House
of God and this is the Gate of Heaven. And

he called the name of the place Bethel.

DESCENDING.

Strong souls there are who strip themselves

of God

And Downward plunge into the deeps of Man;

Some to the realm of keen hard fighting saints:
Some to the qulet peace of plous folk;

Some to the sordid worlds of toil—for-gain,

Some to the ggexish
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ROBERT WHITEHEAD (62)

Some to the states of strange misgulided sex
lower than brutes; and some down, down again.
And there content they vide, not heeding loss

— But filled with love; each in his own disguise

v

‘Be still and nestle down.

Loesing a Gleam of God for a new Paradise.

JACOB.

These things I saw, and gave myself for lost;
Who have no gleam and am but tempest-tossed

Yot happy still that altho here Christ 1is found
And even Hell with his is hallowed ground

This too I saw,-God's dedlings with Desire
Filling each Soul at last with Love's pure Fire
Working in all His Loving, living plan,

Meking a Son of God out of a sinfal man.

ASCENDING.

Feeble and foul souls climb up out of Hell,
Satiate-desire impelled, whate'er its' name,
Lust, pirate greed, ambition, good report
or the fierce zealot's battling for his crown
Always one rung above is smiling Heaven
Always one rung below is brimstone Hell,
And high, o'er topping all a Shining Light,-
A shining Place, perhaps-orstayl-a Living Man,
Swift change the forms, Only the Light remalns;
Light 1it for every man., Light-? Life!
0 earth-born cled
Life breathed through Dust-of-Earth;Soul-Dhst
agleam with God.

Already He has found thee: even
now thou art lying in His arms.

Take joy in God.

In God's arms fall asleep and

whilst thou sleepest thou shalt
grow and develop as does a sleeping babe,
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CHARLES RAMSAY:i(a) — (&Mto) (6&)

I bhave used the 10th chapter of "The Quest Of The

Overself" to learn how to meditate, Meditation

or rather how to practice it, was, up to the time
I read the referred to chapter lo, a mystery to

mé. I just seemingly could not find the how 1

‘ equal 2..Dictionaries defined meditation and Gl n=

~#entration but did not tell how. Now I have found
' what I want,

(b} I am thoroughly in accord with Brunton's
three fold progression in concentration, ie
body, emotions, and the mind I am afraid I w 11
not go farther because I drezd anything connect-
— ted v th trances and as you can see on page 143-
2nd paragraph he admits that the 4th step-awakk-
ening Intuition "is a species of gelf- notism"
and that I definitely do not want. One thing I
have learned from B, is not to be afraid to try
out mine own ideas even tho they are opposed to
- %enarally accepted dogmas. ] 8
¢) For me, Brunton is constructive and hel pful
whereas that man Xrisnamurti in his discussions
is 80 vague and destructive without vThg any
~— material aid that had I continued to him I
would not have believed anything. This have to
say for the Indian. He infuriated me to such an
extent that I gladly went back to Brunton who,
if you have the patience and the will to learn,
tells you why and how, Brunton does not accept
Unity's method. Well as you have said no man
knows all the Truth and I for myself am going
to take from both all that impresses me as Truth,
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(65)

L ALihanery
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that I am on

I went down into the wo

end. I have chosen
halting

s

lce spoke,

experience,
deeply perplex-
om my employer

ion, and that

d, and the inner vo

i

d the advice
cbediently,

- 5. WHITTA

Gl s Asarag s I LETTED. T0 FB) [ 1
e C.5.VE :mnmwzm YER, Assistant Secretary to Mys,Govt.Legis

Council and Representative Assembly: "I visited Ramena Maharshee
a few ‘imes. I did not derive any noticenble benefit in meditation
Sifrom these visits, Perhaps they were too short, being a couple
of days each time. However the point is that I am a Sanskrit
scholar and a great student of Shankara in the original. iy father
is a Sanskrit expert too, The conclusion I formed was that when
Waharshee tried to answer questions dealing with Shankara's teachs
ing or indeed metaphysice in general, he pot out of his depth
(These are Iyer's actual words and he hadynot read "Hid Techg Be-
yond Yoga"), It was probably because he broke off his education at
n early age, The effect produced on my mind he answersd a:amﬂmoﬁd
put by a pundit who understood &mw subject was as if he answered |
betrayed ignorance of what he was ‘alking about. Of course when
the uneducated masses put him questions he could get away with it
uttering the same platitude like " now the self and everything is
p 9lved" to every question of every kind, I went to Sri Auribindo

1y wonderful
I wae
n meditat
and I have followe

e yet.

£}

I had received fr
my innermost gelf most
n my business life.

ay from me i

a tru

i

the result,

-

sy to me, It was
depths of
Ty happy results

and tke glory has not left m

<ad found much more benefit there and also adequate understanding

of the metaphysical mam&naanﬂu smma " ~
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'II'WIsmMH
The Editor ; The Rosery Press
‘}ohn Armide T Bri tj.’ah ?onomaﬂc
e Mp Chree I _) ROS/PEN /X
J?ho ru. LONDON, W.C.1l.

Spiritual Prescription for Mr Ronald Duckworth

The mind of man is like a nest of Chinese boxes, one
Jﬁthin.the other, vibrating into infinity.

ile living in the body it is necessary for most of us
to keep within the frontal , physical layers of force,
most of the time. We are where our focus is.

Tou have a tendency to allow the kernel-of-force(which
is the central pivot of coneentration of your mind-
and-personalityg to linger in the back realms of the
mental levels. You need to teach yourself to keep
this kernel-of-force, or point of your concentration,
Yrust forward into the frontal portion of the brain.
rhe point of concentration should rest or find
activity between the eye-brows, or slightly above
them, ;

Your future programme should be to train Yyour brain to
collect its mind-foreces and foecus them in the forehead.
For this purpose two things are NECEeSSaTY ..., TfTor
perhaps a year. Firstly, forego any reading which
leads to "higher thought". A1l reading should be on
actical and positive levels. Teach Yourself
observation in your daily life. Notice small things,
the names of streets, the architecture of the houses,
the types of trees or flowers or vegetation around you.
Keep the brain active and drawn to the front by
eXercises in accuracy in all you do. Try to make the
mind one-pointed in coneentration upon, for instance
shandwriting, your speech; take partieular note
of the words you use - are they exactly the right ones
to express your meaning ? All these daily practices
will help the mind to function clearly and smoothly in

#

the fore-front of the brain.

rd
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Oontimation 2.

For your spare time the study of Pelmanism will help
tremendously, aiding you to become aware and

 focussed.

¥void "mooning" in a chair alone !
Keep positive in thought and action; +that means a
mental attitude of leaning forward in bright control
of yourself and the situation. The study and practice
of photography will help to co-ordinate all your
faculties, bringing them to work upon a practical
level, giving acourate, patient and careful control.
Ihe skill built up will help your sense of achieve-
ent.
Use no meditative practices at all - except the
following, which are simple methods of making sure
that you live in a "disinfected" and a pure sura -
or atmosphere. When you go to bed st night, and
before you settle down to study or do photography,
Just for a few moments, close your eyes, make & sign
of the Cross largely in the air, and say interiorly:
"In the name of the Holy Spirit may my work be
Jlessed." Or, "In the name of holiness and purity
and ell perfection, may my sleep be blessed."
No more, this is quite sufficient to keep you
living and moving and having your being in an
atmosphere of protection, purification and holiness.

)requant massage of the base of the skull and back
of neck helps to ease the mental faculties by
facilitating the circulation and releasing the
spinal fluids,

el "»
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Dear L, : o ~
FROM TEFF  Massen '

I have given up the search for perfection. Furification
is now meaningless. This is strictly personal, as is
everything, and it would be pure folly to .expeet or even.
desire, imitation. As human values, that is, asjﬁgpai
choices, abstinence, compassion, self-disecipline y be &
valid, but if they are so,it is spontaneous, spt‘%ung from
Self-love, which is not, of course, self-love.
I have grenounced the Jeff which spoke years ago, when 1
knewﬂ’!%ét as I renounce the Jeff of an hour age. When 1
go tJ bed T am not the same man that gets up, and thus
I think myself the great acceptor. Like alg men, I have
the secds of a Hitler as well as a Maharshi, and for this
reason am unable to condemn any nation. Completely
incapable of judging, I am forced to doubt, and even my
own expereience lacks solidity as a criterion. Unfortunately
I have not yet reached Huges position, total negation. le
could not accept the co egnces of such a judgment, I hope
Y shall.” (As did Spinoza¥ and of course Nrishna Menon)
.%3 Lh;hiealluﬂgl gn_of my own llttieness is rylgwﬂltatlon

worship nothin and respect on own self, have e
£a119&’iﬁ“ﬁ§’§tﬁ%éﬁ fﬁF‘a‘gfhhnfomg-fﬁ-man, and mé;Eﬁﬁble
to separate the personality from anything divine which we
may heve. The only dichotomy I see is that which exists
in time. That is, Jeff thinking of Jeff yesterday, or else
AL chinkingxsf that which is out of time, that is "something®~y
m&mﬂing;&nii‘now,“-mhe witness. For the moment I bave LSS NP0

"'1'1':'-\_'. i _|_’ unlike

— F "

hefor T am

not studying

of the“I.' ; convinced 111 o
core from a profound reﬁlizatio & of my
own personality. It may ecome through relations with other
human beings, for this in itself constitutes & strange
‘experience, that of communication which is not communication
but only frigthening gestures in the night. I have
developed a dislike for X¥sk S orpgoni zations which is
almost obsessing. A natural corrolary of this is a distaste
for systems, and this has made me trun from Yoga to
Litevrature, in the hopes of finding allusions and not
direct statement. Because the &llusuin comes from expereince
and that for me is the enly valid bloeck which shall build

spiritual house. . Net that I regret my background of

"\ﬁ@tic_i sm and yoga, for I Shall "_1-.:.-'5 recain a mystic,

i skl have to return on my own, with my own 111terprctetinns,

.‘Pm am uvnwilling to bend to Lutnorltv. I beleive I*hove
“heard the fuxh Truth but T must be able.to say it in my« %% -

_own language, and my- way of arriwving there shall be lomgs = . L

Jl.Fave chosen {Ttu. ture, phil c. b h, *'t

fha¥l Schange ny wind 1: 101 on m% ’ha::; ;ggggps

a prefound experience of life, a d

and I admit he has znflueuced’re mggg sensengfoour g 1nﬁdequ&0y

worte yesterday, din imitation of his style. ‘stei goem 1

supgested I publish it in Punch, with the tltie T e

lie said it is a brilliant paro 4pole les.
serious parody, and of course I chﬂF&t as

-

WPtel ik o Vet oimidl” Srsidsel k /i\

["mswire you 11 é‘“
for ,- you wi b ad
Lor me to dress my soul draln, end return to normal S‘Ubjects.
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. With Apologies (to T. s.iﬁmﬁx%)
] “ » L A

I ]
o
Y [

There is a swell in the g-rden
Np !

Fhat smel 1? Lhere? lhen?
But 0, O that garden.

e8 glassgﬁhamtereﬂ by the eats paw
aws hide nails that | .
shall we go to bhed?
es
hat's ithat noise in the parden?
ihat 'did T come to bed for?
don't remember. O, so yon hear (the noisel too?

Y

?ame to age and we don't remember
we' gaid, b
hought we found the neanlng, ]
In'the gérane therd, if o A%

Thought we grew an re:chad the enﬂ
But the end doesn't come

and
| Wails that e
Anti-climax is dragged Oﬁt
We thought wgawer the Great Acceptor Y
t \
And found the® ﬂren s neise bothereé ‘ms still
”e thought we lhad peiched a, still point,
“nd found it was the weather, (8
Wwid we, then, go'throngh it all ()
Rorithis? : :
ve! pieced ewfrykhlng together R ]
y to find" \we didn"t understand?’ A
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Our talk in itself is sufficient to accomplish = and will bring S
sufficiently satisfying results if adhered to. Hore wouldzm%%e
You lose sight of the necessary foundation upon whie o build,
However if I can clarify the question You had laid aside I
shall be glad to. I may say the question can wait. Sometimes
our minds evade the present tasks by leaping ahead to problems
™= _4 seem more interesting, more complex — but actually are of
the anticipated future rather than of how. Only now is important.
Meet the present moment guietly, truthfully - and because you
meet it truthfully and honestly (taking whatever comes) you'll
meet it fearlessly. Your moments (problems) will become simpler
easy to handle with good, simple results.
"I am watching my every thought, feeling, word and action and
T am expressing only truthfulness, honesty, obedience to the laws,
vre and beauty"

Start living from yoeurself!
First step in selfdominion is to watch thoughts. This requires
slowing up thoughts. Thus avoiding acting ocut on any thought which
is not a true thought. )
—_ # Wegative thoughts may be necessary, but never act out or talk
~ .t from them. What is the test of a negative thought? It makes one
unhappy, unhealthy, unsuccessful, Remémber that on how you speak
out from your thought depends Your tomorrow and
the straightening out of yesterday. Tell truth! If you lie,
You lose! The only test is to go oniy by results, never by what
anyone says. You ask alone, listen alone and hear alone!
Real love is indescribebly heyond any of the pseudoc emotions.
It is the key. Read an authoritative, inspired book each night
if possible, before going to sleep. Think of it each morning when
- Xou awaken. I don't ever mean to hurt You - though in order to
refeh you or try to -~ I must go through your vanity, false pride
and self deweptions - to Jou. It takes years if one is to timid
I want to really help, now.
" I intended nothing in regard to Paul Brunton's book - other
vnan that his teachings are as yet too advanced for you - therefore
he cannot help you for some time. I am literal. T mean just what
I say!
Nice to know that each day is the beginning of a New Year and
the bell that rings it in so Joyously is within one's own being.
It is the cry of gratitude to God for Life, Living, Knowing, Growing,

Loving! Only through Gratitude that springs from Understanding
can one Love, :







G LETRERS

( ) A.Osborne: (1) You can look upon M. as
your guru. The Guru may sometimes act through a
book, letters or another person. (2) Concentrate
the meditation-consciousness in the heart -
safer than the head. (3) It will make it easier
"for Guru s Grace to flow to you if you concen-
Jtrate on his picture. (4) In moments of weakness
or trouble call on Guru s name, to help. (5) No
answer that the mind gives can be right in Self-
Enquiry: it is a spiritual exercise. Just focus
on the sense of being. »1 ams pn being conscious,
feeling 'I-ness, without thinking, with a still
Juind, Feel conscious in and with the heart. The
answer, when it comes, will be a vibration of
consciousness. (6) M said the true guru is in
the heart, €93 that guru is the Self and need
not take human form. (7) It is the individual
yme? who wants realisation, but realisation is
that there is not a 'mes. Wanting to attain in is
ego-centred, and an obstacle to it. Reject the
»me’ in your meditation. (8) Just take cognisance
of things as they come, look on them as just hap=
pening: they are in you - not you in them.
“MNuclear scientists say world is mere appearance.
Things do not affect the real You. The world is
in you. (9) Quality and function of guru can be
reflected in part in some human, but perversions
of it can intrude. This is danger, as not easily
detected. (10) It is not good to take up k ya
vyoga, as you should go from lower to higher, ne-
ver the other way round, which would be a de-
Ycline. All other ways only lead to Self-Enquiry:
If temperament requires it, S~-E can be combined
with devotion to GURU BHAKTI. (11) V.GANESAN:
Managing Editor M.-P. It is not just a question
of repeating the words :Who am I"? Feel the
existence, the being of you, the sense of being:
concentrate on that and see where it leads you.
This is the best, straightest, meditation, even
) for a few mimites every morning and evening.
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BOX 8555
LA CRESCENTA, CALIFORNIA 91214
(213) 248-1931

June 11, 1977
Dearn Friend:

R David Yeomans have kept me amdnbaaﬁgaunéwgmikejtm
ﬂiumﬁﬁgnﬁdwmem?mﬂﬁﬁaMAow soubs have waited
eanenly {on a glimpse of you. 9 tnust demand on Zime. and enengy is not
putting a stnain on you physically. Roma. wnote youn old Liver problem

: India having manifested again. &JW&MQVM#MM‘@
dysentery, J can iate the uneasiness and discomfort. A shord Lime ago,
: W { tabled also
someone. Brewens Veast which can be taken in {onm;

Vitamin £, 5‘?caae,ﬁmkavebemaxﬁmme&jkdpﬁdmdtﬁmefmﬂ

.?iaowou!d&faevmm‘nia.’zwepmm&cazﬁacimﬂzgau As J am going
to (ohasset on the 22nd, awiiv m.tf?e.evemng ﬁcoutd.tetep’tmetke
evening o Mﬁm,mdumﬁm dyou. &fae:tom.to(:a&aa&ei

ﬁﬂplmoﬁcmtoa;wd a night or 3 ﬂmugk

"Seanch in Secnet India pazr,tz_cu,&vr—tgﬂzec}:qa.tm
5 s Mmﬂmﬁmaofmnmﬂmum neAtfuimﬂneumdmg

a&&ou@imﬁmgoummﬁém}duﬂgfaﬂmgﬂm
- @ﬁapﬂﬁwd"emwmfmammmuﬂdidmfuwwm&engwumu{dhaveom

.te,!ep!zme contact,
With my sincere and abiding respect.
Faithfully youwrs, é/ . E :
P.S. The telephone mumben in (ohasset is 617-383-0940. /4 /j
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Concerning (Chapter in HmpY:

I doi't want references to.puggest that the Maharshi
is second-rate. I've accepted that he is a saze. I've
removed those references but I'm not stopping with that.
I aléo want to remove the chapter itself and not mention
problems with the ashram. The whcole chapter must be re-
moved, and some way found of how to do it.

There are two wayss first, to not mention anything
negative and simply replace it with some introductory
materialy or, to save some arts of it which are worth
saving, such as the three grades, which is important, and
then expand that.

“nother matter about that business of removig the
discussion of the Maharshi and the Ashram, is that those
translations in foreign languages must be dealt with in
the same way, and it is very difficult to get the foreigm
publishers to do so, either because they don't find it

necessary to reprint the book, or if they do, they never

" tell me and I don't know whether they are going to reprint.

If I tell them, they forget about it. I must find a way
of handling it, by someone in that country who can keep in
touch with publishers.

Better still, perhaps I could persuade Riders to

keep the lookout for me and let me know.
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To V. Subrahmanya I)..fc=:1"I
London ° 16.1X.1937

Dear Sir,

I completely agree with you that it is a noble endeavour of philo-
sophy to search for a path to happiness for all mankind., Naturally
this geal cannot be reached without the extinction of suffering.
Philosophy must find a way to bring about the extinction of suffering
in order to achieve the condition of happiness. However, it seems to
me fairly demanding to desire the elimination of suffering from the
world and I am not that optimistic to believe in the accomplishment
of such a task. On the contrary: I believe that suffering consti-
tutes an essential part of human life without which we would never

do anything at all. We always attempt to escape suffering. We do this
in a million ways, but never do we succeed completely. Therefore I
have come to the conclusion that one should try to find a way at
least which enables man to endure the inevitable suffering which is
the lot of any human existence, If someone should at least succeed

in bearing suffering, he has accoplished an almost superhuman task,
This may allow him a certain amount of happiness or satisfaction.

If this is what you call happiness, I should hardly object.

I hope very much to see you again in India. Meanwhile I send you

my best wishes. ——

Yours faithfully,

V.Subrahmanyalyer was the guru of the Maharadscha of Mysore with
whom Jung stayed as a guest during his yourney to India in the
following year. In 1937 Iyer was the representative of India at
the "Internationalen Philosophie-Kongress" at the Sorbonne. At
a4 that time Jung had invited him together with Paul Brunton, the
English author of a variety of books on Yoga and Indian philoso-
phy, to Kusnacht whrer there took place extensive conversations
about problems of Indian philosophy.

In 1938 the Indian Government invited Jung to the 25th anniversary
of the University of Calcutta. On this occasion he had detailed
discussions with V.Subrahmanya Iyer. See "Erinnerungen", p.278.
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. PREPACE _Rw}ﬁ_‘*"" 9 Sadia
So much has happened tp India since this book came from my pen that certain

changes have necessarily affected its subject matter.It was written at a time

vhen conditions were more favourable to the existence of two traditional groups

of persons. The least important,but the most numerous, were those who tried

to develop some special power of snake-charming, hypnotism,clairvoyance,and the

like. The more important were those who sought for God,chiefly through

practices of meditation. They could be found scattered around the country,in

the hot plains and the limalayan recesses.

Contaets with Western education and achievement, threats of Japanese and
Chinese invasion,and awakening to the great need of raising the masses'
standard of living have turned the younger Indians to a more secular and more
scientific cutlook. Nehru's policy of modermisation and industrialisation
appealed to them. Mysticism,metaphysics and yoga did not offer immediate
material benefits,

A useful result of all this is that it is now harder for half-wits and
fonatics, charlatans,frauddlent fortune—tellers and religious maniaes to
exploit simple villagers. A doubtful result is seen in the cities,where a
once peaceable people is periedically seized by political fremzy and resorts
to violence and riots to settle disputes. An inevitable result is that women
are at last being granted their rights, The country's leader and Prime Minister
is a woman. And from her ashram headquarters in ancient Benares, Ananda Mayee
zoas cut  every year to tour the lamd, to inspire and instruet disciples,to
receive homajge and reverence. Even Nehru,agnostic though he was, treated this
saintly woman with great respectsshe privately foretold his death t¢ his family

a month before it happened. jg“TﬁEEhnkriahqnn,)

The President of Indiniwns once a Professor of Philosophy. He encourases the
learning of Sanskrit,the ancient but scientifically-structured language in which
the spiritual treasures,the yoga manuals and the books of revelation are written.

Most of the remarkable persons whose portraits appear in these pages have
now vanished from the earthly sceme. But of all those I met and interviewed, two
made the deepest impression out of all those received during several visits to
India. One, the Meharishee,is unforgettable although he has gone through the gate
of death., The other, Shri Shankara Acharya of Kanchi,(not to be confused with three
others bearing the same title and stationed im North,East and West India)the
Spiritual lead of South India is still alive, and still active despite his age.lie
is, in the opinion of those gualified to measure a man's spiritual status,the most
enlightened sage among the publiely kmown holy men of India. I share this opinion
to thv fullest extent.

Lastly,it ought te be mentioned that a non—Indian, the Dalai Lama of Tibet,
has been living in the foothills of the Himalayas for some years,as a refugee.Young
in years yet old in a thorough lmowledge of Buddhistic teaching,his attitude toward
the enemy which has so cruelly seized his mative land,is exaetly the same as that Lg%
preached by Jesusi— '

Fith this rei : th
jranalagigg. reissue of the bock,the opportunity has been taken tc improve e A

E——
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—=WISTE mouthing the word ‘17, to seek with

| the mind turned inward as to whence the “I’ rises
is, verily, the path of knowledge. Other than
this, the contemplation of the form “this I am
not: that | am’ is but an auxiliary: it- is not
inquiry.”

_-w" —— =
“ When the mind, turning inward, inquires *Who

am I?° and reaches the Heart, that which is ‘I’
sinks crest-fallen, and the one reality appears of
its own accord as ‘I°, ‘I’. Though it appears
thus, the ‘I’ is not an object; it is the whole.
_That, verily, is the self which is real.”

._—BHAGAVAN Sri RAMANA MAHARSHI




L4

Get up and set your shoulder to the ﬁheel—-—
this life for? As you have come to this world,
mark behind. Otherwise where is the differer
you and the trees and stones? Ti;gy too

N
existence, decay and die.

—SWAMI VIV,




( ) TheRE Woa book by 3
"The Sghort Pathg Bingy e s e

P

5l
charya of Kama Koti eetham Kanchi, said

in a:pr te conversatlo? J.a visitor
that P%ﬂﬁgs established) ,pe used this
Jdi teggﬂln the advaitic sense @ being es-
tablished in non-duality. So long as
there is relation between the self and
that which is not the self, that is to
say a relationship of duality, so long
does illusion persist. But when this re-
lationship is exploded by knowledge of
the truth, ngp-duality dawns.

——

( ) When His }apess i Shankara-

andau,in "Seven"-'I met,
m[ runai. saw at once that -

he 1i¢
Aig shy manpes ” tle
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( )

PB's Critiocoue of mystic experiences

is not directed against them ewdw as
such but % oniy

(1) against the exaggeration of théir
value, the adulteration of them by
personal emotion, desire, bias ete,.,
and the mistaking of temporary states
for the ultimate one. It is this final
experience which on the contrary is of
the highest worth for it establishes the
man in enlightenment.

(2) It is therefore neceésary in my

new prefaces to mention this point, so

that there is no further misunderstanding,
although I did try to correct it in the
appendix of several pages which was
published with the second editdon of
(HTBY) a year or two after the original
one, But it keeps on coming up so I

have (to repeat the effort even now,







(Con't, PB's Criticue of mystic exper.)

(3) The joy of a/EﬁfEﬁ%%lia to be

welcomed but the peace of philosophic
enlightenment is on a higher level/
altogether, If it be said that few
find this level (and it was written

in the Bhagavad Gita thousands of years
ago that"of thousands of seekers a few
@ind Mefpas it was also uttered in a
time nearer our own by Jesus that Many
are called but few are chosen) and that

the Self chooses whom it will,"
Be it so. But whereelse shall a man go

in what direction except in that which
leads him on this quest? What other ho
for anything better is there for him?

If he takes the right direction he can
let the fates take him where they will
in space. If he studies mentalism and

gains the knowledge that the NOW is

pe







(Con't,) PB's Criticue of mysiic exp. p.3

what is most important then

(past, present or future man put him),

vicissitudes where the







72
A letter from PB to PB:

It is not the tyranny of the ego which is to be removed
most of all - although that is a necessary part of the
Gresat Work - nor is it that the ego must be uprooted
and killed for ever - although its old self must
surrender to . the new person it has to become. No -
let it live and attend to its daily work but only as a
purified being, an ennobled character, or quietened
mind, an enlightened man - in short a new ego re-
presenting what is best in the human creature. He will
still be an ‘I’ but one that is in harmony with the Over-
self - a descriptive name that ought to be kept and not
discarded. So do not in your writings attack the ego as
so many do, but lift it up to its highest possibility,

2. The teachers increase daily and ask others to
follow them. The teachings multiply and the books
about them too. They are not your concern. Let them do
their very much needed work. But you are to enter a
new and different rythm and tell such as will listen
that they need not be forlorn lost or without hope,
because they find none who appeal to their heart or
mind. They are asked only to follow the God within
themselves, for 'The Kingdom of Heaven ’ is within
you’. PB - give this message while giving all proper
respect and honour to the teachers of today and yester-
day. Those who feel alone in this matter or who can
only walk outside the groups on an independent path

should be reminded that there is a God within them who
can guide and help them if they turn to him.







( ) POEM py PB :
Let them come the ecstasies of simple being
The divine periods loosed from arcund barbarians

Oh good the smiling peace
which jostling crowdset free wells up in the heart

i
And good the benign remembrance of high Olympic rite

-

- —
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Unpublished and unsent letter to Lucia Osbornes

Frok the time I left the Ramanashram until
some years after Maharishi's death I had no
further communication with it.

However it is true that I considered my
relationship with the Maharishi perscnally to be
something different from my relationship with the
Ashram as shown by the fact that every New Year
I would either write him a personal greeting or
give it verbally to any of the older disciples
who knew me Cersonally, but who did not reside in
the Ashram permanently, but would wvisit him
sometimes and who happened to be visiting the
West and came to see me at the time. In each of
my written messages of New Year greetings I always
expressed my homage and affection. Sometimes
Maharisshi would also send me a message of
greetings but always verbally through ohe of the
visiting disciples except on one occasion which
was the evening before I finally left India for
good. I received a telegraphic message in which
the Maharish® unexpectedly sent me his blessing
»—as I had not written to him as it was in the middle
of the year and not on New Year day.

So much for my personal relationship with him and
also so much for my relationship with the Ashram
with which L never at any time comsunicated or
wish to communicate.

This may hedp to make a little clearer the
important point that I wished to have nothiug
to so with the Ashram, but that inwardly there was
“84ill a warm relationship between myself and the

Maharisshi. In fact it was out of this warmth

that I visited the Ashram more than two years after

r\

hi
S death,







his death, but within 24 hours 1 discovered
I and the management had nothing to say to each
—other.
Mrz. Osborne says that it is about time
"That these misleading opinions in Paul Brunton's
~~books subsequent to his Search in Secret India,
als first and best book, are rectified."”

If you start with "Who am I" and evenimally dis-
cover the answer as your inner divinity you may be
gatisfied to stop with this achievement as Bo
many mystics do.

If however the presmence of your phgsical body
~and of the outside world should arouse your desire
+or an explanation of its relationyh to the inner
being you may then continue on the What is the
world? gquest. When this answer is finadly found
it will be discovered to be equally divine, that
is both are Mind and nothing else, all within# and
without as a manifestation of Mind.

Science starts with the second question and from
both sides one comes to the conclusion that it is
~Mind. The scientist has to complete his search
by finding the Mind imside himself by meditation

and the meditator who wishes to do so can discover
that the world is the same Mihd that he first
discovered inside himself.
. The scientist stops short because he uses his
~own instruments but has not discovered the
celationship between himself and thé4 world, both
are Mind. Mind is the only thing there is.

L
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' By the scientific line of research whici starts
with the physical world he will eventually reduce
matter to energy and then to a single form of

~—energy as the ultimate. He has to g0 on and will
be forced to discobver that the world is Mind and
that to make this relation experiental he has to

/M meditate. In knowing the world he is discovering
it within himself as pure Mind.

I must confess that if my opinions are taken as
misg¢eading by mrs.Osborne she evidently means
that they are not accurate representations of
Ramana Maharishi's teachings. I do not put them
forward as being such, but only as expressing my

“~~own which have naturally grown up out of numerous
sourfes, not only Maharishé's, but several other
teachers I have had plus my own experiences and
studies.

As regards mrs.Osborne's statements it is a
mattier of different opinions if one calls the

__Second stage the final. The problem of the nature
2f the universe does not then arise.







Letter to the Editor <

- .- Would it be possible for you to answer a

A:question which has arisen in my mind concerning

= When 1 read Paul Brunton's book :

/
HE MOUNA )1 PATH

the state of spiritual attainment of Sri Ramana
Maharshi.

The Hidden
Teaching Beyond Yoga, 1 found that he states with
no disrespect that Ramana had not in fact attained
or man. He says that
stages of spiritual development. The

* the religious stage when the spirit in man
§ Mardu God for comfort or as a last
‘!% ' The second stage is when
4 man izes the Truth that his own self is
ical and one with the Infinite and merges his
conscious mind with that Sclf in meditation and
contemplation, It is at this stage that Paul Brunion
states the Maharshi is albeit very advanced, This
l'n the stage of the mystic.

260 In despair.

i - POTHTC 0

‘eoncentration of mind obtained during the mystic
stage to the problem of the nature of the universe
and the relation between the Self and (he Universe,
1.6, one-pointed philosophical introspection, This
slage culminates in a single momentary flash of
INSIGHT after which the person becomes a true
sage, living as an example to the rest of humanity,

. . « I wonder whether you could clarify the point
for me. In other words, was Ramana Maharshi a

4, lrue sage or was he a very highly advanced mystic,

there being a definite distinction according to Dr, Paul
Brunton and other schools of Vedantic philosophy

P. K. Cross, England.

It is about time that these misleading opinions in
Paul Brunton's books subsequent to his Search in
Secret India, his first and best book, are rectified. If
a man merges his conscious mind with the Self and

™ lithe mind does not reassert itself what further stage

-—

ean there be to achieve ? On the path to Self-reali-

e sation a seeker or mystic may get glimpses of ulti-
" mate Reality but if the mind is not steady enough

they do not last. Only in the rarest cases does such
merging remain steady oy was the case with Sri
Ramana Maharshi who described i 2 " Absorption in
the Self continued unbroken from that time on?

Reply by Lucia Oshorne

In the final stage which means Oneness of B.:-inﬁ
the problem of the nature of the Universe and the
relation benween the Self and the Universe does nor
arise particilarly so when in Pawl Brunton's second
stage @ man has already recognized the Truth that
his own self is identical and at one with the Infinite.
A single momentary flash is only momentary when
the mind is not steady or still enough to hold it.
From such a glimpse sadhana starts in all earnest to
steady and purify the mind. A single momentary
flash of REALITY does not make one a sage. It may
alse happen that after such a glimpse of Reality all
one’s deep down hidden vasanas come 1o the fore
to be dealt with and eradicated before the mind can
be made steady in Stillness. If a man is not steady
or strong enoigh even after such a momentary flash
he may become a slave to his vasanas (tendencies of.
mind) and lose the battle.

M PIT

T 3,-:;};;;.“ was not mﬁﬁpfﬁ I .I'Jl.ffk_{? suel
statements is abundantly clear from his questions ang
Sri Ramana's replies reproduced below :

BruNTON :  What exactly is this Self of which you
speak ? If what you say is true there must be
another self in man.

SRI RAMANA :  Can a man be possessed of two
identities, two selves? To understand this mat-
ler it is first necessary for a man to analyse him-
self. Because it has long been his habit to think
as others think he has never faced this ‘I’ in
the trie manner. He has not a correct picture
of himself; he has too long identified himself
with the body and the brain. T, herefore | tell
You to pursue this enquiry Who Am 1? You ask
me to describe this true Self to you. What can
be said ? It is That out of whick the sense of
the personal “1' arises and into which ir wili
have to disappear.

BRUNTON :  Disappear ? How can one lose the
feeling of one's personality 7

SRI RAMANA :  The first and foremost of all
thoughts, the primeval thought in the mind af
every man, is the thought *1'. It is only after
the birth of ihis thought that any other thought
can arise at all. It is only after the first personal
pronoun “1° has arisen in the mind tha the

e —



ﬁnd personal pronoun, ‘you' can make its
ppearance. If you could mentally follow the
#'I'Jﬁrcad until it leads you back fto ifs source
you would discover that, just as it is the first
thought to appear, it will be the last to disappear.
This is a matter which can be experienced.

' BRuNTON : You mean that it is possible to con
duct such a mental investigation into oneself ?
Certainly. It is possible te go

the last thought ‘1’ uiterly

(Sr1 RAMANA :
inwards until
vanishes.

" BrunTON @  What is then left? Will a man then
become quite unconscious or will he become an
idiot ?

Sri RAMANA :  No; on the contrary, he will attain
that consciousness which is immortal and he will
become truly wise when he has awakened to his
true Self, which is the real nature of man.

. BruntoN @ But surely the sense of *I1' musi also
pertain to that ?

Spi RaMANA @ The sense of I’ pertains 1o the
" person, the body and the brain. When a man
knows his true Self for the first time something
elve arises from the depth of his being and takes
. possession of him. —Fhat somethineir .
mind ; it is infinite, divine, cternal. Some people
call it the Kingdom of Heaven, others call it
the soul and others again Nirvandg, and Hindus
call it Liberation ; you may give it what name
you wish. When this happens a man has not
really lost himself ; rather he has found himself.

Unless and until a man embarks on this quest
of the true Self, doubt and uncertainty will fol-

low his footsteps through life. The greatest
kings and statesmen try to rule others when in
their heart of hearts they know that they cannot
rule themselves. Yet the greatest power is at
the command of the man who has penetrated to
his inmost depth. . . . What is the use of know-
ing about everything else when you do not know
- who you are 71
L ¥ ®

In an article published in The Mountain Path of
January, 1971, under the title * Sri Ramana A Pure
Channel for a Higher Power’, Paul Brunton affirms
after forty years had passed since he saw, asked
questions and meditated in Sri Ramana's presence
that His presence was so awe-insp ‘and uplifting
that for the time being ‘it pushed peo e out of

their lttle selves, éven if only partially’. . . . * That "

there was some kind

less divine play durin, 2 s — each
extent of his own response — was the feeling Wit
which some of us arose when it all ended.

ticipation in @y

‘ Again and again he gave us this teaching that
the real Maharshi was not the body which people
saw ; it was the inner being. Those who never made
the journey to India during his life time may take

01 # & ha .

his presence wherever they are and to feel its realify
in the heart.' '
Yes, a man's understanding and judgement of the
status of a true sage is only to the extent of his own
response and purity of mind.
— Lucia OSBORNE

1 Ramana Maharshi and the Path of Self-Know-
ledge, Ch. 2, pp. 20-21.

—
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“The Self is not limited ; it is the mind which produces a form that is limited ; that
which has got dimensions is the mind and it gives rise to dimensions in others. The real
limitation is the mind. The mind is not different from the Supreme Being. A gold orna-
ment is not gold itself, but is also not ‘different from gold. The mind is a wonderful power,

a mysterious power (shakti) of the Suprem
God, world and jivas (individuals) appear,
That is the mysterious power o
these in sleep, yet we know that we existed in sleep also.
Consciousness and unconsciousness are with reference to the mind

these three.

we awaken from sleep.

only. In the wakeful state we identify ourselves with the mind.
real Self behind the mind, then we shall not h

e Being.
whereas in sleep we are not aware of any of
f God. But although we are not aware of

It is after the rise of the mind that

On the rising of the mind

If now we find the

ave these limitations.”—SRI BHAGAVAN,

(From Crumbs from His Table, pp. 39-40) '

-

-
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Letter to the Editor

+ -~ Would it be possible for you to answer a
question which has arisen in my mind concerning
the stale of spiritual attainment of Sri Ramana
wharshi.

When L read Paul mm&mmw

‘[ﬂmfn'uﬁ Beyond Yoga, I found that he states with
no disrespect that Ramana had not.in fact aitained
the highest state possible for man. He says that
=, there are three- stages of spmtual development. The
ﬁut is the: religions stage when the spirit in man
tends k towards God for comfort or as a last
ﬁﬂl" f in despair. The sccond stage is when
a man recognizes the Truth that his own self is
identical and one with the Infinite and merges his
us mind with that Self in m&‘tauon
t:ontu.mplahun. It is at this stage that Paul Brunton
suma the Maharshi is albeit very advanced. This
is the stage the mystic.

¢ final stage is when a man applies one-pointed
concentration of mind obtained during the mystic
stage to the problem of the nature of the universe
#nd the relation between the Self and the Universe,
i qone-pointed philosophical introspection. This
stage culminates in a single momentary flash of
INSIGHT after which the person becomes a true
sage, living as an cxampl{: to ‘]}e, rest of _ht_mlanity.

for me.
true sage or was he a very highly advanced mystic,
there being a definite distinction according to Dr. Paul
Brunton and other schools of Vedantic philosophy . . .
. P. K. Cross, England.

——

It is about time that these misleading opinions in
Panl Brunton's books subsequent to his Search in
Secret India, liis first and best book, are rectified. I
a man merges his conscious mind with the Self and
the mind docs not reassert itself what further stage

—can there be to achieve ? On the path to Self-reali-

tion a seeker or mystic may get glimpses of ulti-
mate Reality but if the mind is not steady enough
they do net last. Only in the rarest cases does such
merging remain steady as was the case with Sri
Ramana Maharshi whe described it : * Absorption in
the Self continued unbroken from that time on.

In {:—lhcr wmd\, Wils R;lm.m.t Mah;imh; i

Reply by Lucia Osborne

In the final stage which means Oncness af Being
the problem of the nature of the Universe and the
relation between the Self and the Universe does not

--a."l.m particularly so when in Paul Brunton's second

- man has already recognized the .!‘ntth that
Trdentical and. at one with the Infinite. -
A single momentary flash is only mamenqary when
the mind is not steady or still enough to hold it
From such a glimpse sadhana starts in all carnest fo
steady and purify the mind. A single momentary
flash of REALITY does nof make one a sage. It may
also happen that after such a glimpse of Reality all
one's deep down hidden vasanas come to the fore
to be dealt with and eradicated before the mind can
be made steady in Stillness. If @ man is not sieady
or smmg mough even after such a momentary flasi
he may become a slave to his vasanas (tendencies of
mind) and lose the battle,

That Paul Brunton was not qualified 1o make such
statements is abundantly clear from his questions and
Sri Ramana's replies reproduced below @

BrunTON :  What exactly is this Self of which you
speak ? If what you say is true there must be
another self in man.

Sr1 RaMANA :  Can a man be possessed of two
identities, two selves? To understand this mai-
ter it is first necessary for a man io analyse him-
self. Because it has long been hiy habit to think
as others think he has never faced this *1' in
the true manner. He has not a correct piciure
of himself; he has too long identified himself
with the body and the brain. Therefore | tell
you to pursue this enguiry Who Am 1?7 You ask
me to describe this true Self to you. What can
be said? It is That out of which the sense of
the personal '1’ arises and inte which it will
have io disappear.

BrunTOoN @ Disappear? How can one lose ihe
feeling of one’s personality 7

SRE RAMANA :  The first and foremost of all
thoughts, the primeval thought in the mind of
every man, is the thought “I'. It is only after
the birth of this thought that any other thought
can arise at all. It is only after the first personal
pronoun "1’ has arisen in the mind that the




second personal pronoun, ‘you’' can make its
appearance. If you could mentally follow the

- “I’-thread until it leads you back to its source
you wounld discover that, just as it is the first
thought to appear, it will be the last to disappear.
This is a matter which can be experienced.

BrunTON :  You mean that it is possible io con-
duct such a mental investigation into oneself ?

Sri Ramana @ Certainly. It is possible to go
inwards wuntil the last thought ‘I1°' wutterly
vanishes.

Brunton @ What is then left? Will a man then

become quite unconscious or will he become an
idiot ?

SRI RAMANA ¢ No; on the contrary, he will attain
that consciousness which is immeortal and he will
become tritly wise when he has awakened to his
true Self, which is the real nature of man.

BrunTON :  But surely the sense of "I’ must also
pertain to that ?

SRl RAMANA : The sense of ‘1’ pertains to the
person, the body and the brain. When a man
knows his true Self for the first time something
else arises from the depth of his being and takes
possession of him. That something is behind the
mind ; it is infinite, divine, eternal. Some people
call it the Kingdom of Heaven, others call it
the soul and others again Nirvana, and Hindus
call it Liberation; you may give it what name
you wish. When this happens @ man has not
really lost himself ; rather he has found himself.

Unless and until a man embarks on this quest
of the true Self, doubt and uncertainty will fol-

“The Self is not limited ; it is the mind which produces a form that is limited ; that

low his footsteps through life. The greatesi
kings and statesmen try to rule others when in
their heart of hearts they know that they cannot
rile themselves. Yet the preatest power is at
the command of the mian who has penetrated to
his inmost depth. . . . What is the use of know-
ing about everything else when you do not know
who you are ? 1

» : o *
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In an article published in Tﬁ"ﬁo@mﬁam Path o
Tanuary, 1971, under the title * Sri Ramana A Pu
Channel for a Higher Power’, Paul Brunton affirnt
after_forty years .!ga;i_;_,_a,g;ffa_i_ Jince he saw, asked
questions and meditated in Sri Ramana's presence
that His presence was so awe-inspiring and uplifting
that for the time being “it pushed people out of
their little selves, even if only partially’, . . | *That ==
there was some kind of a participation in a world-
less divine play during those evenings — each to the
extent of his . ¢ § was the feeling with
which some of us arose it all ended.

*Again and again he gave us this tqgclai’ﬁ'g that
the real Maharshi was not the body wﬁmmpk
saw ; it was the inner being. Those who never madé
the journey te India during his life time may take
comfort in this thought : that it is possible 1o invoke
his presence wherever they are and to feel its reality
in the heart.

Yes, @ man's understanding and judgement of i,
status of a frue sage is only to the extent of his ow
response and pumy_qj__-‘_,& mind.

- —Lucia OsBORNE

1 Ramana Maharshi and the Path of Self-Know-
ledge, Ch. 2, pp. 20-21.

— —_—

which has got dimensions is the mind and it gives rise to dimensions in others. The real 3

limitation is the mind. The mind is not different from the Supreme Being. A gold orma-
ment is not gold itself, but is also not different from gold. The mind is a wonderful power,
a mysterious power (shakti) of the Supreme Being. It is after the rise of the mind that
God, world and jivas (individuals) appear, whereas in 5!'_399 we are not aware of any of
these three. That is the mysterious power of God. But although we are not aware of
these in sleep, yet we know that we existed in sleep also. On the rising of the mind
we awaken from sleep. Consciousness and unconsciousness are with reference to the mind
only. In the wakeful state we identify ourselves with the mind. If now we find the
real Self behind the mind, then we shall not have these limitations."—SRI BHAGAVAN,

(From Crumbs from His Table, pp. 39-40)




Dear Bernard,

If you would be so kind as to compile
a list of PB's faults sins and mistakes and
send it to me I would be pleased to pass it
on to him although it is some years since I
have seen him, It might possibly be helpful
to him should he wish to reform himself and
to 7/is  extent you would then share in the
karmic merit of his self-improvement. I
plead guilty to not having written you for
several years although I lost most of my
friends for the same reason.
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