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pen of Shri Kumaraswamiji, an accomplished
saint who gives a splendid exposition in superb
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ashaiva philosophy, the swmmum bonum
Ashistadwaita. This is the Veerashaiva

rational metaphysics that maintains a perfect
| ** ) and materialism, between the dynamism

onservatism of Truth, as the learned Swamiji
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va 0sophy light of Western metaphysics so as
t more intelligible to the modern mind. This intelligible
nchor not in the dogmatic assertions of religionists

- the log rguments of rationalists. Heren lies
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; the Swamiji at close quarters. He is a young Sanyasi
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k. t:"Bl‘ ful and even benign without any laxity
ce aknes In him one can find a harmonious blending of

. g charﬁctet and the sparkling intellect. He is a very silent

A0d sincere worker, prone to hate publicity and mor hat forced upon
ok P
shield 1. lic dart. But the event tha

himself from the pub | and inspiring thoughts

s 5% : -
"5 Holiness to commit to writing his origina " addices 0N
| m ar under the auspices of the

_‘“ an occasion when he had 10 deliver 2 PU

- The Veerashaiva Weltanschauung at Ady , 1940-
M Indian Philosophical Congress held at Madras in Dece mbﬂ-
'niﬁ address had a deep impression O . 1 -<rohv both
. Much as it exhibited a fine study of the Comr.)amtn: tp li’td:r::;p ay new
- Bastern and Western, Many a savant opined tha

| ted the
- “Ontribution to the philosophic thought As a result, ] have the good

_s"miii to get it printed and published.
fortune to publish this book-let in order

e scruplﬂOIlS to

: to place it before the public.
. R. KOPPAL
. Navakalyanamath i V. R

 Dharwar, March 1941



FL e RO APIT
. Shyi Ara_bindo Ghose R The Life Divine.

| &:]ames Jeans The Mysterious Universe.
~ C.E. M. Joad . Guide to Philosophy.
Henri Bergson Creative Evolution,

F. H. Bradley Appearance and Reality.

G. W. F. Hegel LPheno nenology of Mind.

Schopenhauer The World as Will and ldea.

Herbert Spencer ‘oo First Principles.

“‘r- . ; 4
tlliam James A Pluralistic Universe.

A. Wolf
Recent and € ontemporary Philosoph

= P Ll
[ ¥ -
i 1



' ¥
""'.-:f

; " ¥
- N C R Sk - B
. 'l L - 4
#4_1 r r v .I| 3 F L B o
i L™ k ) n "

.p* AL
g !

:"' &
-l-l_!_,._ i

.o

ll__l-

i"l

‘ i
1_1 2t p!'IP
<

T

-

LT 3
P

-~ J
ey ",
-

. S



! ’ L i N
I B - A
¥ Pain, NEE - &
) ik { R . ' ] By
L F |
e By b i Iy e N

the peasant, As 4

about three hundred Veera

i e R m St;CS . .
B . g  whose sayings in Kannada language stand
aliéd In poir :
“oed in point of gracefulness of melody, forcefulness of MRS

. 4 . f'

‘e .FU*’ness of mystery. [t is gratifying to

1'!,. R b s

o learn that there were
“ RS SIXty women mystics in that assemblage amongst whom was Akka

T-devlf the beacon-hght. The plthy and powerFul sayings of these

O

H Sh&iva my‘StiCS or the Sharanﬂsn(ﬂrm:)ﬁs tlhf}y are Cﬂ”ﬁd‘, are ['f(.lnll’]nrﬁd
-.'*Bﬁmes by great scholars like the late Mahamahopadhyaya R Narasimha

Hryar.u t’O the sayfngs OF thﬂ UpaniShﬂd SIS, The myfngs {J thvbﬁ

... aranas ji.e. the supermen of the Lingayat Faith, then, are spontanecus

¥ a direct Ribanma ? of the divine afflatus springing from within the

‘1**" [t of 5ﬂSpiration through God-intOXiCatiOﬂ'. Hence they breathe the
‘%nt of a God-intoxicant one characterised by redeeming love and

e | ghalvism
;M"%hmg knowledge. Although Veeora

. : ‘n ;}' “fl tlﬁ“ﬂ\'ﬂ ﬂ“t‘
2 A : a8 1 Lhe han
- 'S@manta, it underwent radical chang

'
' » extent thal

s & ,lhdhd of the

it became ' ingayalism

]m' Colleagues to such @

. the hilossahuefuhish
% special Faith of the Karnatak

Veera shalvas

* Will be our immediate concen

B a1
ot 7l e L3
*
L] - J =

il
T T .
= e, N T
& L S




2

Arch, the cenowned modern philosopher, definee

Robert

philosophy s
the world which undeniably is there
lisation of sense-experience since that
n which systems of thought are built, Thoughe.

e result of suapendﬂd action, whick

“ the attempt to think rigorously and consistently aboys
" Viewed in this light, philosophy

is the rationa CENse-ExXpPoriencs

has been the foundation ©

. its real sense, is regarded as th

the subject does not allow to proceed to
s a purely practical faculty which has been

its full realisation, The

thought or intellect then,
evolved for the purpose of action, Wh
less living Flow of which the Universe is composed and to make cuts

across it, inserting artificial gops or stops in what is rezlly a continuous
But this continual movement does not

At a certain point the fow of life is

at it does is to take the cease.

and indivisible movement.

proceed without interruption.
interrupted, part of it falls back. This backward or inverse movement

of the flow is matter. It is upon this backward movement of life that
the intellect focuses our attention. But when we conceive of reality
Jfter the model which the intellect presents to us, we fall into
error. The way to grasp the true nature of reality, to realise it in fact,

s through Intuition which is conscious of itself, of its own real nature

as perpetual change. Hence thought is an imperfect instrument and

cannot envisage the whole of life. It conceives a static universe in

which the free Ffluidity of life is arrested. Philosophy as thought
construction then, lands us in the realm of contradictions oF mmé uﬁ
matter, reason and instinct, spirit and sense in which we are hopelessly -
lost, It raises impassable barriers by its method of m ach
orientation is therefore necessary. And this is M‘O W '
s no longer confined to. smumaMn *aF ﬁmhu
but embraces life and its ;MM o S ‘* '.
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‘conceives a static universe and the contradictions inherent in it.

R L
by
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ality is ‘a creative impulse of endless Duration’. ™ If,

s '*-;f%f;'” ‘our existence were composed of separate states with an

ive ego to unite them, for us there would be no duration. For

:00 which does not change does not endure, and @ psychic state

ich remains the same so long as it is not replaced by the following

s does not endure either’. Hence Bergson arrives at the truth
e beings who endure 7ot through change, but by

we may become conscious of our

- we ourselves ar
wge. It is through intuition that

e the ¢
4 Shencss with reality as a whole, maY¥ reslise

reative urge within us
According to

a creative

- this reality which 1s
ctrument ovolved by one

ove
bm-;' intellect 1s unable to ceize

nly an 1N
‘ } w 0‘ endless duratlon For il aid them
/ H of Siving beinas—the vertebrates-—-to

/ *Nlomnents and has @ certam utllltY

wlthOUt it

in coping with their
phere. Other

ander prol)lmm of lite.
OF that

' any serious interest for the prophet of
> are diametrically opposed in Bergson, He
ellect and therefore, bases his philosophy upon

ﬁe are to hlm ldentlcal and llFe IS an ever-

or intellect cannot discern or grasp, for
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het of life divine, not a philosopher

The Sharana is @ prop

feeols that philosophy,

 loaic. He as thought construction must fall
or logicC.

Lort of the true nterpretation of life divine, since it reveals itself
<

through different planes, some of which are beyond the access of

thought. He does not see life throu
does not suffer from the limitations of logical thinking, because by virtye
in its entirity. He believes

gh compartments and therefore

of intuition he is able to comprehend Life

in the graduel unfoldment of the life-power that reveals a divine plen

and a structure and thought in its highest sense is only an instrument to

register that plan and structure. Philosophy in this sense is progressive,

 a< much as the finer manifestation of life brings out finer phases of

thought which reveal the delicate net-work of the life divine. The best
way of approach is to brush aside the method of building up a construc-
tion and to live the life and to accept the philosophy that life teaches.
The Sharana finds that the contradictions of philosophy can be set aside
and are easily reconciled when we approach philosophy through life,
For according to the Sharana, philosophy is more a revelation of the

supramental super-conscious force than a rationalisation of sense-
experience of Berkley and a reclisation of subconscious energy of
Bergson. His philosophy is, therefore, not a finished product of thinkirg
but an expression of living in tune with the finest urge of life

Divine. But here is felt a wide divergence between the Sharana end
Bergson. The Sharana views life from above while Bergson sees it from

below. To the former, it is super-conscious attended with intuitive joy;
to the latter, it is subconscious accompanied by instinctive energy.
To the one, the life is & constant urge of the dynamic divine; to the
other, it is a stress and a stir, a ceaseless flow - the Zlan vital.

Bergson describes the nature of this Zlan vital as the force

of consci : :
“clousness. He calls it the vital fluid which is the creative
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% | olls on towards the future, Because memory
e | s looks before and after,
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ety | power of conservation; for the action of the unconscious is for more
w ming than the ambitious but purblind action of the conscious
} tality. The tree is more perfectly quided than man in its restricted
ﬁ; mssive in the hands of the inconscient. Mind enters in to enlarge the field
J activity, but also to multiply errors, perversities, revolts against
‘#‘é ure, departures from the instinctive guiding of the inconscient Self
i lsehood and suffering

o Bergson lies

2, In as much as it lives unambitiously according to nature and is

¥ich generate the vast element of ignorance, fa

‘# human life. The hope of unerring activity according t

.-*
1.,-Mb. ‘I_

s more

I

, : which 1
In putting in tune with the unconscious memory

¢ § Y indicative of the true nature of life than conscious me .
A gson that he hes discovered the
}.

r . It is to the credit of Ber . . sothe principlf
0’* ""Ciple, the subtle force of existerc
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i Is the objectification of will in

ELammry OU while Schopenhauer in this objectification sees the spontaneous

£ ’_" & -
A
L

E"
0‘ 80 Inconscient will, the Sharana reads into it the play of
, -Conscious and transcendent will. Because of Schopenhauer’s lack of

Vision to divine the luminosity of this transcendent will, irrationalism

,,;L

3 pessimism have crept into his system,

g

-
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Will is a supreme fact in Veerashaiva ohilosophy, but it is the
Transce dent Will termed Chit-Shakti (FAaafF) the delight of which 'ifs
; Awareness. Even the cosmic will
gquidance from the transcendent will,

cter of Chit-Shakti es the primal
but the transcendent
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behind the cosmic will lies the transcendent which is especially 4
movement in pure delight. But this delight is not to be achieved by
gradual process; it is one with life; the more the delicacy of life i
realised, the greater the delignt is felt. This conception of life as
delight has introduced both rationalism and optimism in the system of
the Sharana.

" The Sharana holds then, that there is only one divine conscious

Force that dominates all existence. The other forces in the universe
This

are its play in its restiicted expression either inner or outer.
'ivme S"\akti in its process 0{: expression bifercates, as it were, into an

instinctive memory of Bergson and an effective will of Schopenhauer.
But the divine will is transcendental for it transcends them both. Though
the Sharana emphasises the luminosity of this transcendent will still he
does not make it pefsonal for it transcends all relative knowledge and
experience. It is this divine will which takes forms in its descent Of

condences itself into dynamic centres, but in itself it has no form but
only expression, Of this divine will Sri Arabindo gives 3 grapnic

account and a vivid description as follows:— " This supreme Prakriti 15
not merely a presence of the power of spiritual being immanent 1
cosmic activities. For them it might be only the inactive presence

of the all-pervading self, immanent in all things or containing the™
compelling in s wey the world action but not itself active. Nor = this
highest Prakriti the avyakta of the Sankhyas, the primary nmanifest
seed state of the manifest active eight-fold nature of things. ™

Siobictivs crigonl firce of Prabets out of which bav many nstm®
and executive powers evolve. Nor is it sufficient to interpret !

supre

idea of avayekta in the Vedentic sense and say thet ths A

,.qp
'S A"
L

.
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H‘Q integrﬁ' COnSCIOU that 5 OnIy One of F
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H\G Sharana. Berggon has the phifoso;:)hic genius to see that elan vtlal

'S more dynamic than personal and hence the idea of personality could
"ot appeal to him. But he has not the insight to see the impersonal

- and transcendent aspect of conscious Existence. Hence his philosophy
has removed the ordinary localisation of change to a centre. This absence

of mythi central has been the weak point of Bergson's philosophy, [t
ng

sound | that it is @ life of freedom ever-active, ever-creative,
unds very well that |

this ever-growind .
¢ The loss of this central touch

life is Felt to be in a centre in

Wer.progressive; but
Sharana makes the transcendent

Now this reference of will

at once Chakti & very signiticant position no
or ¢
& pfl | |
” .y Shivae, the Absolute Truth, and the
~uys |

between Shiva and Shakti, between
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Truth and Will. The Divine appears to him to have a dynamic aspect
Lut to address the Absolute only as dynamic is not to state the whole
truth. Behind the dynamic aspect of the Absolute is the static whic}, A

the ‘ datum of consciousness ' the ‘ centre of movement ‘| * Though

{

the Absolute "’ says Herbert Spencer, * cannot in any manner or degree
be known, in the strict sense of knowing, yet we find that its positive

existence is a necessary datum of consciousness; that so long as

B e W AR S W

consciousness continues we cannot for an instant rid it of this datym -

—
——

and that thus the belief which this datum constitutes, has a higher

%

warrant than any other whatever. This conclusion which objective

science illustrates, and subjective science shows to be unavoidable .
is also the conclusion which reconciles Religion with Science Spencer
admits the existence of the Absolute in unequivocal terms and he also
admits equally the incapacity of the formal mind or intellect to grasp
the absolute Truth. Bradley essays to show that every category of the

rormal mind or itellect, every merely empirical fact of our experience
is self-contradictory, and can only find a {ruly rational solution in @

unitary Absolute which, in itself, must necessarily be completely
harmonious and free from all self-contradiction. ** Ultimate Reality

' adE - NSRS B  <SBe-- -SEAE - pREE SR - SRR

says he, " is such thet it does not contradict itself -«w--w---and it is proved
absolute by the fact that, either in endeavouring to deny it, or even in
attempting to doubt it,we tacitly assume its validity.” The formal mind

or intellect is unable to explain the Absolute much less to experience it;

this inability of the formal mind to experience the Absolute

has compelled William James to forsake it in favour of Bergson's
Intuitionism,

" For my own part, | have finally found myself compelled to give
up the logic, fairly, squarely, and irrevocably. It has an imperisheble




mational then at least no

n-rational in its constitution and by reality here

| mean '
reality where thi
& e things happen,all temporal reality without exception
¥o200sv00vecesae av |
e now to confess that | should not now be emancipated

not now su | ic Wi
bordinate logic with so very light a heart, or throw it out

eper regions of philosophy to take its rightful and respectable

place ' . . : :
n the world of simple human practice, if | had not been influenced
Crench writer, professor

| should probably still be

in the hope of making ends

b :
Y a comparatively young and very original

."Henn Be"QSOn. H: | had not read Bergson,

per privately,
et, and trying o
y which chould le

dentity.
n to the knowledge

with

blackening endless pages of ps
discover scme mode

4 Meet that were never meant to Me

of conceiving the behaviour of realit

3 'betWeen it and the accepted [aws of :
ant Contributro

an able and brill (03
£ intellect .8

sve no discrepancy

BEI'gson gNeS S aSSQC!‘df.‘;Oﬁ

Of practical function and limitations ©
a new metho

Matter, and advocates |
ith * the intuition of immedlacY-







._. inan Absolute postulated as being etemally in the making,
l Mty in the Hux of things. Thus he says, "' The flux of time

. 15
mhty itself, and the things which we study are the things which
.a .......by following the new conception to the end,we should come to

H_-}._Im time a progressive growth of the absolute, and in the evolution

of things a continual invention of forms ever new.” In other words, it

&mtion as the continuous progress of the past which gnaws into the

,;sk}

ire and which swells as it advances. But question arises here :
at is there in the future to ' “gnaw into "’ if it has no content ?
R mver, how can the universe grow or swell by the addition of new
l'lds unless the substance is already there or “given ’ out of which
ﬂ‘l%e new worlds are formed ? Bergson admonishes us to accept this

ﬂ\ysm“y, but whether physrcally or metaphysically, some substance
’* mUSt necessarily be ‘ given ' in the first instance. On close scrutiny
"é - Absolute in the making involves just as many metaphysical difficulties
| contradictions as a static Absolute. Bergson seems to be dimly

Lr ';‘1' } - “Onscious of this. For in his Zime and Free Will he says, © We can

th“s conceive of succession without distinction, and think of it as a

l’nuum\ nenetration, an inter-connection and organisation of elements,

%d" one of which represents the whole, and cann
Eﬁ‘ated from it except by abstract thought. Such is the account of

durutlon which would be given by 2 being who was ever the same and
| had no idea of space.”’ Yes, the Absolute is

ot be distinguished or

w'*’ﬂ' changing, and who

gv&r e sarma as Baing, and ever changing as Becoming.

The absolute, then, pres
L 8pect of the perpetual Becoming,

."-Bﬁmg Being always implies meaning,
of 4)) things. To be eaningless is to be beingless. There are many

onts to us a dual aspect—dynamic or an
static or an aspect of the permanent

for in movement lies the meaning
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W IS this: nature, world or universe is not a

System ; in order to interpret it we are compelled to
ﬂn existence of a Mind which is not identical with nature.”

;. loundations of materialism as well as mechenism of nature have now

hﬁle results of the research into the atom and the
views of space and time to which physics has been

Mhmtnnmto which we are led by the more recent study
B&l‘gmgmtofacethequﬁtmwhetham are not forced

'.;-.g.

-~ ulate Mind as the dt:mate reality and conceive naturé a5 2

James Jeans and

. |‘." o3 iy 0
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Hege| takes a definite stand on the formal
a

d
imwledge or consciousness as ultimate and def: nd actual side of
ines t

he real as rati
lonal
The Real is nothing but a synthesis of thought-relations

each of which,
talten by itself, and apart from the whole into which it enters, is abstract

| ad there
refore unreal. The ultimate principle of all knowledge is the

pure form of unity of consciousness, the ' Synthetic Unity of
¥ fpperception ' of Kant, the " Pure Ego” of Fichte, the “ Final
¢ | Subjective Form”' of Whitehead. This is the “concept’: Begriff of
¢ | Hegel. But the synthesis so stated is, by itself formal; it is a unity

i | of - .
! thought of consciousness as such, and of nothing else except thought

Or i - o 8 '
E consciousness, But thought or consciousness IS Its nature relative;

9’ {m it implies a strlkmg..out of relations, a fixing of contrasts, a limitation

limitation of

- 9other conscious state, and so on to @d nfinilwmn.

| "ot that of an infinite straight line run at a tan

that of the circle.

gent to a circle, but rather

of Mind, Hege l

P/ ...f-;mma’)mfog’}’
e which

e whole i< the essenc
Absolute

In the preface to the
Obsewes, ““The truth is the whole.

comp\etes itself in its developme“t'

that it is essentially result, that not S

1S in truth; and here-in consists appear to regard
% £ ma
Subiect or Self-becoming. However absurd 1 ly ~sideration will
| Little cONSICE
t ‘ 3 very
he Absolute as in essence; result. The begin™ g the Dfmc'ple oF

COorrect this appearance of absurdity:

. the Absolute, as it is primaril‘/ | f
q uni ’ . . "s reﬂectl{}ﬁ tost
i~ Niversal. This train of Heg® le thing-in-itse i+
f } ht: an anknowedle
A B ou '
l‘-d . the universe is penetrab|e o O ¢ . ust what we
' reality of things 15

’j ._ does not exist; indeed, the intell'd oty




e
" &
% p
- 4 ¥ g, i;
. - %
1_ iy L 3 i
] b

A . : ’ 2 ’ N L] '. r o
. el F i My

" i
# vy
T N - N
# }: -;’Ii; I‘-_I
J N i ¥t s
B " i} i L ' '..rq_F
S 5 _‘“-l‘.l
L » L
MO e S WY
il Evl O - - P_h;‘_ ‘;
L] ) i,
! F =N
% % U e I
g B I'
b > .

. i By K R . L ' . i
: - [ . R Ty Ay ] ‘ . o S L F L] _ 3 RN &
£ yid ' iy ; ) PR SR i e 4 S 3 - ’
E i - i b . 8 o i L [ sen - - i
’ : ! e a M

L] ) S
- k 4. 4
. " .-I 4
. & .,:i\.
. iy
E #
k| 1 ; I"‘-I.:;"
r W | i-r|
WV . g
L[ oy ] W \ "'.__ .‘:-‘
\ i
3 ' b T
N
y l,' Y
f +
".,. ‘\. L kil L L
¥
.'..
#
- "o
= 8 ] i g

or thought. lﬁ_“ ;-_ e
the act of kg __- %r é& ._;"S’ 1 as the inninit ot tha

vamshlng : H.

. s .
= 'Tcl L] E o -
F >
.'._ i LS
. X k
Fb"h-'- s_al “y b - S : ) 3
ot ":1‘-\" % - L -1 q., & h " % 1 u

L [ L] L™ & ! -] k. ' h
- 1 s ¥
ry
'L . o ‘ - Y
._:‘l i, _‘_ } 5 BN i
‘. 1 { 1 p i
‘H. -
\“L‘H - | | ¥ -".-'; i [ : [
j ] 1 .
s Rt e ™ --L'l I b al b II"‘- L L] k % N
Lathn 1= ;

-
i
¥
AL .
b L f
1 o . - |
LY L i 1
% A ! ! ,"-., h L Y | | [
¥ ]
B
i -
-
I ! L i
k ] 1 i "
% L i & b E L,
. - T b A
. o A ™ L "l\l A | "
1 y - . J " :
."~ N b 1
- .1;01. P L 4 A » . & b
il % 4
i . N T
>
%
# L X 1
P i : [ L 8 b L
' o . et iy e
i ® .
! g P o
. " i o M .
‘.. [ - - . &
1 ] B o & e i
Lo o -
1
Fo e % %
il ‘.. " ks &
® oy i Yy
- B A -
& & 3 “_ J.'.' !1,_. b‘.-f- g ‘.‘
A s L
. e, AL HI Ny . .
- H e 5
" ¥ e -, " e
*
%
> k L3 h - x
k] "
. o > - [ - e ' 'L 3 i %
¢ ¥ L e - r-:._ :..r P "i , :
Ty & . & e e = ol gy g " A =
s Rt L] 2 0. ;
5 :. M -, gl 1 L ] .. [
L . 3
x ® 5 - "
W 1 s T
.-_ Wy -



19

in one.’ For
- ith ' immediate experience ' ac hi : :
Radley wi perience  as his starting-point ventures on

, distinct and bold adventure and makes a new daparture in the realm

\ 1+ once an immediate Fee|ing a knowing and being

.

of philosophy. ™ Reality " says he, “'is one experience, and experience

5. | exhausts ol reality; and that ultimate reality must be self-consistent and

%s | hamonious.” He Finds the clue to the Absolute in Experience, and
i | heobserves that " knowledge ' and even ‘self' are inadequate to express
. the fulness, the all-inclusiveness of the absolute. In every act of

owledge it is the Absolute that manifests itself; but as an act, as @

2 oo

v
: | %
ned process, knowledge is partial and does not represent its full nature. Th
' ' ' ents
i ¥ Absolute's experience must comprehend sll things in space and all ev

*m.# ~ intime in one undivided and timeless vision.

P“J’ concentual and not a real existence; out sinC : the
| in 1ts own CONSCIOUSNESS;
%" by th Absolute in 1T5
. only, are forms assumed by the e are that oONE
! . ac
rg! distinction is of no great importance: Time and SP' biectively
& : . subjectively as timeé, © 2
vi’ Absclute viewing itself in extensiof, .. by event and space by
N f‘ 3s space. In actual fact mind measures ALgale ' at @ higher
. " " a
N A ). diate expernence
» . 1 . N imme : s
b.&’d matter; but it s Possib‘e l f event and the disposition
¥ s remove to disregard the Ak ent of Self-existent
Rir vem
l""‘QHLJ" of substance and realise < T rﬂO‘ And to @ higher
2 s . aﬁd tlme
7 3 Force which constitutes space S e future

ted at any partlcu|

Y . : (tuad
{4 the same consciousness not s

v
.7&' JJ . In one view,
¢t
&

¢ : 1ons in ¢ :
but containing all points and reg! tension Time and space I the
-' . I'vicible exten ' e
& ' ' ive and indivis! have there |
& | RO 0 e IRy . nd underst-ands them,
A cense in which the ordinary M
§ 3 _
Ve
£
F’ .1‘-'3
'u
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| jeelinto Shakti. This i
ho!f This integral association 58 Shive. St
| Shorena a greater and a higher truth 575 g
L F A ¢
| daity of silence, he is equally alive to the dignity of

OF stress, This

| ,ttttude makes his position somewhat different from that of the A
which lay more emphasis upon the impersonal e

s to the

Mmas

. - aspect of Shiva. existen

- ' : ce

and characterise the ultimate truth as beyond the conception of Shi
iva-

- Shakti,
- Shakti. The Sharana does not seem to subscribe himself to this view

- : & s
._ he says that it does not exhibit or present the truth of integral

existence,

In theology the personality of God offers the same difficulties

3 which we met with in philosophy. The Absolute in its own nature has

neither attributes nor personality, for attributes imply their opposites

and personality implies otherness or relativity. lt 1s on this account

that the distinction has been made by many Christian mystics
nal that is

d -‘ 'God' and the 'Godhead'’; the f ' |

n the sense of Trinity, whilst the latter is the ressible Absolute
ccl of either knowledg
the ¢ Abyss
hart gives &n account

Therefore can we 59

e or worship. Hence

which cannot be an 00)
the Godhead is the ' Divine Dark ',
some of the Christian mYStiCS of whom oa

+ the * Formless ' of

of it as

follows : ** All that is in the Godhead is one: Th cence of all
. e €5
nothing. It is above all names, above ol ng:: works. 29 doeth not

Creatures is eternally a divine life in Diety-

t"’lﬁ GOthﬂd. Therein are they distingws
s the hidden darkness

working. The end of all things i .
Godhead unknown and never o \

and Godhead of the Christian mystics ©
thﬂt O‘ Shﬁkti aﬁd Shi\'a in VeefGShGIVJ .

G T It implies
doeth not the Godhead; whot do@s i




o

ot Shiva; for Shiva, in the words of Eckhart, is the
Godhead which is the end of all things,

Shakti which works, n

hidden darkness of the eternal

8.t in the words of the Sharane, Shiva is the infinite luminous Silence
ut 1In the

¢ of which would emerge the infinite luminous Strength‘"-Shakti, and
ou

between Silence and Strength he Finds, as we have SNCI. almost an

identity which makes it possible for him to unite all the phases of being

and all kinds of knowledge.

The Sherana characterises this integral association of Shiva-Shakt;i

in terms that attract by their sublime simplicity and rich suggestive.

ness. The former is the supra-cosmic transcendence, the latter is
the cosmic infinity. The one is the infinite Silence, the other immanent
sublimity. Between these two the Sharana has attempted a harmony
by saying that cosmic infinity is the appearance of the supra-cosmic
reality which it really transcends. The cosmic infinity has no absolute
existence, it is in fact the concentration of the transcendence - being a
concentration it is more seeming than real. [t 1S only relatively. mel.
This Shakti is therefore conceived as creative, conservative and destru-
ctive from the cosmological view point: as redemptive from the
theological view point and as supra-subject from the epistemological

view point., But Shiva transcends this immanental sublimity or Shakti,

It illumines all, but in itself as an object always eludes
our grasp. This Silence is the plenum of being and consciousness:

tis also the delight of freedom. This infinite Truth has the sense
of fulness

fre ' :
edom without resistence or tension.” And the Will moves in the

sphere of this luminous Silence,

in the atmosphere of supreme awam



' ‘T“ 55 It is this integral association of Shiva-
| ‘i‘” R Edtﬂl ) that is the Veerashaiv

| 8 a Veerashaiva, For he views the whole world as an

Shakti or Shaktivishishtadwaita

g Weltanschauung " = the

. "f. expression of the divine Will under the stress and guidance of the divine

._ ; ?‘CQ OF Truth, For the totality of objects or Srishti is the becoming
Shiva in the extension of its own being Shakti. And this Shakti has
M modes of its Force of consciousness ‘intensive in self-absorption,
Sxtensive in self-diffusion.’ It is the diffusion of the self-existent
M in term and stuff of its own being that we call the

and it is the intensive

f_.l: th or Extension in classical philosophy;
'ﬁ'; % of the same Truth in idea and intelligence of it
® 3 Bat we call the being or Thought in classical philosophy.

3 1 hes God with Extension which is the supreme unifying principle
space. Descartes, on the

1 oF a universe extending through infinite

hand, identifies God with Thought; he conceives Go
d substance. For Spinoza, the

hverse and reverse of

< own existence

Bruno

d as a

I
3 '“g 59;*"*9 rather than as an extende
Hebrew philosopher, thought and extension are ©

&‘ one intinite Power inherent in God
' GOd v says Sp;ﬂ@fﬂ,

F “;hich E‘(pFESSe

the only true eality of which

“ e a Substance

e - Wy

&"Y are merely appearances.
w‘ti"g of Infinite attributes, each O

and etemal essence.”” But of these attribu
Mht and extension are known to us at present, s :
ihﬁhita}y exceeds our kwowlodge O}' What a prOFour‘ld mystiC
trath it w1 T would be Qross ant"nro;)omorphf‘im

¢ his absolute

es two alone, he tells us,

that our ignorance

rﬂa“ty'.
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The trans-valuation of the physical

' e vital
nHuence of the Dwme static and their

. ] t e

spparent duality or polarity of our nature and keeps spirit and matter

et . : :
‘_ emally apart treating matter as illusion and spirit slone as reality. The

{1V
| Vedanta and the Sankhya equally condemn the movement of matter
ind seek rest In Quiescence of spirit. Inspite of an attempt to divinise

- '
life’s movement, the Vedanta, by allowing a distinction between relative
and absolute, discourages the hope of harmonising dynamic spirituality

With transcendent quietism. Even the Agamas extol Shivahood as the

final consummation of life ; the sensible is set against the super-sensible

. . . - & » t M
nd a division between spirit and matter Is conceived to exist. But in

the synthetic philosophy of \/eerashaivism the integral association ©

ShiVG-Shakti cannot allow any division t©

Matter; for they are as it were the highest

4 brOOding in g . . .
- full of @ mastering intention in

in repose 3 _ :
¢ +  Hence In the Lingayat Faith

subsist between spirit and
and [owest terms of the

ction, active in thought,

Qreat mysterious Life which is
energetic in stillness, creativ

what appears blind and UNCONSCIOUS.

B ; ; deesim
dWlﬁlsatlon of liFe 1= conSIdEfEd as the

 }

g stween S
The obliteration of the division be

and mind, the sensible and the s
" OF

pefl senﬁ;b‘ﬁ e

{}1' L] L in l I l‘ | |

d lues Matter, in fact,
Vi -

meaning into spiritual life an

E
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of intellect: for ** intellectuality and materiality have been constiyyye
.+ detail. by reciprocal adaptation. Both are derived from a wides iy

higher form of oxistence.” From the standpoint of life there ig no
atter but only the play of spirit through different grades of exprassions.

Matter is therefore not static but plastic, and with the congtant touch
of the transcendent force or Chit-Shakti it dissolves itg stitfness and

exhibits its pliability so that it can be a safe vehicle for spiritusl
expression . Humanity has long suffered under the lusion of & distinction
between body and mind. Descartes had represented mind and matier
as two antithetical substances with not a note In common, Neverthe.
less he maintained that communications between them, took place

through a part of the brain called the pineal gland. But the Sharana

cuts through this narrow isthmus and denies the possibility of any

1o T of SRR
' -
x

. .

-
- N
t;-l.‘ 3
el

mechanical manoeuvre by supplying the missing link of the mysterious g |
Force. To him the transcendent Will is the only reality, which can f
break through the limitations of the physical body provided it is open to éﬁ

the supremie touch and can so transform it as to be a fit recipient of the

‘;_ T \ .
N '
-I‘ .."-.':
a2 o
i -
o LA
s it y
b~ .’"‘l |
o ""I.' :
- E?-gi' -
ol g

inflowing divine energy.  Ihe limitations of the body are a mould; :

soul and mind have to pour themselves into them, break them and
constantly remould them in wider limits till the formula of ~agreement 1

¥ 1 I'. iy ‘l-'tI
N e ®
_ . ﬂ-:fri.

is found between this finite and their own infinity.”

Because we are NP
accustomed to think in terms of intellect, we are committed to this kind 't

of dualism. Bergson opines that intellect represents in a sta
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This ibili -
possibility of splrltualising. matter mak )
aKes the connectio
n

hetween heaven and earth direct

T :
to be sought beyond but here he Kingdom of God is  not

AN L To quote Du Prel: “ We are not
patially divided from that beyond f
< , we are not First

transposad th
. ere by death, but are already rooted therein, and what
, 3

divides us the '
refrom is merely the subjective barrier of the threshold of

sensibility, |
y. This threshold thus limits, consciousness and therewith

self-conscio :
usn
B ess since both are products of evolution, their capacity
urcher e " -
k. volution suggests itself at once. ”” The true spiritual effort
S en n - -
, not only in evolving ourselves Into the deeper, richer and

vaster provi - v m
Vin : '
ces of the supreme consciousness but in striving to make

S '

Fa' ;
ith the meaningless-ness of life and its

rich : ‘
ness and actuality. Nothing in life is meaningless,
life is the expression of blis

nothing in it 1s

pur : -
poseless since every movement In s %0

tltUde; and their So-ca”ed uneventFuIQQSS or diSCOrd originates

&0 N :
m isolation from the whole cetting and
£ \X/e can {:lﬂd

Nowhere IS ther
t does not

u s
Purpose in life. Thus Bradley tells us:
e even &

i : LN
ng‘e cht SO Fragmentary ﬂﬁd sO pogr that toO the universe !
Matter, There is truth in every dea, however false, there 18 reality In

. can point to reality 0Ol

ﬂﬁd \Vhﬂre we

eve ; |
fy existence, however slight ;
fe of the Absolute.

trut! : '
n, there is the one undivided l




history.
whole world out of itself, a

divine purpose thmtigh diﬂ?émnt phﬁS€$ oF 'ﬁe
the position taken up by Cﬁﬂt& and Gentﬁe, ﬂ\a
who insist on the c.’ﬂtim‘te reality of l:lmé‘arié m
therefore, of h:stoty es the pmgresmve attammeﬁt
by the world spi‘r‘i't. The wnﬂd-mavement erel
philosophy, not an“"“ﬁh E t an mtegral ﬁf&

‘ real movementﬂr"fﬁ‘ a Tﬁ@ﬂ Wi‘\iCh has i‘h& A




, basis, the foundation on which the [ife and energy stand and
 is meterial. The material conditions of life are therefore essential,

r conditions ore equally essential to higher forms of
dopment. We live, in Wordsworth's  famous phrase, by

admiration,
md love. That is true ; but it is also true that we live by bread,

neither hope, nor love, nor admire unless we satisfy our
fisting and  hungering instincts, The higher instincts are realities ;
‘e a5 much a5 the bodily appetites and the pains and pleasures of
. aobody can really doubt the existence, The Sharana is fully alive
Ilu material mode of life and he believes matter in accordance with

to be the inertia of life given as the first condition of our
nt on the physical plane,  Spirit and matter, in his idea, are as it

s the summit and base of life. To raise up the material to the
two, the Enargy which starts

one and generstes the
s, bis idesl is to spirituslise matter through |¢
e dunamic Will or Chit-Shakti. Hance the libaration j i
d Lo Ie (he high (deal 1 INdia
M of matter which is considere ¥
gt does neither loom large in his mind nor attract his attention
”'f h‘m but trorshiguration of eve
of primordial instincts and crude impuls

1y mOV‘m.nt OF

gs but Iplf“Uﬂ“l

A

ES

o RIS e ae




RELIGION

By Shri Kumarswamijj, 5. o, Navakalyanamath, Dharwar,

A religion, in an esoteric ‘sense is a quality
4 of lile; the soul of Lingayat religion so far as its
§ ssoleric side is concerned is to be sought in
! Linganga.Samarasya, the integral association of God
4§ and Soul, the technigque ol which is Shatsthala (s2eg%),
4 The history or evolution of humanity, as we are able

1 foread it to-day, discloses as its primary phase @ gradufal
{1 development of physical organism. The rise of organic

4 forms out of what we term the inorganic world, and a

1 stlowly increasing complexity of structure through péar;’l:
§ and animal to man characterises a biologlcal' Process. nd
modern science, in so far as it is physical in its scope an

imply as a
biological in its function, may be‘regal'dedosfi’lt?oi et
gomewhat higher degree of this primary recog

' 1. the second phase
material environment and necesmt*f; r;. Lhihich e : g
we have the emergence ©of that faculty

o8i ‘ ion as a mere
Mind: passing from its earliest manifestatl

P ore immediate
instinctive knowledge adapted_ e t}:ga?hiqhar quality
needs of the physical organism, e ‘nd Or intellect. As
which we apprehend as a ratioflal mhn ‘ntellectual need
man rises from physical necessity it on in that deeper
and desire which later on finds eM)resmﬂsfﬂIcm.;s:mess,. philo-
(. quiry into the nature of life and co.t‘v;fd and known

phy comes 1o play its part. From ©OU SRy
B:hyﬂic‘ﬂl eilects we pass to the search .fm el




the highest quality of our life... As a further stage w *-s -;:::
the growth and development of a moral and spirftuat
sense, born of a gradually evolving intuition and

ion of a deeper order of things than that of merely |

-nd material, and of a certain relationship of the individuat
'o the larger cosmos by which we are environed “ “

which we are a part. It is this inner perception or quality
of life which is broadly classified under the term Religion .
the dawn of a moral sense, of ideas of duty, ucriﬁu m‘

and above all of Intuition.

Thus in a certain sense we may say that ,
is higher than Science and Religion is higher than Philo.
sophy; that each of these expresses not merely an addj.
tional quality in our life which the other lacks, but alsoa
quality which is deeper in our nature and further in our
evolution. The province of science is to mmor facts, to
cbserve, to record, to classify and to demonstrate,
is an exact and experimental knowledge af the relation
and proportion of things in all regwnl iuﬁm

be observed and experimented. It endeavou e abigy
the laws which govm phenomm &
verse, but in doing thmﬂ bm
problem of cur hfe and 18CiG '-
the facts which science bmwm ight anc L s
larger terms. It states the real funds: g

the relation of consciousness its i

of phenomena, the living ﬁtals

subject or Knewer andthe | tio
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he intuition of religion, Religion

which prompts it to & passionate search for

-;p so}u‘ce of its existence from which it is separated in
_consclousness and towards which it is continually moving.
Jt stronger this intuition becomes the higher becomes
iis expression in the individual as morality, duty, sacrifice,
virtue, love; and these not as something enforced by law
but as the spontaneous outflow of the soul from its own
nature. These are the foundations of all social as well as
of all individual well-being. When they decay, when the
religious ideal becomes {eeble or obscured, the individual,
the community or the nation falls into decadence and
“death.
Lingayaltism is essentially a Religion, the soul of
‘which as we have said is to be sougbt ne}the_r in
' Panchiachara nor in Ashtavarana, but in Ln;gunﬁ?:
lﬁmarasya, the technigue of which' is Shatsthela. | Zanse’

a torical forms in which an
- ¢cha T a are the historica * .
Charﬁ and AShtaV&I‘an ul expresses 1tself fI*Om tlme

_inner quality of the religious Sﬁorship And these historical
" to time as creed or dogma ot | utable. No
f': forms must of necessity oe 1H1}P:8rfe$ ;TSP(:;Llhat any
| han ", |

| greater mistake can be made ! han in

e |
By - ; m any more
ﬁnality can be arrwed at

. that can be stated by
. 1 Ly for nothing that ©@ L ta' Barih
-iﬁ aCience Or phl Osop Y'f 11‘#111\;6?1'}; tT'lJL-: I}l t 1]"* wle ]

:'L » - drl IL. . L? - 4

" the formal mind is more th nd its technique Shatsthala
sy ¢ the formal mind since
It is8 partici

then is that quality of

in the
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278 even Linganga-samarasy 7
A would be merely the fmqu;nd
S 288
g ;%8 the final religion is fo"ml"?q\ s ' no res]
v : 5 Pation in the One Lile Wlﬂ(ﬂdl 1;1 nd Of the present JL];;
‘-‘ 2 , F 4 ‘ ‘ {ll‘)]ltﬁ Ve
¥ ;’ﬁ. & 3N ﬁnd I‘ESﬁlﬂq . S - Y it au

Py B g?;tﬂ;:rfrl:?;ted rjiqion . Pw{thm{w}:u:h this much al
ional; BY ome under
xponents, should be ral | shall come
?e:;t 18 me'anl;: that no pfﬂﬁtll’ltdlh}ﬂ ot 1t 81k

e to the
the l‘epmach of baing antmjm‘n.sil
nature and experience.
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The Sde of Linqa as

& adiel dpproach?ii??}::ted by Nandikeshwar
other cosmo-logical, We do not mGPBYCbhOIOQical ks
proach, an enumeration of the 36d:}in2i?aliosm}? B
-..L - ; B w
Sﬁ;ﬁr::guit:’c;k of the Shaivas, Veershaivas an:he:er:
e 1;3 g ;36? an appreciation of the cosmos
B . orm from the stand-point of Trio—
matter, e and spirit— as revealed by science, philosoph
anc religion. Matter is form and there is no' form thi’c}Y
does not express a life; spirit is lile and there is no lifel

is not limited by a form. Hence the manilested
universe is Kuruhu ( #0095 ) a cosmic form instinct with

and informed by spirit.

~ This spirit is the self of the cosmos which is infinite
Bnd indefinable, If this infinite and indefinable

gelf is, it is nacessarily a pure Fxistent Sat (¥49)

Iruhu ( wdexs), It cannol be gummed up in any quality
or quantity nor is it any aggregate of forms or a
[ all forms, gqualities or

formal substratum of forms.
g would remain, Fxigtence

antities were to disappeat thi
t Out quﬂntity, W‘thOUt le,lﬁl“‘f. wnhl‘.)Ut form 1 notl l)nly
o onceive behind

onceivable but it 18 @ sne thing we call ;
When we say it 18 without them, we

(g gomaething into which
.4 what we call

amant, 9O all things
sas of the movement
sne and there, 80
an no longer ho
(& () ”ltilll 1 ”it%

ﬁﬂ‘h. quality, guantity in the mov

that are condilions and appearah
pass into tha! from which they have O
ﬂnnmlhlnu I'ml l

ihf a8 ‘hw ﬂﬁ‘“h }'}Q(‘{”ﬁ“ ~rria
- dascribed by the lerms that ATe apPIoF
- movement, Bt
. Irubu 18 an absolute Laok to it in
Oul' thouaght, nhh!ilwh ¥ t_{ﬂli Jo ; fl i knowle lge.
= identity that ipansoands the 1o Raalily whi

| _ ey
* the plure Existence 18 At gmni-presst

¥y | ﬂlll‘lﬂ”i-*
llrilh -
h 18 the




other absolute Or relative,
. whether intelligent oy

Reality is one and not a sum gqr
nature is indefinable,

e q.:neqate our largest conceptions, our moct
onsive experiences in order 10 affirm that the

“‘ :1; by e:m.._eeds all detinitions. We arrive at the conclusim

h .:::' om it all variations begin, in 1 -
tions are dqmd

nd to it all variations return. All affirma
aly to lead to a wider affirmation of the same Reality. Al1

way of conflict their mutual unity. -
Sat is the one besides which there is nothmq else emtent

Iruhu is the be all and end all.

Philosophy is an intellectual search after the f\\nd&ﬂ
mental truth of things; the search conducted with consis-
tent and a rigorous thinking culminated in the quo ry
of Sat as the self of things. If philosophy 18 an intellectual
search after the fundamental truth of things, Fai,thﬁiq,;ﬁ
attempt to make that truth of thing dmgmw m¥ o soul
of man. To wear Ishtalinga always upon hgdx ;ﬁ =
tive mark of the Lingayat faith, Ig,pqu sxpl £

understood by the Shﬁran&s, is S
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ol things and that Linga, so {a

) r as idea i :
| other than the Self. Has this Godieignii"}ed' 1’3
Wi y, the manitested universe is its Form; then Linga szl ‘
a8 form is conerned, must be after the model of Univ:rsf

Ah, the form is finite |

. a ‘

- ol nd perishable and has only three
: Yes, the idea is infinite and i |

B cre! imperishable
oré it is the fourth dimension. The finite
iverse ( OW ) has therefore the infinite Sat ( ¥2®) as
its source and support. An ( #3%), in Dravadian language,
means source and support, and Atam (®¥N7) stands
I the finite universe; the compound word is Ataman
(v3Ene) the corrupt form of which is Atman in Sanskrit,
Thus obesrves Father Heras,' In the old Dravidian
language the word very likely was Atamin, a compound

rdr A‘tﬂm-n'n.' Now Atam n ancient Tamil means

underworld and An  moans lord. Ataman, therelore,
vld.' This word while

means ‘the Lord of the underw<

passing into Sanskrit lost the second short A and by
‘& natural reaction lengthened lirst A thus becoming
Atman", Wo would, \harefore, without any fear of contradic:

,H qu lo say that l.inga g Atman,

The concaplion of Linga as a symbol ‘o{ thq universe
m l8 quite an old one. The mind of the

th the universe in which

jent man being
warally the

n & spheroidal for
Cancitont man dallled lovinaly wi
Mt lived, moved and had its heing; th":‘ g (3
mdaw.d ATRIRS with an aﬂtt‘ﬂl vision 8aW .nd-..u » which
Md-n sicle or the fourth dimension of the um::. LTh 1:1 t;x;
.ﬂﬂbl. d bt 40 portrav 1, t L‘?Y‘h.‘ﬂ‘ t.}'l"r‘*,:tt :‘n “; e -~:;
Ew“‘ and smaller than t | Pm‘lmt;1:;3“\.11‘:“0:15‘1&:1:
* 1o.day our whole universe s 8 by here with morve
& 8l surfage of an enormoud apherd, 9 e 1\.2“ sn of the
tl'llﬂ tht‘li:b dimendions. The it lt‘}uil }2;:::: Lm whwh
..‘Nlhulu o the result ol a ol space, In tarn

inga as a

o ]
,
-

" they are situated, and thid =
* depends upon the lengthening




B : This expansion doubles the distance Oidﬂ}ﬂ i
% ,a!]d;}?. L FAIS . -'_.:5". f
iy according to Eddington, every 13 hundred 08

Y R ol 5 : 'l uS,
Nebulae from g to the French asironomer

illion years, an * 2 P
million overy 2 thousand million years. li astronomy ¢
Ao of the universe, physics, on 3

nvee the enormous greatness
IW:L;\J’L_} LI1€ eno .
' - hand, with its theory of atom, has reduced the

ihe othel :
n inconceivable smallness. "An atom is g §
phenomena, a Centre Y

g

~f energy active through its own internal make-up and
E, . : "

giving off energy or heat or radiation." An atom is, as Lord

Kelvin says a vortex ring or a cenire of force and not

a particle of which we understand as tangible substance,
This ultimate particle of matter is now demonsirated to be

composed of a positive neuclus of energy surrounded
_just as is the sun by the planets—with many electrons or
negative corpuscles. The elements ditfer according to
the number and arrangement of these negative electrons
around their positive neuclus, proton, and they rotate
or move around this central energy of electricity as
our planetary system rotates round the sun. Thus an

entire solar system, as Prof. Soddy hasg pointed out is to be
seen in an atom. In these theories of the universe advanced
by astronomy and physics we find a perfect justification of
the description of Linga as the greatest of the great and
the smallest of the small (srtoiigr qga qfRa) . .

~ Isitnotgratiying to read in this light, in the light that
Linga is Atman, the following passages in the Chandaan

o B s in the Chandogya
the heart is smaller than .

corn of barley,

universe 0 @& |
~entre of force, a phase of electrical
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I}}ja}h selt under the form of mind being liah
eed is within the heart, small like g grain of ilcelgo:

16\[ He is the ruler of all, the lord of all he rules all
what-so-ever exists ". In the Gospels, many parables
> devoted to the Kquom of heaven, and this heaven
t only the paradise of the devout people, it is also the
divine Self in man. The Kingdom of heaven is at the same

e that which is smallest and that which is greatest,

d Jesus Christ uses in this connection a similar image.
‘The Kingdom of heaven is like to a grain of mustard seed,

ich a man taketh and soweth in his field......which is
sed the least of all seeds; but when it is grown it is the

atest among herbs and becometh a tree, so that the
rds of the air come and lodge in the branches thereof".

It is also interesting to learn that the conception
Linqa as a symbol of the universe in spheroidal form

8 not so far distant from the most ancient and apparently
‘most naive ones, describing our world in the form of an
Ea trine:

Bag. For we read in the Secrel Doc

B 1 The Eqyptien Ritual, Seb, theGod of TlmeThm
- D ken 0{ as hav]_nq lald an qu Or the Universe...... e

Mundane Egg was placed in Khoom, the water of space,

or the faminine abstract principle......

«J'Om.:ins in his Egg, durmq
*ehildren of the Rebellion an

the Darkness. y
_ﬁd the Dragon 0; h of Egg present in the Orphic and
. We see the idea Porphyry also shows it to be
In the Orphic Hymns,

Divine Egg.. The Egg was

) L.

H.!ho Dionysiac mysteries...... -
- @ representation of the woria.

Eroa Phanes evolves from thlewe.y“ reprﬂﬁented holding a
y Je and a cross.

‘&cmd to Isis; Isis is almost

a cire
lmua in one hand and in the other
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plato in his Timaeus, tells us that the universe ig g
sphere; and with some Greeks, the first born of the world
was Dionysus, the God who sprang from the Mundane Eqq.

in the Scandinavian cosmogony, the Mundarfe qu
is again discovered in the fantom Germ of the Univerge,

which is represented as lying in the Ginnunqaqap‘
the cup of lllusion, Maya, the boundless and Void Abyss,
We read in the laws of Manu: when the [Lorg

Swayambhi, (self-existing) decided in His mind, to imanate
from His substance the various creatures, He produced
first the waters in which He laid a germ. This germ became
an Egg, shining like gold, and in which the Supreme ",
Being was himself born in the form of Brahma, the father 2,
of all beings. IR | | R
- The importance given, in religion and symbology, to
certain birds, is due to the fact that they lay eggs. Suphm
the case for Kalahamsag, the swan of Eternity, in India or for
Ibis, in Egypt. Even Christians have to this day the sacred
birds for instance the Dove, the symbol of holy Ghost ",
~ The author of the .s?gret Doctrine, H. P. Blavatsky, the
gifted woman comments in the end as follows: “The symbal

AR

The origin of Linga then
solve the problem, is to be souc

which serves an emblem
all nations, Viewed in



events. What we apprehend there
| but a recognised fact :

and this recognised fact ; '

- | | act impli

synthesis of relations in self-consciousness which insillis :
es

gsub]ect as well as an object. The Recognitive Schop]
of Kashmir Shaivism has brought this truth into bold relief
As evolution pre-supposes involution SO cognition pre:
Supposes recognition; man therefore in cognising an
object recognises himself, that is, in knowing and becom.
ing aware of any object physical or psychical he knows
or becomes aware of his self. Because of this a prioyi state
of consciousness man who is essentially a conscious being

is termed Jnata (F1@1), the knower, in Indian philosophy:
for he knows the functions of the mind, the senses

the muscles and of himsall as the sell,

Stout defines consciousness as thfa awareness we
have of ourselves and of our f':jwn f){{?fm?nacesf is states
of the Self - an inner sense - ':.'f"sf"l_ :Uj"’u;;(-:ﬁ‘m}:tw Ich‘ we
perceive the mind and its processes as ine signt perceives

the material tacts. Father

Maher defines it as the mind’s

direct intuitive and :mmediate  nowledge either of its own
irect intuinve
hing O

Y ;E'_‘q(jﬂ }I?f:}” E!Cfiﬂg upon ]t;
fthe cognitive act, and not the
cognisad. The definition

emotional or volit

k % TR .
-if -J‘T.. .
r. b " -. i* PR
i.' n .
il 3




psychic
inexiricably i

can be di scemedonlrlMitﬂ
and contemplated .mm its mf:zm
consciousness (#9#3) as apart from Inconscic
or personal consciousness in ﬁsmﬂd
Chit (7=d). William James is right in so far as he
dlstlnctlon betwamm sness

would
man 1s an
immaterial or mp
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. being an inner organ.
,{,ﬁwoumesa accompanies the action

~action and realise the latter as

3

| a phenomenon of
- matter. But each man can study mental action only in the

operations of his own mind, and as these are accompanied
- . of his own consciousness, the separation of
ﬁhe:e two and the appreciation of the difference of the

-

.l

y
)
-

- nature of consciousness and of mental action becomes a
~ matter of difficulty.

f ' Perception then should be clearly distinguished
- from apperception or consciousness. Plato and Aristotle

- use such phrases as "the seeing of sight", “the perceiving
 of perception”, " the thinking of thought" to indicate con-
. sciousness apart from mentql functioning. Kena Upanishad
. uses strikingly similar phrases 4 wllat Speech does not
 enlighten but what enlighten speech™ etc. Plot'm;l?, among
 ancient philosophers first clearly formulated this distinction

. { Parakolonthesis
- eption bY the nam_e v
ﬂl'}lg }‘?aillsst:gfgf; liminiscent of Chit-prakasha (f=rq®Iar).
g wnic

‘ hension of
; - ne thing and the appre
._tlntelhqence‘l: S;leotﬁer. And we always perceive intelle-
intelligence 1

do not always apprehend that we do so :The
ctually,but We . not a necessary concomitant

- ess | .
idea that conscioust tirst clearly enunciated in modern

F-. R dnant a] operations 15  aibniz <Asia matter of fact our

philosoth abd ~esenting 10 itself any form of
er;ljf riiasi‘m comes for thinking about
r the ©

. | is, so tar as it
| A VltY Of Our SOuU ’ .
this acti =ssence, properly the idea

o s always in us whether we
g .aln;?bniz means to say that all

* ious except in so lar as the
it and manifests it to the

. inates :
g illum s consciousness that goes by

3
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an
riinga Jr'nfl'l‘ﬁ}lfdllrl(ﬁ], the sell of cosmos d the

dentically the same and so are one. 1he self

.4 Anaa (37F) which is Chidripa (F27) the
o 1 solf of cosmos s termed Linga("% )which
Py a (@29) the pure Existent:and that f\nga and Linga
rapa \ :?1f’* ~ame is proved by the subjective mode of

' ( f;:‘»::?.’;m?ﬁ}- The realisation of the oné eXistence in |
w nl:::a ~arent infinite multiplicity and complexity through '
1.;,,-; reness is Samarasa,delight equal and equable.Sama.

;‘f:;;ya s therefore Anandariipa! qu)-l-'ingﬁr}g'a'sﬁmﬂrﬂsya

then is a technical name of Lingayat religion for the

highest God-head, Sachchidananda (Hf\iﬂ'lﬂ?{'). The Sel{ of
211 whether in man or cosmos is an infinite indivisible

existence: of that existence the essential nature is infinite,
imperishable force of self-conscious being; and of that self.
consciousness the essential nature is, again, an infinite
inalienable delight of being. . God is Sachchidananda, He 1
manifests himself as infinite existence of which the
essentiality is consciousness,of which again the essentiality
is self-delight. Delight cognising variety of itself, seeking
its own variety, as it were, becomes the universe. “If there
were not "' says the Taitariya Upanishad, ” this all encom-
passing ether of delight of existence in which we dwell, if
that delight were not our ether, then none could breathe,

none could live." The cosmic existence of which we are
d part is in its most obvious view a movement of force; but
that force on close scrutiny proves to be a constant and

vet always mutable rhythm of creative consciousness. And
this r_hythm 1s in its essence a play of the infinite delight

s S YA T

- » !



If, Satya.
and timeless absolute of
ishh but the cosmcs is, on the

Wm&ahtv determines relations, develops
Mﬁfh&f’seﬁ, rolls out the mlghty rhythms

Lm.._, This power indeed is nothing else
 Force of Sat itsslf, it is Vimarsha-shakti (Radr-

ﬂ!ea-tes nothing which is not in its own self-
e, and for that reason all cosmic and individual
1ing not imposed from outside but from within.

law is 'yél nt is therefore self-development, all seed
m seed of truth of things and result of that

and out of its potentialities. In the universe

a constant relation of oneness and multi.
3 ‘ﬁ :;fhnbe n the One and the Many and among
Mh R thet" Elves there is the possibility of an

. relations. These relations are deter-
Winlte ::;i:f;!v:f seen. by the inherent power of the

<ist at first as conscious relations

?i_ h g
Divine Truth. Thev "0 ey are then taken up by them

into conscious relation
b eans of entering
and g.edTaﬂ t; “;‘t is this entering into various relations with
with the mth dhat 13 the object and function of religion.
. the One Tru justified by this essential necessity and

re
Al reuzzo:;islan is no exception o this,
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We may state the object and function of Religion in
Nt .y by saying that Truth is the perception of such
snother way byt

Jn‘__ and proportion in apparent diversity that this
J Cm;, + realised and harmonious unity. { here must
M~, he degrees of this perception and it is this
oS -ception of Truth that justifies the necessity of

graded pe€ e . | e,
six steps of self-realisation) in Lingayat religion.

1 .
f}f']r__iif::.'_f‘..,?l‘."} (
The final perception of the Unity of the whole universe

vould be the absolute Truth and therefore absolutie
Reality. Such a final perception, however, would not only
ranscend anything that we know -as thought, but also
anything that we know as consciousness. Our perception
of Truth or Reality will grow clearer and fuller as we
approach to a consciousness of the Unitary nature of a]]

that enters into our experience. We may, by a progressive

expanding or a sudden luminous transcendence, mountup
to this Truth in unforgettable moments or dwell in it 4 ’
during hours or days of greatest super-human experience. A
When we descend again, there are doors of communi. 5

cation which can keep always open or reopen even
though they should constantly shut. But to dwell there
permanently on the last and highest summit of the Divine § .
[ruth is in the end the supreme ideal for our evolving

human consciousness. And this ideal is nothing short of
at-one-ment or Samarasya, when the will of Anga
becomes united with the will of Linga— which perfect

union reveals itself not in self-annulment but in
ulfilment. Read Urilinga Peddi's saying whic} ‘“ﬁ. L In S

with the soul of Lingayat religion :

% Oondondals, %o BB wenBoRcdh, wi L0 B0l

8 _ R, RRVIBW0,
onS Cont Qo /RN de My R oot Sy &N,

Oons 3wedn woy FI =
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its esoteric sense, is esse "
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-mystical classics have, as has been said, neither birthday
. nor native land. Perpetually telling of the unity of man
? with God, their speech antidates languages and they do
 not grow old ". Linginga-samarasya, bereft of its technique

¥ is mysticism pure and simple that echoes the ancient nay,
~ eternal Wisdom.

B But religion has its exoteric side also; as exoteric
it isa conventional expression of formal belief; if the
- ide is the soul of religion the exoteric is its
esoteric S of religion, like every thing else in this
form. lorms must change and decay. They will have
4 cease o be, as knowledge grows in

New religions, so called. crop up and
gigantic * v of old forms and formulas. New teachers,
' 1« arise, and the new wine must be put

Vet the old iforms may and must persist

e. They do so in virtue of their acqguired
for many 8% ad{-;’eqmd interest as well as from the fact

otually, tor the time being, express a funda-
that each doe® t,.m W\ experience. Gautama Buddha was
_ e hume

Rrahmanism and the laws of Manu; yet
or v " holds sway over millions of souls. Not.-
atl )

L anism ianity as a reformation of the Jewish
Br{\l‘.fl']t“\ " (mftlt‘\ﬁt\ﬂ
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nd the Law of Moses, Judaism ig still the re“Qion
- c of followers and Mosaic tradition. And Bﬁaavﬁ
,' r-;_v,,h_;,.mt-,r of Bhaivism and a revolter of Varqﬁshramﬁ'
' «nd Varmishrama have had their spell ovep

Y COla
* f':l:f_i.\'!i-q"?']
liens and millions of sotls.

Rasava is the founder of Veerashaivism in the sense

Lhich Buddha is of Buddhism and Christ of Christianity,
~f. Sakhare is clear and emphatic on this point. “To the
- lution of the problem— who is the founder of the Veera.

y *Y \ Ti
(

shaiva faith ? — we have a clue in the very word Veera_ ﬂ
MR ...--'{':’
'!

and Vaishnavism had gained ascendancy. Shaivism in
ihe South had reached a crisis and time had come for it to
rise or to fall. But down it was not to go; for by the time
the century had half passed there shot into space a great
hero who revolutionised the Shaivite faith in a short space
of time. The attempt was heroic and the achievement
was brilliant. Shaivism rose triumphant over the trammels
of Varnashrama and the result was Veerashaivism. The
hero happened to be the Prime Minister of the then King
ol Karnatak. He was a Kannada man and what wonder if

Kannada became the language of the scriptures of the new

heroic religion and Karnatak became the home of the new
faith as it is even to-day ! That was how the new faith came
to be heroically founded and that is why it has come to be
called Veerashaiva religion, meaning the heroip Shaiva
taith. That was how again Basava became the King of a
great religion though the premier of a little province "

(Lingadharaga Chandrika— Preface Page 415-416 .
Three things emerge from the labour of Prof. Sakhare:

three things of which.LNavak@lyan,amﬁthaf has already stood
ds a champion: Lingayatism is the "faiﬂl, proimﬁed and

Karnatak Veerash aivas; Basam;:iﬁ, the

: SR ;Y QLA
ounder of this faith and Vachanashastra are the scriptures

Principles of Lingayatism.
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Sari Kamara S_dwm:m
who

F inow= to the Congress thomehbt-provckicg  lectur
at Madias last year was mwited by Prof. }I.H_Shadll :

wwﬂamd many 2 subject
» iy e Algask Usiversity and above all a true
My bt 5 e splis oSl Bgpticiom: . S-SRI o3
¥yt ;hcdms“m with masy complhiments
ccwﬂdﬂwmmy,muyuﬂ spirituality and to
snd magmetic VS, Then amidst 1he cheers of

Professors of Philcsophy the Swamij 10se 10







SR A The decipherment of the pj
2 fi Q_;' Indus Valley has indeed work
* | Dravidian culture and civilis

TE——

cant words as An, Anil

¥a-tinga. Many arguments have
have been fomulated by scholars

& ~French schelar derives iinception th Linga_' Jean Przyluski, the

. ¥ € conception of Linga from Zangala,
i the. l?loug.h- and he further observes that Linga is of the Austro-
¢ Asiatic origin. Some scholars who are under the Aryan influence
advance the theory that Linga issaid to represent the sacred fire
¢ of the Vedic sacrifices, while the temples stand for the sacrificial
- grounds. These temples again represent our hearts and the Lord is

- said to abide there in the form of Linga or a glow of effulgence
as the Soul of our souls. The third theory derives Linga from
Sanckrit root Zzkh which means to sculpture or to paint and Linga
means one that sculptures or paints, God being the sculptor of the
universe, he is known as Linga. The fourth one advanced by

the Xgamas is that Linga is the cause and the principle of the
evolution and involution and the Agamic meaning of the word Mava
is that which evolves and involves, DBut in the Veerashaiva

been advanced, many theories
regarding the nature and

A
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conception, Linga simply stands for a symbol ora mark. lilla

Kuruhtt (FoRT) and as such it is symbolic of the pure and pct-t tﬁt;.

consciousness (edx ), Even Philosophy speaks of the *nm cl‘lft‘

tential contents of consciousness and Theosophy ]l‘ﬂ& POV

:id pod doubt that each definite thought has an appropriate forme.
yon

o the Veerashaiva then, Linga is
form of a définite and complex thought

caid to represent an

According T about God.

jate . ‘ h

ropfla an : : : ‘) he CONsSCIous:
_pe God, An of Shiva is described as Parasam il 1

; - * ]1(‘ concents

and perfect. In Western Philosophy | .l \

pess PUr© They are sometimes

cousness and mind are mutually exclusive.
nsCl -

¢mously and a line of demareation £
(o Bergson who declares that mind

not to be found il

cynon and matter are

“"'e ‘:OI W l 1. 2 A - | ' ‘] H
COf¥ IC]i 1 : : : llOSOF}hV these (WO § ONCEPIs Are ol
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4 of o
ax and their o serations, whereas mingd i< pz 5t
of the mind and the senses and the 1‘ [. # B . S Jada 601'] 1
or unconscious. [n other words mind 1s matter d:h 1-thcml‘1‘5“f‘9ﬂ 1S ‘["fifl%’
spirit The eyes see the W"()l’ld‘ when o;:)ened and directed m“ﬁtds '/,Mf
. n object, similarly when consciousness is turned Oﬂ- nlental operations 3“]
rhe Spirit sees, HOL conceives the functions of th? mind. These Mental p,t61
functions exist whether consciousness accompanies the:“ Of not just ¢ (s

as the world exists whether beings see it or not Sight manifests oV
‘he world to the individual; so the licht of consciousness manifests o!‘e'a

the functionss of the mind. DBecause of this illuminating Borer beff
inherent in the spirit he is called Swayam-prakashe, salf-illuminaung_ N ‘
Consciousness is frequently compared to the light by all mystics. The i“uf
light of the sun reveals itself to us directly and when it impinges i
upon any object it manifests the existence of the object also. So the R
spirit reveals his existence to himself and also illuminates a body or «_;Oi
2 mind he is in contact with, which ctherwise would have remaineg (56
unconscious, unknown and unmanifest. European Idealism makes 5o
the manifestation and existence of matter dependent upon the ¢
mind. It holds that whether there be 2 noumenon behind what we e
recognise as matter or no, it is certain that sensations exist and t_
that as sensations are mental modifications, no objective existence alt
is possible in the absence of mind. Constructive Idealism th
represented by John Stuart Mill and others admits a permanent v

possibility of seusations behind the phenomena of objective world

but the thorough-going idealism of Berkley does not. Indian thought :

is a much more protound idealism than these: mind and matter are »
both objective to the spirit. They are revealed by him without whose i
llumination they are Ase$, npon-existent, but to himself is w
b
L
Q

always illuminated. Consciousness is an ultimate factor of human
experience and cannot be or need not be manifested by anything '5‘
else. Descartes argued “ I think, therefore I am.” The Indian =
philosophers argue “ I am, therefore I am.”

An integral intuition into the nature of Consciousness as an
ultimate factor of human experience shows us that it is indeed one in f
ess.ence but also that it is capable of an infinite potential complexity
and mul‘tiplicity in self-experience. The working of this potential
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. Amma or Ch
| pature of the Will.  But not will

utu:m' to its objects other than
. outside itself, but will inherent in ¢
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aS we understand i, something
its works labouring on material

" he being, inherent in the becoming
ome with the movement of the existence, self-conscious will that

m what it sees and knows in itself. By this Will the worlds
. arecreated. Amma or (hit-shakt; is the inherent power of
mmmtlon of Az or Shiva. What heat is to the fire, light to the
_H m, moon light to the moon Shakti is to Shiva, Amma to An and
even as these are intrinsic and ever-abiding in the fire, sun, and moon,
 $0 is the divine power to God. This divine power or energy is even
iutmrable from and in nature one with Shiva, nay it is the very
Soul of the Lord himself. This Amma is termed Jafa- Vedas,
. $ave ot which has a right knowledge of all births. It knows them in
the law of their being in the relation to the other births, in their
4im and method, in their process and goal, in th&;ir unity with all and

o L i« this Divine Will that conducts the
their difference from L I Wt

b

Uniml;-h s supreme nature, Chit-shakit or Amma is then the
is

' n or Shiva out of which all
“Infinite, timeless conscious power of A i
: mos are manifested and come out of timelessness
: cOS

provide a spiritual basis for this manifold

Se o " 10 (deﬂf to i o

into time, BUF %7 or Shiva {ormulates itself as Azil/ or Sharanpa

universasl becoming . of its inherent divine energy or Amma,
W e

: | y» and |
by the ;m:ﬂ;nc.- . Cich is thus put forth from the Supreme, Anil
: sifentation W "

‘_ (ot Observer of the m‘ultmlg existence, Ft is
or Sharana 18 the ; 2 ‘e consciousness of its being, and yet differ.
/ J §ii -

vt oA its hf'iﬂ“ : diffﬂfent not in the sense
e DO : . . :
h” :. oo poiver I8 multiplicity and complexity
16 .
r;rtﬁ e must be careful not to make the mistake of
it ~

%, Anil is identical with Jiva or the human soul
el that thmw Zor the Jiva is the basis of the multiple exis-
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. For he locks upon thi
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to burn the illusions of desire
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yout of which it evolves a connected and
R conformity with the experience of all the
'I:hat there is an integral association between these four
terms 1s clear enough, but that asscciation is not in the nature
n division but a distinction to which the necessity of metaphysical

;; >ught has irresistably driven us. This is the reason why we prefer
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10 address Veerashaivism as the doctrine of four units or entities that
:} mirrored in the conception of /s/a.linga. Just as the theory of
with its conception of the four dimensional cortinuum has
ﬁmught a change in method in the field of Physics and brouvght a
’ﬁ’hge to the science of Mathematics, so this theory of integral
association with its doctrive of four entities innovates a radical
_. s e in the study of Metaphysics and introduces a real hinge to
 the art of Mysticism.

Pe Now it remains for us to show by diagrams bhow the Veera-
" chaiva conception of /sfa-linga 1epresents an integral associat.ion
B fhicse four great terme Aa, Bnll, Awwa avd Alam or Shive,
| Sharana,Shakti and Sristi. Atam or Sristi is in the words of the

: Gita, Aparzi-pfakriti or in the words of t.he Agama Adm’)-ﬂf t':sz‘i:
'8 the lower creation, characterised by the consciousness of multrplﬁu:nfy.
. f?.: Multiplicity is the play or varied self-expansion of the F)ne, shifting
L . .. terms, divisible in its view of life, by force of which t}?e one
2 m s .« many centres of consciousness, inhabits many formations of_
:::;ﬁin the universal movement. It is this Afam or Apara-prakrit?
upon which the Veerashaiva looks as an objective wor]d-PmCﬁSSf as a
progressively emergent evolutionary process of Fhe self -chrife:'ilm of
; 28 the Divine Will working through the divine h:stgry ;c:wtar ds “e:*ir
B Sreater and ever higher expression of the transcendant Celight.
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W herever there e movement, life and mind T’Hf-‘ 5‘:‘-‘1‘-‘“ to be p‘reﬁent

5 jlﬂ ~d or evolving ; therefore, life and n*:r:w;l l‘m.\-'.e | sf(}lne Kind of
rl';:-:: ;-rILI. form as the initial coadition (‘Jf thelr iiCli\'ll}es. In ‘this
Io;; or creation chen.there are three principles & }.thtcir', L.ife s_md Mingd.
These three matter, life and mind or in more popular Indian philo-
<onhical terms Zamas, Kajas and Saliva, when .fel‘)rt_:sented by a
('i_;.-_::r;.-.m, appear as a triangle. Atam or Adho-srist 1s therefore
spresented by 4.

s l-j:zm;z' or Chut-shakts is in the__ words Of‘ tl?e Gita LParg
praksiti or in the words of the Agama Urdh t*ats"l-?t" t‘he higher
creation characterised by the consciousness of unity. Unity is the
fundamental fact without which all multiplicity would be unrieal and
an impossible 1llusion. Multiplicity is implicit or explicit in unity
without which unity would be either a void of non-existent or a state

of blank repose. In this consciousness of unity all is in all, each ip

all and all in each, inherently by the very nature of conscious being
without any effort of conception or travail of perception. There the
spirit manifests as pure in existence, Sa?Z, pure in self-awareness, Chit
and pure in self-delight, Azanda. Awmma or the Para-prakriti who

is the very soul of the ILord is therefore described as Sechchida.
nandamayi. To represent this supreme state of COnsclousness again
a triangle is needed. But one should mark the subtle difference and
the shade of meaning between Am» & and Alam. Atam is Sattva.

rajastaniomayi, while Amna is Sachchidanandamayi.  Atam is

Apara-prakrili the lower or phenomenal nature, while Ammg is

Para-prakriti the hicher or spiritual nature. Yet these are not

isolated from each other, but integrally associated with this difference
that the triangle which represents Amma is placed upon the triangle
represented by Atam in a vertically oppos

ite direction. When thus
‘epresented the diagram will assume this form

'-:!_

s of man which ramify into a
ophy, an appreciation and crea-
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4 v Mysticism is, therefore, the co
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N This world of the fourth dimension is in popular Indian philo-
5 2 sophical term Meaherioka or the world of large consciousness. The
-.,Pﬁnciple of this Maharlokais intuitional Ilea, not intellectual concep-
§, ton. The difference between the two is this that intellectual concep-
3 tmn not only tends towards form, but determines itself in the form of

___ ~ the idea and once determined, distinguishes itself sharply from all

~other conceptions. Pure intuitional idea sees itself in the being
- as well as in the becoming. It is one with the existence which
L;:';;:,throws out the form as a symbol of itself and it therefore carries
}ff with it always the knowledge of the truth behind the form. Its
~ pature is Dyristi, seeing, not conceiv ing.  Viewed from this stand-
change or duration of Bergson, the stream of
2 harmonious all-complete experience of

mplete development of this infui-

plicit in all our spiritual activities
the possibility of another world, the world of

e o

point, the intuition of
consciousness of James, ‘ > |
Bradlev, and the religious insicht of Whitehead cannc;t dgwe us a
true vi;iﬂn of reality which is on'Iy Prese'nce a_nd. re\jeae. ' to us 1'n
LR L ‘ho has attained this Drislt or intuitive eye IS
B : i na or the Seer who is represented by a straight
stine En*:;' 011; ‘ih::j ;‘ o tangent to the vicious circle of birth and
line since he ha s

habitval ideas and associations. In
LA N round Of Dld \ = 5
death, to the trl\;’larll ‘he diagram takes on this form X I_ his st.rdlght
the thiid stage t li icht side alopg the line representing Sal or
awn to the h

e intuitive ideas originate in it with an Insis-
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| line is dr

: ince th
pure existence since

| { vision.
. -ht angle O o .
tence on the r'bh? ﬂremains ‘o be represented is An or Shiva, It
The last that Reality the pure Absolute, the supra-cosmic
t NP

is the transcendall

s of Theology it is the ineffable and uncreated
worl R TR o i A
Infinity. I Yoe Christian Mystics it is Godhead, the Divive
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Dark, the deep abyss : in the words of Veerashaiva NI}tStICS it s the
mfinite luminous Silence_and in the words of the Sulfi I\’IYSﬁC? it is
the dawn of Nothing. It is itself its own world 11§ own universe
of auy other than itself it can form no conception. It knows not

lenoth nor breadth nor height, for it has no experience of them ; it has

no cognisance even of the number two ; for it is iteelf one and all
being Lreally nothing. How to represent it ! Words come out baffleds .
it defies all definition and description. Yet the humble attempt of: |
the human mind to represent it ends in a zero. S0 it iS represented
by zero or Skiinya. And as it heads the list, the zero or Siiinya is

placed on the top of the diagra’.muof the third stage.The. figure in this .

stage then will assume this form X~ This is an appropriate form of 3
definite and complex thought about God. Gentlemen,see how profmmd‘_
how noble, how pure and perfect is the conception of L.inga in Veera.
shaivism. It is in this direction of giving a connected. a co-ordinated
and a complete view of the final and fundamental Reality that Veera~
shaivism goes : Veerashaivism Quo Vadis!

( In his concluding remarks Dr. S. Hadi Hasan paid a good
many glowing tributes of which few are recorded here below :—
" About pinety per ceat of what the Swamiji said is fresh news
to me as well as to the audience
of the subject in a lucid

one is forced to admit h

...... He gave a nice treatment
style so eloquently and sbwgraﬁhically that
im as a first rate speaker in India...... He
threw new light on the most intricate subject and solved the knotty

problems by simple symbols. He assoclated Math

' bematics with ' e
Philosophy and Geometry with Mysticism in a singﬁ]fmly charming §
manner and in so doing he almost < G bk
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