


Uthishtatha Jagrata Prapy

Arise, Awake, Approach the
! understanding.




THE Bhagawan's utterances are more in the nature of
I:_‘lpp]jgd science than of Philosoph}r. What he
~ what he has discovered by a study of several
religion, Philosophy and Theology. In fact, there is no

pretension to erudition or scholarship in him. Nor has he
learnt from any Guru either, the

Philosophy is based or the practice

8 50 simple to understand and e
once be stated here.

: Man is self-con
S the req]

around me,
i knuwn or i

says 1s not
books on

doctrines on which his
which he advocates, [t
asy to follow that it may at

scious, self-luminous supreme bliss, [t
state of man and is the Truth. When I look
I see objects of different types, whose existence
S cognised by me only through the agency of the
: mind alone will not be able to give me that
| Perception because behind the mind there is some power
llea;, . help of which neither the eye can see nor the ear

| L € mind sense the seeing or hearing. This is easy
"Fhig o understand because even the organs of sense

&'*lﬁd::] :m very useful for the acquisition of objective know-
: dle " °Pend for their useful and effective functioning, on
,3 I:Q“cml:ld = Well as on that which illumines the mind. The
. c:a ?nderlying all these experiences is that there
3?% ““cl?usness which sees, hears in other
| f€nces, And what is that > When 1 say, | see,

Bl bl St | B



[thl-llk- and | meditate ; there is&b:ei;lg . |

»by the word = wthh on examination and il'ltr I l'lfi'_1
I. a {mmd o cludﬂ the grasp. EVEI'}?thing wiﬂ] whichnlapeqhn. | _.

:ated in all life’s activities, such as eating, drinkip
or thinking, feeling etc., is a manifestation in Whicgh i
integral part 1s the mind. Hence, it must be obvious il
the whole external world around me is but a projection ob)
mind. Without that mind | cannot have useful relationg
with the external world and 1 become aware of the warlf
only as my mind pictures it to me. Again it will be obseryed

that | am using the expression “to me’
| am different from the mind. And that is the secret of the

. as if

3‘-.».& Bhagawan's teaching. The more you dive deep into yoursell
% the more clearly does the “1” in you begin to appear and
l-( uwhat

yet a point is reached when you will be forced to as

is the source of this [” * where is its origin >" and this

T enquiry, mind you, can only be undertaken with the helP“f
:r‘ the mind. Whereas the mind has until now taken You
into the external world to such an alarming degree that yo°

the mind 15 YO

helping you*
u o ﬁﬂd :

had come to believe that the body is you,
the wurld 1S you, now you fmcl the mlnd
withdrawing you into the depths within ¥0 e
source of the “1”. It is found that in your gearch f:::'r

% | and there ¥ et

source of the “1"”. the [-ness disappears, ¢ beiok i
f'hen no 1", no you, and in fact, it 1 only a state ® . _:‘t
% ,whi“h there is no differentiation of separatencss lt- is, 8%
L) flmthﬁﬁr you nor | nor the world as ser_}arate entitiES-
s evident (a state of) self-realisation.
- Man 1s essentially Atma, Paramatma : like to us®
eality or Parﬁl&"fahmam whatever name one may




me the ultimate source and reality behind the universe.
'._‘..'*‘ie... one that pervades the whole universe and is in

e
--I',d_,. I

me and in everyone. his sentence too, though intelligible,
is not wholly correct, because pervading ‘' in me

- bnng out the truth correctly. [t will be more correct to say
ﬂnat Atma is this entire universe of which I and you are a
%;'palt. The realised person has a fee]ing of one-ness with the
-~ whole world whereas we, because of the mind, see the

-~ diversity,
The idea

e does not

may perhaps be comprehended in this way.
» a deep and dreamless sleep, | am unaware of
istence, | do not even exercise the thinking
et all the time | exist. When after such a
ep, | wake up, | say | had a good sleep. Who

4 l:d?.Which 1s the [ in me that had enjoyed the good sleep ?
| '_- ﬁ':thm Point it jg necessary to make an analytical examina-
| i.th: t:f the process of waking or awaking or awakening'. .AH
¥ time | Was in sleep, the [, ora I ” in me, was enjoying,
£ '.-mnnﬁ““ing In its own true sphere but the mind was
Lhﬂtld ' :'aa Mot conscious of either the bﬂd_‘,:’ or the external
. - Otthe firg moment of waking, the mind appears and
4 _'..;:‘:l?uﬂy the Ego or | which identifies itself u:*ith the
Yet even now in the waking state, that ' [ " which ~.
"it:ker ¢ while the body was asleep, is there. The latter :r
O ¢ Atma, the self-luminous and self-conscious eternal
Y, | its light with which or in which the mind and Ego

2 Cear, , . .

*E dThe Atma is ever there and its light is reflected in

| _whlt‘:h gives birth to.the Ego or I-ness in me. With- |
:_}: ﬂlh t ﬂhining thrnugh the mind the EED cannot mani- i |

- *"itis said that when mind first appears it o L. |




m a pure or sattvic s
i i it. manifeStS iﬂ coniuncl:ion wit]‘l
akti ox P% 1 mirror or sattvic, becomes COﬁILil.;.
. state and then follows the B :
body, mind, world and so on, A Simi]e
ding of the subject. 5
we see the picture. The picture i
1sequence of the film but the film alone wjj
be of little use for our seeing the picture, unless there is the
]jght too. The film not merely pmjects the picture but it also
 transmits light by whose illumination the picture becomes
 yisible to us, althoush we are but hazily aware of the exist-

\ ence of the light or reflected light on the screen when the
; Thus. the eternal Atma, self-luminous, all-

: it * -
- r'.I YT k.
Y 1 L

seen by us in Co

. picture 1s on.
: i 4 - - E
! conscious is my real being; as my mind and Ego anse

" almost simultaneously (as a result of Maya or whatever may
be the reason for it. This is a separate subject for study),
these two see the world as a separate entity and reactto the
world’s or body's pleasures and pains identifying itself (1)
with the body (or World). In truth, however, these do not
. exist as separate entities as is evident from the fact that these
1 are creations of, or projections of the mind.

| In order therefore, to be free from these pains and
= pleasn:lre‘s, if not also, for the acquisition of real knowledge of
| self, it is necessary to obliterate first the pecu]iar' modifica®
|

tions of the mind and seek the source of the 1= Whli:d:
l u

roc '
il: cess not only is the mind brought under I ural
At s utterly destroyed. leaving the Atma in its D&

PDeToes :
: sahaja), self-luminous, all-conscious ar

d suprem*
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PRACTICE

" The practice is intended for self-realisation, to find the

yltimate reality, that is in man, to stek the imperishable,
undying, immortality of man. The Bhagawan has in one
- place (sat-vidya) stated that it is easy of accomplishment,
- while some others who apparently tried to follow the
* method, found it rather a difficult one. * This, however, is
not to say that the achievement is other than supremely
difficult.” So said Mr. Grant Duff. The question whether
itis easy or difficult largely depends upon the individual. A
strenuous, undistracted attention to the goal to be achieved,
steadfast and steady perseverance in the practice ought to
smoothen the path and quicken the pace. It is said also
that previous accumulations of prejudices, or predilictions,
ties (or bondage) or udaseenatha, indifference to what hap-
Pns, are also factors which will govern individual cases but
o one like me) it gives little guidance, for if | fail in my
ffort, | have only to console myself that | have in the past
“umulated 2 storage of effects of bad deeds . . . being
§ YCVer absolutely ignorant of what those deeds were or
?h"“ Ehe}f were done. Anyhow, there is the thing, concern-
k| ::n""htﬂh €ven a sceptic need not have any doubt. Associa-
£ the good and virtuous is a great aid. Oft-quoted

3 ],!ﬂeﬁ‘;eadil}’ will come into the mind which speak of the

. of the company of the wise and the holy. We are
._ ! mlnd G::bl}’ aided by the holy adepts and what is

¢ is regarded as another essential factor for



B b o

. Guch grace is really obtaingble only o O

achieve s What is the nature of that grace ang % =
i ve an " it ]

esent, beside the purpose, Wl'len % ]
Wd a woman tQUChﬁd thﬂ hem 0{ the ga]-mthe
: d she became whole and free o ;::

B erally and naturally attribute what ghe oot

holiness of Jesus Christ but he, howeyey
to her own faith. It was her faith thy
Similarly Bhagawan Sri Ramana Mah,.

rishi points to what is in you, for any and every accompligh.
ment you may have had. That which is in you is the
ultimate Reality, the God, the Atma and that which is sick
diseased is the body and so when the fullest faith is placed
on this Atma, on God which is the root, the strength, the
support, the life of all that lives, that faith works the miracle.
The worker of the miracle may sometimes be unaware that
he did it but the body which received the grace or benelit of
the grace of the holy naturally thinks the other man did do
a miracle. The body's ailments are many but the body
not the real “I”. In fact, in one discourse In which the
subject of rebirth came in for discussion, he asked how there
could be rebirth, when in reality there is no birth meanins
thereby that death affects or happens only to that with which

man wrongly identifies himself and not to the real existen®
that man fundamentally is.

B have to B Rias we. reallve axcin that staté of ouf
fundamenta] o natural existence (Sahaja Stithi). A8 alech ’
iﬂtﬂd the Rajasic Ecosor ‘I 4s responsible for th'e E"‘;ad

ama of life, with its cravings, desires, pleasures and PEI, d

SO _ miD
- The world of these events 1s @ creation of the

made her whole.




_Eafherefore be to get

The next step is o see that ‘|’ or Ego. When the mind is,
by constant practice, kept absolutely still. as each thought
anises, there is the birth of the ‘I’ and. therefore, the Bhaga-
Wan enjoins upon the seeker after truth an incessant enquiry

through the agency of the mind, to find out or determine the
fOUrce from where this ‘I’ arises. After stilling the mind,

the Xperience is that of a blankness or vacancy (Soonya
%555“) and it is said there is even a Maha Sm_::nya (great
'oid). Yoy are asked to be a gate keeper sitting ale'rt at
[mmediately a thought anses,

uﬁlt‘ at '
“eway of the mind. [t makes no difference

Stop it, LEt this process go Or1. hich arises, you
| ‘ﬂhﬁthel. it is a gﬂﬂd tl—lﬂugl]t or a bad one, W 1C

¥ ind 1s 1n a
- Mugt t condition the min
Stop all thoughts. In thar;]ected light of the Atma.

eaching that point
ht to dive deeper
e is no reflection

: i State, appearing in the
lt : hen after r
of OWever true to say that when ‘
| lh‘e 8atekeeper, the mind’s help 1s sous
htins' per, e
- of lde' to find the source of the :

| o e an
' h“l:gl:: QR Ea shines in its oW Bty
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L

o _.scends all personal qualities or attribytes T|1

el

drop has fallen into the shining sea. The Qg 5 on]:
- LiFE lives.

[t must be clear from, the above descriptign of the o
tice inculcated by the Bhagawan, that a man becomes ajnan;
a self-realised being by this easy method of tracing the |

which constantly and at every step in life appears, tojs
original source and in the process the = | " disappears ang
the mind is destroyed. F xistence alone remains, [hat the
ind is destroyed seems to be rather too much to believe, as

at first sicht it appears to us that if the mind is destroyed
there seems nothing else that can remain. [t however is not
the case. The mind has all along been the instrument and
that a useful instrument in all our investigations and it
perishes when its purpose is over. The process is likened to
a fageot. If we wish to burn a thing, we put firewood OVver
it and around it and apply fire. The (: .ewood is the msr
ment for burning the thing and in the process of burning tha
thing, the instrument viz., the firewood 18 itself burnt out
So also in the case of the mind. [t was used to subd“':ld_]; _
waves that constantly arose in the mind and to rp ”f_f ;lt;,
emanations and when that is accomplished, thﬂ_mm
ceases to be, it has become a transparent glass, 8% toses

i

. . ‘S tha‘[l

. A noticeable feature of this practice O process ;ﬂtin'gw

18 not encompassed by injunctions such as thﬂsf‘ I: [t 8
. 3 . ‘\’1 u ;

pPosture or to time or to the fitness of the indi :+ cross

: :me Or 8%
not that you should bathe at a pnrtmular time © Po,nt’

- B e =, -

hese
l“-‘EEEd Oor utter a mantra., This 1s not to say thflt:hﬂt )"’uﬁ |
e . : S
B0 be disregarded altogether. The point * g purs” |

in¢ e ulr

i S |
i
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of the events happening around you,
once, be aware of that consciousness in you at a
‘under all conditions,

As was

‘ Il times
which was there when you were

g state is the

thing to be achieved. When once you have reached that

ge of fulfilment, there is no more (Bhranthi : illusion), no

‘more desires, no more doubts, As the Upanishad says the
."htot (of attachment) is scvered and all doubts vanish.

[t is possible that one who starts on the path is prompted
~ 1odo s0, not in the search of the reality but owing to a desire
for a thing or acquisition of some power.

:
?ﬂmest effort must have its reward
4 all yogas must

Every honest and
and he may getit. As
y- ultimately lead to the same final consumma-
b ton, the aspirant becomes a Jnani and the result of it all is
' ﬂm what he desired, he may get but it will not give him
B tis will be a sort of indifferent attitude towards it

© Sum up, the practice consists in incessantly putting
€stion to oneself “ who is this [ in me " ** Where-is its

g

B A
S
-

and in obtaining an answer to it be vigilant that no
arise, Be fully awake and be always on the alert
Processes viz., thoughts are suppressed. No

t.n be dispirited or discouraged in as much as, the
. which led you into or created for you, the outside

.I'-I“ . . » . -
e Will with, o little coaxing and effort help you in finding
.%wer tn .

A Your questions.

' ough ;¢ may seem that there is only a vacancy
i‘ 'yﬂ) When the mind is stilled, yet into that very
aelpy " Void the same 'mind will penetrate, to reveal

Whip, - 00US (Swayam Prakasam Qoo (A¥a); : The
.f~-.; the Bhagawan has been beautifully and succinctly

i i :
| ] [
e

e
I"._I.-||

-'.:l-:rl

L
o=
ot
-
Nl
3 r




. and here are his own words. Ch. JI,

i

.|I|'

" 551:35 <500 Leaz’a"éa’m\‘ﬁo

1 i

_lll:l _'

Eg%-;wms rmoiyEein T8
ﬂ \BD7 HEF™ B0 -5)5373‘ &%’B"T
o faﬁ‘.’s Soss g wééaﬁx‘éﬁééso |
(t‘i:"na-aﬁa‘ SIS W TaHih)

the cavity of the heart, the one
self luminous

to the Heartt

"1!1 the interior of
l*r me Being is ever glowing with the
nation ‘' I—1". To realise Him enter 1n

T
‘{

r ’l
vith one—pomted mind, by quest within, or diving deep or

g cc ml Breath and abide with the Self of Self.” 1

111
SEQUEL

The ph’lﬂsﬁph}’ as well as the practice Enlﬂmed bnf#*

| ___;‘.._‘.”_ set {ﬂrﬂl B.bOVE and }’Et there are many, man}' Po |

:;:3: to the intellect in man, demandi on®
o ahm the uniqueness in this practice > Itis t:‘:

.mv b o every one will sometime Or 'Dther be ! |
stter to begin at once. There 1s the vgl‘ﬁﬂ.

{{H'h,

B dgﬂhﬂ Chaptﬂ'.r lx V 22
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verse says that those who seek the Lord are of

8. / = :
CEN S, oo q@_. 2R Artho, [ijnasu, Artharthi,

Without reference to these texts, there are also
, persons who want the grace of God. There are
also those who follow the Raja-Yoga, Hatha-Yoga, Mantra-
T Yoga, Laya-Yoga and so on. When carefully analysed

everyone of these persons is a seeker. |f you concentrate or
meditate on the heart-centre or the eye-brow centre, constant

practice in such meditation makes you one with that centre.
The question will still arise to you, ** Who am [ " Similarly
meditation on Rama or Krishna or a mantra will lead to the

same state of oneness with the object of meditation and it

tannot stop there till again the real bliss within is experienced.

ey who am I” is the Bhagawan's own dis-

- very and it does not mean he has nothing to say about
- other methods. With reference to the control of the mind,

he in fact, notices that for certain persons it is a very
difficult task and to them control of breath as a means to
0trol the mind is recommended. Even Hatha Yoga may

of help to some type of persons. One other feature of
+ "¢ Bhagawan's teachings is this : In the quest for the source
.0{ the |~ within, we have to enter the heart and in the
Ruma“agitha it is laid down that he enjoins on the seeker,

1 ft[lzuee.ﬂt&ps- i (1) Enter into the heart with one-pointed mi'nd;
W) diye deep; or (3) control the breath (vide the sloka cited

) p

- Cop €ep concentration often times is accompanied by
}. g ol of the breath and this is the experience of everyone

to ¢ .5 a0y form of yoga. If one turns the mind inwards
hnd the source of the ‘1", he holds his breath. What

| ~- %d Kumbhaka is actually being done—in the moment




d company are all unquestionably

x d sﬂenCEp goﬂ
solitude an od seem strange why there should be

ald inde

egulations, 1n as much as, when you take

up the course O begin the search, you will automatically
seek silence and solitude, you don't like to gossip, you do'

have relish for dainty dishes and will be content with what
you get and as you gain strength and courage in the quest
you will sit upright and steady and not sit like an idle man
huddled in a corner. In other words, the earnestness and

diligence which characterises your search prepare the gm““d
and far from obstacles coming in, will facilitate the journey
on the path.

In certain schools of esotericism, it is said that wh
tread the path of yoga (it does not matter what branch o i |
tp}::iuzek:;nit were, cross-currents set up as @ resuhti
s : ":1 and consequently the neophyte E"cm;naga‘ |

of diffcrent sorts in the initial stages. The B .

3 wan rej \ 3

B | fworﬁn:ms this theory and says that when the karlﬂ‘:’e
::‘ 'jll ol 0 ‘

g you h ut, it takes place of its own accord and not bk

| ave t t]ﬂattﬂg

it, what e:.ken to yoga. According to him, wha
firm] i h&ppEHS' when once you have put ¢

"-“lﬂy on the paﬂ’l

en fﬂﬂ

ar f
e
e and y, , your concern is to find the 5“""lm:‘?;ulfi.uit'
| Yﬂ ﬁnﬁthel-:, ought no to be deflected from _thﬂt:l]itw" |
| _m&nh“ne-d wh&y of undﬂrﬁtanding the same 18 this azasﬂtf” y
l tﬁnﬂ laid bar:I:hGnE night a man came : hﬂw" |
| € terrible troubles and suffering ’E




- ed i the
tion An Udaseena is calm, unruffled, unaffected in all condi-
ha

13

|  .{ clieve He is your Saviour and friend. Having bundled

4 _; all your sufferings and trouble you have put the bundle

He being a true friend and saviour, has taken over the
~ burden, the responsibility. After this, why should you worry ?

[f your devotion is truly sincere and of high pitch, thought
of sulfering or worry cannot arise in your mind. On the

other hand, 1 should say you should feel very much re-

lieved, as you have transferred your burden on to another's
shoulder,”

A person in that stage should feel indifference to the *
objects and events which would affect the equipoise of the
ordinary man of the world. If troubles do come, understand
thﬁ? are the results of something ?Ihﬂt has gone by; the
toubles are not origin-less ;: there must be a cause which
produced them, although we may not see or know what that
‘ause was, When you see two raillway waggons moving
along the rails in the shunting vard of a railway station you
May not see the engine but you are certain that an engine
Must have given the momentum for the vehicles to move.
There is hardly any use fretting over the troubles ; they lose
) eir POwer to cause pain b}f your indifference, Udaseena

80 appropriate word for such a stage and is constantly

discourses.

S and under all circumstance. He is "indifferent " to the ‘

hﬁ‘teflingg around him, in the sense that they do nDF hurt

. ;u ';: 18 not oppressed in his minc‘l. .b}" those happenings ; |
¢ elated, When you are striving to go to the source
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’

N tters arc 0{ liltlﬁ concern to you and you
oy s ﬁﬂ ma ‘o indi{ferent - Stage and therefore,
1’ .gsarty

10 nec follow or any other, this
~~;. 2 g Yﬁga that YOU
it 18 bhakthl

arlly amive at this

whethe w winde must and will come to you.
attld s, an Jttitude—in fact, 1t 1s a stage,

\ J-' | have calle ;
% . . have recorded their experiences when the
Unless one has such an

“ Udaseens
I i iption and
3 Books have given descrip
~ And, what ©
hers

ﬁnal discovery has been made.

~raphrase what ot
experience, one can only translate or p:l p‘ [* vanishes and
o final discovery : the
say they felt at the . e ma
<elf shines in its own splendour. But of one thing, Wl Blisi
"N s be sure, that all agree in calling it a state of perpetua =
"\ or Anandam and Anandam,—Happiness 18 i ev?fis he
© ' really desires and strives after, whether in every act©

18 conscious of it or not.

THE NAME

n
. A few words may be said now about B},agaw'ﬂ“ :
amana Maharishi. None of these is the name€ wait

Parents gave him or he assumed. His name at bi

Ve '
m?::::am:‘ Ramana was the name which fﬂne
and ardent discinl .d in his refere™
him, the A iples adopte

~ which his 'WO names indicating the deep 1€
4 .|' : . um ” " "
| wﬁngﬁmua disciples regard him, an

| ':"3 he word al::; i‘i’“ltual eminence which he
i S m“-nt that the ahl means the great Seer. 5 |
life ; |, older of that title, lived t° Ip ¥
' Ubward March o t““l'-:»ﬁrn in the world was t

%11- N
ﬂ i
iy

1
N
T

:

28

.
A

i

T —

e




15

recall to mind the stanza in Vivekachudamani i‘li'f
o -laracharya refers to existence of great ones.

_j__ ig,;',as_'z AR Salelt -;aﬁ a’aﬁeﬁiég’*‘gﬁwﬁn e AN

,ég“ "‘(’.Sm %);5,5-;51?;;55 R 5'£meii>m1ﬁ5;5£: Tﬁc&jﬂl Ii

l“‘[‘hnse Great Ones who have attained peace and who them-
| elveshave finished swimming across the fearful ocean of births
:and Jeaths, exist and move about for the good of the people, as
' Joesthe Spring. They liberate mankind without any motive.”
[f he who from his 16th year is a dweller of woods and
made severest penance and underwent all sorts of ordeals
and has shown an utter disregard to the attractions of the
world, for nearly half a century , been ]eading a life of
. punty, simplicity, cheerfulness and more than all, has helped
' vast numbers of people in understanding the riddles of life
and in solving many of its problems . . . if this person is not
a Maharishi who else is ? Some well meaning friends have
expressed disapproval of the disciples addressing Ramana
Maharishi as Bhagawan. To the latter, or atleast to most of
them he is a Bhagawan . . . even a God. The word Bhaga-
- Wan is not, as some think, exclusively applicable to Iswara,
e unknowable God or to the Avatars. Rishi Agasthya
| Vas styled Bhagawan. He was referred to in the Ramayana
g Ag“th}'ﬂ Bhagawan Rishi. In Bhrigu Varuni conversa-
the father or Guru 18 addrESSEd 51m1lar1y Athl‘hl Bhagava
Hbmey (8% yxs* (2P d) (Taittariya Upanishad).

d Mﬁrem"ﬂr words show the warmth of ﬂffectlun,.a?d
I isciple of emotional

_ ved or Saint or

| sl\' may bEgm to address him as "Bela h a hol
- SVigy,, and || when we 80 to such & ey
nd so on. After all,

of f€verence ; tomorrow, ﬂ““therd
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Jraw inspiration for our benefit and not to

ther people do, think or say. Our hearts
s. leap into ecstacies on seeing the halo

ing We o to
| rji Il ,-iuhat 0
must go into rapture
* of the Bhagawan. .

" | may also add that the word Bhagawan 1s most appro-
A ¢ priate in this case. | wonder how many persons there arein
\” the world today who have realised the self, as Bhagawan ‘

\ Ramana Maharishi has. The height of a mountain or even
.7 of a tree is not your estimate of it but what it really is. The
attainment of the Bhagawan is not easily perceived by all.
Even in days of old, the same was the case.

We, of course now, say how fortunate were thos

pLErS born when Lord Krishna was on earth or when Jesus
Ewas here. | suppose when They were on earth, th

g plenty of men and women who not nnl}’ did not

recogn - ‘ !
e their greatness but were even hostile to them Al

miss the

e who

is that one should not

ﬂmgf:]:y of visiting the great spiritual saviour of hurﬂﬂ“’z
m.m al:::tnt 'h one of his writings observes that if )‘m;ou
fepent {q :thruvannamﬂlﬂl and see the Bhﬂgwanl;,ylf
1or not gee; 3 € omission, that is, you will blame yo |
R ng l'lun_ |
_-,l"_ "‘Alld ﬁn‘ur‘ - l ?

Year

J--'.
r-—",?:'_:ll:'._-ﬁ dn nﬂt Suar h f . wi i

ENkatara ch for this = . - place:
e sty Y. The transformation has t'!‘cn‘ndll'
cad, The saint arose out of him

we no :
Biia w call him
Gg;wAN SRI RAM.-\NA. Dﬁ"IAHr\HIHHl |
OM OM 3

"htn he u:;?f‘kmﬂrﬂmﬂn is dead : he died 1 h ”
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